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Foreword

The Islamic religion consists of a set of teachidgsigned for the well-
being and prosperity of mankind in this world angreparation for the
hereafter. It does not only aim for the spirituahension but also for
the material world. Therefore, one of the Prophet®rities was to
address people’s material needs and bring aboutwbedly prosperity

and progress. The holy Qur'an describes one oPthphet’'s objectives
as follows:

€... and he will relieve them of their burden ane fétters that they used
to wear..} 7:157

After he settled down in the city of Medina, and thars waged against
him had abated, Prophet Muhammad introduced — ashoothers —

three laws, which are significant even by todayandard, fourteen

centuries later.

When people at the time, particularly non-Muslirearned of these
laws and saw their practical implications, thoseyvenemies who had
waged wars against him and his followers showegdesand honour
for Allah’'s Messenger. Not only Jews and Christjdmsg even pagans
and polytheists converted.

People had much awe and admiration for this Meqraphet and his
laws; and everyone could see their own succesarigeand peace of
mind in these laws. One of these was a set of tlaws, set out by
Prophet Muhammad fourteen hundred years ago, traiot even be
matched in its entirety by any twenty-first-centunyilised system of
governance today.

People throughout the land embraced this Prophetigion and its
teachings, because they could see they had notttingpse and
everything to gain.

The scale of this convergence was massive and cegbeated, such that
a surah was revealed in this respect to honour and alltadehis
noticeably great event.



€In the name of Allah, the Compassionate, the Mekcilvhen Allah’s
succour and the triumph comemnd you see people enter Allah’s
Religion in troops, then hymn the praises of thy Lord .110: 1-3

The three laws which captivated everyone’s imaginatand relieved
them of their burden, to which they were subjectedre simple, fair,
and humane. Prophet Muhammad said:

1. Whoever develops a disused land, it is his. Foltahd belongs
to Allah and whoever develops it.

2. Whoever dies and leaves behind dependants or #/fastinout
financial support, they would be my responsibility head of
state.

3. Whoever dies and leave behind a bequest, it ibdiis’.

In other words, land belongs to all to develop ot “public estate”,
thus laying down the foundation for unrestrictedremmic activities and
flourishing progress and development, the stateiges welfare system
for the needy, and there is no inheritance tax eastlpe teachings of
Islam.

It is unfortunate that not only is such a packag®mplete in developed
countries — insofar as they only provide some Bohitvelfare support,
and the government owns disused land and impos$esitance tax —
but also in Muslim countries, because Muslim caestrdo not

implement the teachings of Islam, adopting insteaadern’ laws and

systems imported from outside, and as a resultstifgering of the

masses goes on relentlessly in this world todayg. dnly when the three
laws are implemented together that they work.

{Those who follow the Messenger — the Meccan Prophehom they
will find described in the Torah and the Gospeliglhare) with them.
He will enjoin on them that which is right and fatthem that which is
wrong. He will make lawful for them all good thingsd prohibit for
them only the foul; and he will relieve them of ithburden and the
fetters that they used to wear. Then those whoewelin him, and
honour him, and help him, and follow the light whis sent down with
him: they are the successfull:157
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Furthermore, the Meccan Prophet also prohibited \VAValue added
tax — which was prevalent at the pre-Islamic tirhgabiliyah, or era of
ignorance, too. At that time VAT was known amksand themaks
collecting official was known as thmakooofficer.

Some might ask; how would we pay for public sersisech as the NHS
which annually costs tens of billions — or may evsn hundreds of
billions — of dollars?

The answer to that is that if people followed tleachings of the
Prophet, which also include dietary, hygiene, atietiopractices which
contribute to and affect personal health, therelgvba no need for such
colossal budget for the NHS.

{He will make lawful for them the good things andpibit for them the
fouly

By observing Allah’'s Messenger's teachings, onetlw outcomes
would be that many of the diseases and illnessegdwmze avoided to
begin with, and a healthy body and soul would beired. The

subsequent result is that by observing the teastohthe prophet, as far
as health matters are concerned, the nationahoaadt budget would be
a fraction what is in developed countries today.

Another massive drain on the wealth of the nat®moday’s colossal
military budget of a country, which makes it neegggo tax the nation
for. This results in impoverishing the nation ie flong run.

A responsible government should not allow itselfb® fooled and
accept the burden of such unnecessary expenditistead of arms
race, a responsible government should promote st@de, dialogue,
understanding, and advance the cause of peacésagidminance. And
this should be done along with refraining from gre® those whose
agenda is dominated by greed.

Responsible governments should proactively prorpetee by peaceful
means. Instead, what we see today is that govemsnmoactively

promote the arms race, and bring about death astludéon through

various means.

Vii



In his bid to avoid death and destruction, AllalVkessenger also
prohibited chemical weapons. Prophet Muhammad pitgli the
Muslims from hurling poison powder at the polythgitand. If there
were to be a battle, in self-defence, it shouldMié minimum cost on
humanity, irrespective of creed or religion. As fas Prophet
Muhammad and his teachings are concerned, nottualgl gustify the
use of weapons of mass destruction, such as “claémieapons”,
against humanity.

The Prophet, peace be upon him and his holy famibyld invite the
infidels to Islam, telling them this is the onlytpdo prosperity in both
worlds. If they refused, he would tell theitmave it your way”; {unto

you your religion, and unto me my religioriL09:6

As part of his call to refrain from arms race amdrpote peace, the late
grand ayatollah Muhammad Shirazi proposed thaathes race should
cease, weapons manufacture and production minimised that
eventually the only weapons allowed under inteometti law and
treaties should be — in any event of war — swordkarows. A further
aspect of the theory explored by the author in liwisk is the rules of
engagement and strategies designed to ensure hoessnand prevent
atrocities.

In this way, war causalities will be far fewer than today's
“conventional” weapons-based wars, and war wouldhbee tedious to
engage in. With today’s weapons humanity is kilkeda massive scale
simply by pressing a button or pulling triggers.

As part of his call to non-violence, in the 1990t called on the
Palestinians during thimtifada to refrain from throwing stones at the
Israeli soldiers even when the latter were shoddintpem. In this way,
this abstention from hurling stones at the Israeldiers will in the long
run, the late Shirazi said, produce the desiredamné the Palestinians
seek.

Similarly in this book, the author Sayyid Sadiqrahi quotes numerous
examples of the Prophet’s and Imams’ forgivenessigilt and injury
attracting people to the religion and ultimatelyeerting.
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This work has been chosen to be translated, evamgthit was first
published five decades ago, because of its releyvaaod indeed
importance, to today's global situation that hurhans facing. The
teachings of Islam provide a complete and a penfexy of life for
mankind, and the some contemporary Muslim scholaesve
endeavoured to present these teachings to the sna¥be most
prominent amongst those scholars are the late Invluhammad
Shirazi, and the author of this book Grand Ayatotkadiq Shirazi, who
through their prolific writings have tirelessly pented the teachings of
Islam and their applicability to human issues today

*k%k

Editorial notes:

The<} brackets are used to indicate that the texts mwithém are verses
of the holy Qur'an. The numbers that appear afterlirackets indicate
the relevant surah: verse. For example, 4:25 rdtergerse 25 of the
fourth surah of the holy Qur'an which is called “Wen”. The Qur'an

consists of 114 surahs.

Texts within [] brackets are inserted by transl@ditor for clarification.

Explanatory footnotes are given at the bottom o thage, and
references are given in the endnotes. All footnatesby the translator
or editor unless otherwise stated. The vast mgjofithe endnotes are
translated from the Arabic original, which meanattthey were either
by the author himself or inserted by the originablgsher.

Z. Olyabek
June 2015






Author’s introduction
Praise be to Allah alone.

Blessings be upon him after whom there is no ofinephet, and upon
his sinless vicegerents whom Allah appointed asrsubver His earth
after His Prophet.

Peace be upon the trustworthiema (religious scholars); the deputies
of Imam Mahdi— the last of thewsya (Prophet Muhammad’s

divinely-appointed successors) — may Allah hasteis hoble
reappearance — whom the infallible leadership appdias:

The Judges,

The Rulers,

and the Authority...

Politics is an enormous subject with many facetsiara wide deep sea
the bottom of which and the edges of which aretreddy oh so few ...

It is the way to manage people’s affairs in timéswar and peace,
dealing and trading, hard times and prosperitytywamd discord, and so
on.

If we realise that just as people differ in formoJaur and language ...
they also differ in taste, intellect and feelingsand differ in their level
of understanding, awareness and analysis ... diffdreir backgrounds,
their views and the things they take for granted.

And as such, there is no trust among the youtheénatay the old think.

There is no trust among the old in the robustnéfiseoyoung.

'Allah’s vicegerents on earth is in reference topRet Muhammad's twelve
divinely appointed successors; the first of whoninimm Ali peace be upon
him, and the last is the imam of our time, Imam Miapeace be upon him.
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It is at this point that fancies, tendencies aetds each have a part to
play; ranging from envy to aspiration to equal osheompeting over
advancement and many, many other things ...

Given all this, we can open a small window or apertbetween our
minds and the world of politics with its vast andde open subject
matter ...

All of this is in the purely materialistic policiemss employed by most
politicians in the world today, in the west, eastl @verywhere else.

However, Islamic politics is based on managing pedp all their

material and spiritual affairs; in addition to cdete commitment to
justice and charity, virtue and high morals, hurtemi@nism and
benevolent emotions, and integrity of thought aaliebin all roles and
at all levels. This mix of matter and spirit in dilmensions is for both of
them.

This is within the realm of impossibility in matalistic politics; but
Islam is what makes the impossible possible — ust ftheoretically]
possible; in fact, the Messenger of Allah, peacaipen him and his
holy family, and also the Commander of the Faithfolam Ali, peace
be upon him, put it into practice.

This vast horizon known as “the politics of Islam@quires thorough
research, running into several large volumes, tecthe following:

First: All aspects of Allah’s Messenger’s biogrand that of the holy
progeny from his Household whom the Messenger, updah’s
command, appointed as “administrators of the sésvamd pillars of the
lands.*

Second: Analysis of this great and rich historyudgt of its
circumstances, background, outcomes, truths, facid,all its aspects
and dimensions ...

Third: Holding our situation today up against thistory to learn from
its turning points and observe the differences betwthat day and
today.



Fourth: Determining what is the most appropriaterfithen and now ...
and so on.

Fifth: Drawing on profound experience from the Q' hadith
Prophet’s biography and history.

This is what we hope Almighty Allah will grant acyp of our great
jurists the success to accomplish; scholars whochegacterized by
accuracy, depth and complete objectivity, not déwiafrom the truth
by playing favourites with one or the other. Thisaihat qualifies them
for this great and serious task — to present ar,claéng, authentic
picture of the politics and philosophy of Islansg Rorizons and reality,
so that its beauty and greatness can be seen sthnifeall that, to be a
bond between the hearts of the believers and remfoent of their
ideas in all aspects of Islam, while also beingoegrful incentive for
non-Muslims to embrace Islam ... just as both [phélosophy and
incentive] prevailed when Islam began, and whatrigdr all non-
Muslims in the world that they would see an immealidisregard to
their history, thoughts and ideas to such an extesit it prompted a
non-Muslim priest to say a Muslim scholar wordshe effect that:

Non-Muslims throughout history owe such a greatt deliMo'awiyah
ibn Abu Sufya' that they ought to erect gold statues of him ia th

" Abu Sufym was one of Prophet Muhammad's leading adversavié®
orchestrated opposition campaigns against the Rtopghile the latter was in
Mecca, and who waged wars against him after thephetomigrated to
Medina. Abu Sufya’s wife Hindd rivalled her husband in her animgsit
towards the Prophet, proactively inciting othersfight the Prophet, to the
extent that at one of the battles, the battle ofidJishe ordered the targeted
killing of Hamzah, the Prophet's loyal and supportive unclej &ad
Hamzah's body cut up and mutilated. She then toesght his liver raw on the
spot. Mo‘awiyah, the son of this couple did not let them damnotoriety and
followed in their footsteps in his unquestioningtling of the Prophet, the
Prophet’s mission, and his divinely appointed sasoes who had been
assigned to continue the Prophetic mission. Miyah had sworn that he
would stop at nothing in his bid to eradicate dmary every trace of
Muhammad’s teachings. As the self-appointed “Cdligh the Levant,
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squares of European cities, because he kept AlbirTalib [Prophet’s
first divinely-appointed successor] busy with imigrconflicts, leaving
Ali no time to spread Islam throughout the worldth€@wise, there
would not be a single non-Muslim on the face oféheth today.

And matters such as this can best be addressatthyeminent jurists.

As for this book, it is the closest thing theredsan overview of this
great wide open expanse and an index summarys$tiiject area.

Allah is beseeched to grant Muslims the succedsat@ an objective
and comprehensive understanding of the politicsistdm, and its
application to the whole world, so that Muslims ammh-Muslims alike
can be blessed with Islam and its wise and rightiiged policies, thus
putting into effect the Almighty’s saying:

{And if the people of the cities had believed andrballah-fearing, We
would certainly have opened up for them blessings fthe heaven and
the earth®

The Powerful said about the People of the Scripture

{If they had observed the Torah and the Gospel hatl which was
revealed unto them from their Lord, they would $urkave been
nourished from above them and from beneath thetrfe

That is no great matter for Allah. He is the Bentdia and the Most
Excellent Disposer of Affairs.

Sadiq Mahdi al-Husayni al-Shirazi
The holy month of Rajab 1386 AH (1965CE)

Mo‘awiyah orchestrated wars against the Prophet’s apgebisuccessor Imam
Ali, peace be upon him, the most important of whigds known as the Battle
of Sffeen.

' Given the ideas presented in the book, and Islgolisies on governance, it
is evident that these ideas are still valid fifigays on from when this work
was first compiled, and they are still applicalalad indeed are required today
in this troubled world of ours both in Muslim andmMuslim countries.
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Islam and politics

Chapter One
Islam and Politics

4... and he will relieve them of their burden
and the fetters that they used to wear?

Politics is defined as “organising people’s lifdais in the best and
most comfortable fashion”, which in turn is whae tAlmighty means
when describing His Greatest Messenger as follows:

€... and he will relieve them of their burden and fatters that they
used to weap’

Politics is therefore at the heart of Islam — ibise of the pillars of the
religion. Thus it is the duty of every Muslim indtiwal to endeavour to
implement [this politics] throughout the world, atmdstrive — by all the
various ways and lawful means — to strengthendtting into effect

what the Almighty said:

{He has ordained for you that religion which He camned unto
Noah, and that which We inspire in thee (Muhammad} that which
We commended unto Abraham and Moses and Jesusgs&gtablish
the religion}?

Careful scrutiny of the long, shining Islamic histothrough the
centuries — especially the history of Allah’s Megger, and the history
of his Executor the Commander of the Faithful AlnhiAbi Talib,' and

' On specific instructions from Allah Almighty, Progt Muhammad, peace be
upon him and his holy family, appointed his sucoes$o lead the nation after
him, over time, until the day of resurrection. FrepMuhammad spared no
effort explaining the merits of his successors, mngarticular Imam Ali, and
he did so methodically and relentlessly. Similatg Prophet, on numerous
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his descendants, the Holy Imams, peace be upon-thgres us a full
idea of the place of true politics in Islam.

Perusal of the Wise Qur'an and books of exegedishadith places us
before the great intellectual and political legdeft by Islam to the
Muslims and to the whole of the world.

occasions, stressed that his divinely-appointelatfiig) successors were twelve
in number. The first was Imam Ali ibn Abidlib and the last Imam Mahdi,
peace be upon them. At the end of the rituals sffinial Hajj pilgrimage to
the holy city of Mecca, and before the masses hkddsme in different
directions, Prophet Muhammad, in an unprecedent@eenrordered everyone
to gather at a location called Ghadir Khumm. Mdnant 120,000 people
assembled at the fresh-water lakeside of Ghadirm¢huto hear what the
Prophet had to say. In the course of deliveringeceptional sermon which
lasted more than an hour, Allah’s final messengemélly appointed Imam
Ali as his first successor and the leader of th@onaafter him. The Prophet
then declared it to be their duty before Allah afid Messenger for every
Muslim to pay allegiance to Imam Ali as the Sucoeds Allah’'s Messenger,
and Commander of the Faithful. Thereafter, the feeppesent at the lakeside
came, one-by-one, to shake hands with Imam Aligadge allegiance to him
as the Successor to Allah’'s Messenger and the Cowhenaof the Faithful.
This pledge of allegiance to Imam Ali by the peoptek three days and
nights to accomplish. The most famous part of ttopRet's Ghadir sermon is
“Whoever | am his authority, Ali is his authoritgd”. Another well-known
hadith that the Prophet has stated about Imam Ali“li am the city of
knowledge and Ali is its gate. So whoever wantsaftoess the knowledge of]
the city, should reach for its gate”. However, afibout seventy days from
this event, Prophet Muhammad was assassinated bge ttwho had
orchestrated a coup against him, and most of thosgent in Medina at the
time did not honour their pledge of Ghadir Khummrtam Ali, and the coup
masters took over the helm. After a popular upgisigainst the coup’s third
ruler for his extensive corruption and embezzlemémt masses turned to
Imam Ali for leadership of the nation. This was tie five years after the
coup against the Prophet. Imam Ali had governedfdar-and-half years
when he was assassinated while he was performgmbining prayer in the
Kufah mosque. The assassination plot was plannedl ingtigated by
Mo‘awiyah ibn Abu Sufya.



Islam and politics

Passages from the Sharia

In the Islamic Sharia there truly are very manyspggs which indicate
that politics giyasah)' is an inseparable part of Islam. In fact it is enor
correct for us to say:

Islam and politics are two words for one notionlitis is Islam and
Islam is politics according to its true, comprehemsneaning.

We shall mention here some of those passages naiiomed at the
beginning of the book or in the various chaptersiog up:

There is reference in a hdhadith describing the Imams to their being:
“shepherds to [Allah’s] servants.”

Another noblehadith says: “The Imam is a knowledgeable scholar who
is not ignorant of anything, proficient in the Imat@, and
knowledgeable about politics.”

A holy hadith says:

“. .. Then the Almighty delegated the matter af tkligion and of the
nation to the Prophet, peace be upon him and hig famnily, to
shepherd His servant$.”

In anotheradithit is said:
“The Sons of Israel were shepherded by their Prispfie

And Imam Ali, peace be upon him, said in his coverdocument to
Malik al-Ashtar al-Nakha'i, may Allah be pleased witim:

“Choose your governors from amongst the peopleietlypknowledge
and politics.®

In another part of the same covenant document ide “ggppoint from
your soldiers those you feel in your heart to be thost sincere to

' Siyasah means both politics and shepherding. Much of theness of this
book depends on this dual meaning and the shepigeedialogy to politics
which runs throughout.



Allah, to His Prophet and to your Imam and who hdke most
comprehensive knowledge and politiés.”

Imam Ali also said: “The best of policies is justié
He said in a letter of his to Mokdyah ibn Abu Sufya:

“O Mo‘awiyah! Since when have you been shepherd to thuk o in
charge of the nation?”

This shows that the shepherd to the flock were Motawiyah, his
predecessor_s or the likes of him, but rather tluplet, the Imam and
their deputies.

Allah’s Messenger said in his great sermon on tley Of Ghadir
Khumm:

“O People! By Allah, there is nothing which bringsu closer to heaven
and distances you from the hell which I have ndeeed you to do, and
there is nothing which brings you closer to thel held distances you
from heaven which | have not forbidden you to o.”

"The term “deputies” is in reference to divinely apyped imams, the first of
whom is Imam Ali, and the last is Imam Mahdi, theain of Our Time. Imam
Muhammad ibn al-Hasan al-Mahdi, peace be upon hichnaay Allah hasten
his reappearance, is the Prophet Muhammad’s twedftd last of the
successors he appointed, on divine instructiongedd the nation after him.
Imam al-Mahdi was born on 15f Sha‘ba 255AH/870CE, and he assumed
the office of leadership and imamate at the agévefwhen his father Imam
Hasan al-‘Askari was assassinated by the Abbasid ofi the time in 260AH.
The young age for Allah’s Authorities is not anuigsas it can be seen in
various other cases the most famous of which isah&rophet Jesus son of
Marry who declared to the Israelites that he wasat®$é servant and
messenger who has been given a divine Book, whemalseonly a few days
old. The imam of our time, Imam Mahdi, may Allahsten his reappearance,
is now alive, lives amongst us, but the massesadaatognise him. He will
reappear by Allah’s leave to “fill the earth withisfice and equity, after it is
filled with injustice, wronging and oppression”, atated by Allah’s final
messenger, Prophet Muhammad, peace be upon hitmishdly family.
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Islam and politics

After the Prophet’s martyrdom, his daughBayyidahFatima al-Zahra

said as part of her sermon which she gave in Adlafessenger’s
mosque before the first self-appointed ruler: “All&Imighty made

obligatory the obedience of us Ahl al-Bayas a means for the
regulation and order of the religion, and [made igatbry] the

leadership of us as a protection against divisirite nation].*

' SayyidahFatima al-Zahrawas the Prophet's only surviving offspring. The
Prophet exceedingly loved his immaculate daughted @howed her
exceptional respect and devotion. He used to datirha is my spirit that is
within me” “Fatima is the blood of my heart” “Fatans part of me, whatever
hurts her hurts me, and whatever pleases her gleas€ The Prophet also
declared, “Allah is angered when Fatima is angeesd] is pleased when
Fatima is pleased.” This hadith shows thayyidahFatima lived in unison
with the Will of the Almighty. Allah Almighty gavéner the titlesayyidato-
nisd-al-‘alameen(meaning Chief of the women of the worlds). Outhis
respect and devotion to her, the Prophet gaveheenitknameommo-abiha
he used to safatimato ommo-abihgmeaning Fatima is like a mother her
father.)

The Ahl al-Bayt (literally meaning “People of tih#ouse”) are the fourteen
ma‘soom (infallible) personages of Islam; namely they ahe Prophet
Muhammad, his daughtesayyidah Fatima al-Zahra and the Prophet's
divinely-appointed successors of twelve; the foktvhom is Imam Ali, and
the 12s the imam of our time the Awaited Imam Mahdi.a&llAlmighty has
cited the Ahl al-Bayt and their station in the hdBur'an on numerous
occasions, one of which i§indeed Allah desires to repel all impurity from
you O Ahl al-Bayt, and purify you with a thoroughirification}. 33:33.
Prophet Muhammad, peace be upon him and his hohlyfamethodically
stressed the role and position of Ahl al-Bayt, andevery suitable occasion
he reminded the nation of the significance of thpeesonages. There are
numerous hadith in this respect, only two are citete as examples. Prophet
Muhammad stated: “The example of my Ahl al-Baylike that of Noah’s
Ark; whoever boards it is saved, and whoever abasdb is drowned.”
Another hadith is: “I leave behind amongst you tlve momentous entities;
the Book of Allah, and my family the Ahl al-Baytas long as you adhere to
them both, you will never go astray.”
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It is narrated that Imam Ja‘far ak@q, peace be upon him, said:

“There is nothing about which there is neither crie nor Sunnaht?

Also reported is a conversation between Samand Imam Musa al-
Kadim," peace be upon him, in which the former said:

“May Allah keep you well. Did Allah’'s Messenger,gme be upon him
and his holy family, bring everything that peopteded?”

The Imam, peace be upon him, said: “Yes, and all they will need
until the Day of Resurrection.”

“Was any of it lost?”

“No. It is all with its rightful trustees'®

Imam Ja'far al-&diq is the Prophet’s sixth of the successors heiapgd to
lead the nation after him. The twelvea‘'soom (infallible) imams whom
Prophet Muhammad appointed on divine instructioasehreceived their
knowledge from the Prophet. This is evident frora tirell-known hadith in
which the Prophet states, “I am the city of knowglednd Ali is its gate. So
whoever wants [to access the knowledge of] the, ahould reach for its
gate.” Imam Ali is the first imam, and this had#pplies to all the twelve
imams. So the twelvena’'soom imams have all the knowledge of Prophet
Muhammad. Imam Ja‘far alaiq had a greater opportunity to disseminate
his teachings to the masses, and he had the dreataber of students. It is
reported that he had some four thousand studemseatime. The leaders of
the today’s four Islamist sects received theiidunifrom Imam Ja‘far al-&liq
either directly, like Abu Hanifah, or indirectlymam Ja‘far al-8diq was
murdered by poisoning by the Abbasid ruler of thmet Mansour al-
Dawanigi. (148AH/765CE)

Imam Musa al-Kdim, peace be upon him, is the Prophet's seventthef
divinely-appointed successors to lead the natidgar dfim. Like his father
Imam Ja‘far al-&diq, peace be upon him, Imamdm was persecuted by the
ruler of the time and in a bid to stop him disseatiimg his teachings, he was
imprisoned — on and off — for a total of twenty gealmam Kaim was
known for his immense knowledge, piety, and devotio worship. He too
was murdered by poisoning by the Abbasid ruler hf time Haroon al-
Rasheed. (183AH/800CE)
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It is also reported that Imam alk@q, peace be upon him, said:

“Allah revealed in the Qur'an the explanation feegything to the point
that, by Allah, He did not fail to explain to thegple anything which
the servants need, so no servant can say: “If thigyhad been revealed
in the Qur'an!” because Allah did make a revelagtout it.*

Clearly this means revelation of the Quran’s undads, not its
particulars.

It is also reported that Imam Ritlpeace be upon him, said:

" Imam Rich is the Prophet's eight of the successors he apgmbion divine
instructions to lead the nation after him. Like father and forefathers Imam
Rida was known for his immense knowledge to the extbat he became
known as “the scholar of Muhammad’s progengli(n al Muhammajyl. Like
his predecessors, the Abbasid ruler of the time,Nta’moon, despised the
imam for the station had attained amongst the pe@pid he wanted to do all
to disperse the people from around the imams ofaMBayt. As a strategic
policy to this end, the Ma'moon decided to buildoopthe scheme his
predecessors had started — but in a grand way.pfésous rulers of the
Abbasid dynasty, as well as the later rulers of theayyad dynasty had
begun translating into Arabic the works of anci@neek philosophers as well
as old Persian and Hindu philosophers with a vieverigage and therefore
occupy the Muslim nation with the false notions edded in the
philosophies and therefore distance the people ftenteachings of Ahl al-
Bayt. The Ma’moon decided to establisayt al-hikamah- “The House of
Wisdom”. The Ma’moon succeeded in creating a prepation for some of
the Muslim thinkers and in this way distanced tHfemm the Ahl al-Bayt and
their teachings — a phenomenon that has prevaiétitaday. In his wildest
dreams the Ma’'moon would not have dared to imadgjiie could continue
thirteen centuries later in the form of the soadll‘Islamic” philosophy,
“Islamic” mysticism, and “Islamic” sophism or Sufis On the other hand,
Imam Rida continued without failure to disseminate the téag of Ahl al-
Bayt which by the Grace of Allah Almighty have read us today. Imam
Rida held many and detailed debates with leaders oiowarschools of
thoughts and religions such as atheists, Jews dmgti@ns. With the fame
and popularity of the Imam spreading throughout ldved the Ma’moon
decided to eliminate him. Imam Ridwas assassinated by poisoning by the
Ma’moon, the Abbasid ruler of the time. (203AH/8HC
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“He — meaning Allah’s Messenger — did not fail tpkain anything
which the nation would need; so whoever claims thiéah did not
complete His religion has rejected Allah AlmightBsok.™

In Bihar al-Anwa the highly erudite scholaellamah Majlisi, may
Allah bless him,quoting the workBasa'ir al-Darajat and its chain of
authority, says that Imam Muhammad algBd peace be upon him,
said:

“Allah did not fail to reveal in His Book and exptato His Messenger
anything which the community would need right ugilutne Day of
Resurrection. He has made a limit for everythind amuide to it which
guides towards it*®

There are hundreds of passages with the same ngeahich indicate
through their universals and particulars that mdiis part of Islam —
and moreover that it is at the heart of Islam. adith books are full of
these references in a variety of contexts.

" al-Majlisi was one of the most eminent Shi'a selns] who is famous for his
mammoth task of gathering and compiling the hadithAhl al-Bayt. The
product of his endeavour is the masterpiece c&lbdr al-Anwa which is in
110 volumes. He died in the year 1111AH/1700CE.

" Imam Muhammad Bgir is the Prophet's fifth of the successors aptemiron
divine instructions to lead the nation after himam Bajir, as well as his son
and successor Imam Ja'far &8, had the greatest opportunity, compared to
other Imams of Ahl al-Bayt, to disseminate the t&ags of Allah and His
messenger. This was because of the political turdoe to the weak
Umayyad rule and the conflict between it and theouging Abbasid clan.
The ruling tyrants therefore were too busy fightthgir combatant opponents
to pay constant attention to the Imams of Ahl ajtB@eace be upon them.
However, the imams were never far off the agendé@frulers. Imam Bgr
continued to train and educate his students ors¢lences of Qur'an, hadith,
jurisprudence, and suchlike. Imam d¥a was assassinated by means of
poisoning by the Umayyad ruler of the time. (1242&Z1CE)
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Islam and politics

Two types of politics

Islamic politics differs from today’s world polisc It differs in its roots

and branches. Islamic politics is completely défar from modern

politics as implemented by nation states. Thatesabse Islam in its
politics follows a blend of administration and jast comprehensive
love, preserving the dignity of the person and ghectity of blood. It

strives not to spill even so much as a drop of dlaithout a just cause,
and strives not to let the dignity of even a singkerson become
compromised unjustly, or, for a single person tappressed — or even
for a single animal for that matter.

In contrast, politics — according to the modern mieg of the word — is
the power to steer the helm of government, dirggtieople and seizing
the reins of power, no matter what the cost mainkierms of disregard
for dignity, bloodshed, suppression of freedomackinail, oppression,
injustice and so on. So long as government is fier rulers and the
executive is subject to their orders then [powethie end sought, which
justifies the means, even if these means includg@ustip and
oppressively shedding the blood of thousands on enilions. This is
the language of the politics implemented by thentes of the world
today.

In order for us to appreciate the meaning of pditin Islam, what

modern politics means to most countries of the eyaahd for us to be
able to understand clearly the enormous differdpesveen the two

types of politics, let us consider some real Ifaraples and practices of
both types of politics.

"It is reported that when Allah’s Messenger savwohbited, saddled she-camel
he asked: “Where is its owner?” “Tell him to geadg to be held to account”.
The Prophet also said: A master has six dutiesstbdmst: to feed it when he
disembarks, to offer it water when he passes bgnvabt to beat it unless it
deserves it, not to load it up beyond its capahitibt to make it travel further
than it is able to, and to wait long enough betwedlking it. Mustadrak al-
Wasiil vol.8 p300 hadithl and, p258 hadithl
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Firstly from Islamic Politics

Islamic politics as stated above was built upooumélation of complete
justice, human dignity and forgiveness alongsidebdarance and
strength.

A head of state that does not kill his killer

This is the Commander of the Faithful, Ali ibn Akdlib, peace be upon
him, at the time when he was on the throne of daslérship of the
greatest Islamic country in history — the territofywhich spread across
the greatest part of civilization, and when all minies of the world at
that time had great awe and respect for it. He kwhw his killer would
be, would refer to him and to the fact that he widag killed by him, but
did not even once lay a finger on him; because isfphilosophy of
justice which holds that so long as a crime hasyrbfbbeen committed
then execution is not warranted.

Look at the following prooftext:
Ali, peace be upon him, would say to Abd al-RahrtenMuljam:

“You are going to kill me” and would recite the lfaking verse over
and over:

| want him to live and he wants to kill me

The one who makes excuses to you is one of yoomboends from
(the tribe of) Morad

Ibn Muljam would say to him, “Commander of the BRai, if you know
this about me then why don't you kill me?”

He would say, “I am not allowed to kill a man be&fdre does harm to
me.”

The Shi'a heard that, and so Maal-Ashtar, Harith ibn al-A'war and
other Shi'a stood up and drew their swords and, s&ldmmander of
the Faithful, who is this whom you repeatedly addrtnis way; you are
our Imam and guardian, and the paternal cousimoPoophet, peace be
upon him and his holy family. Command us to kiknkii
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He said to them, “Sheathe your swords, may All&sdlou, and do not
sow dissent among the nation. Do you think | wddlda man who has
not yet done anything to mée?”

This is the philosophy of justice and humanity.

It is the philosophy of Islamic governance and tarsdiaccording to the
head of the Islamic government, Imam Ali, the Comde of the
Faithful.

In Islamic logic there is no rule or jurisdictiorhigh says that “the end
justifies the means”. In fact there is the oppositdlah is not obeyed

through disobedience” which means that it is notigsible to achieve
Islamic government which is obedience to AlmightylahA through

means which involve disobedience to Allah — theddliveg of innocent
blood and disregard for dignity. As far as the mratf the Imam’s

knowledge is concerned, that requires in-depthystuaich is beyond
the scope of this presentation.

[But] in short:

The Imam’s metaphysical divine knowledge of the e@ms cannot
normally impact upon his behaviour or what he daespublic.
Otherwise the test for which Almighty Allah creatbé creatures would
not be completed and the proof for which Allah apfed the Imam
would not be established.

The Imam’s public behaviour both in personal mattand towards
society at large have to be normal, just like eveeyelse’s, just as his
human traits normally have to be just like everyelse’s.

{Say: | am just a human like you. | [just] receieselation}'®

¢And they said: What is it about this Messenger wlats food and
walks through the marketplaces®

{Then after them, We appointed you as vice-regemth® earth so that
We see how you perforff

— exactly like Almighty Allah’'s behaviour towardsamkind, even
though He is Omnipotent and Omniscient.
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If Allah wanted to stop the oppressed from beingrepsed or stay the
hand of the oppressor to stop him from carryingamis of oppression,
how would the test be conducted?

The behaviour of the Prophet and Imam who havéiloavledge of the
unseen world — through Almighty Allah’s power antlait’s teaching
them — is just like this.

The Supreme Leader leaves he who threatens him aken

A noble hadith states that one of the Kharijites threatened lotthé
Commander of the Faithful, Imam Ali, peace be upion, but the imam
just left him alone.

A man was caught and brought to the Commandereof-#ithful, peace
be upon him, after he had threatened to kill Imdim¥e Imam said:

“Leave him alone. If he kills me then the decisiests with the slain’s
next of kin.

This is the forgiveness and humanitarian policy thlam teaches.

An ordinary person whose name does not deservee teetorded in
history threatens to kill the Supreme Leader ofl#t@mic government
who has at his disposal all the power and all tightrbut does nothing
to him!

He is brought before him completely at his mercg &le says: “Leave
him alone.”

What a difference there is between the likes of Gaenmander of the
Faithful, peace be upon him, and the other leaafettse world.

It is reported that a ruler received a death thr@atthat point, he
imprisoned two hundred people from a single strBa¢n the detentions
carried on in the aftermath until the number ae@steached five
thousand people. He then executed a group of thempat others in
prison and a third group was subjected to tortbie.eventually set a
number of them free.
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What a difference there is between these two pajcthe policy of
Islam and the policy of Satan.

The Prophet does not pre-emptively kill the headsfahe opposition

Historical accounts and nobleadith tell us that Allah’s Messenger,
peace be upon him and his holy family, would some$ say about a
person that he would cause troulfltng) among the Muslims or that he
would invent a false religion, but would not thext about killing him
nor allow the Muslims to kill him.

This comes under the great policy of forgivenesplémented by
Allah’s Messenger throughout his lifetime, throughich he was able
to found an Islamic government largely through \vimgn people’s
hearts.

If the Prophet had killed people at random for @&y reasons, Islam
would not have been established, nor would itssrbaive become firm.

Look at the following passages:

Al-Mufid,' Allah bless him, reports iral-Irshad: “When Allah’s
Messenger, peace be upon him and his holy familidet the spoils of
war at Hinayn a tall man came up to him, the mark of pabisin on his
forehead. He uttered the greeting without addrgssive Prophet by
name or title and said: “We saw what you did wita spoils.”

The Prophet replied, “What did you see?”

He said, “You did not divide them justly.”

Allah’s Messenger said, “Shame on you. If | amfagatthen who is?”
The Muslims asked, “Should we not kill him?”

The Prophet replied, “Leave him. He will have fallers who will shoot
through the religion just as the arrow shoots tglhothe quarry. Allah

' Muhammad ibn Muhammad al-Bagltilaotherwise known as Sheikh al-
Mufid, (336-413AH) was one of the Shi'a world’s nh@sninent scholar.
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will kill them at the hands of the most belovedatien to Him after
me.”

He was among the Kharijites killed by Commandethef Faithful, Al
ibn Abi Talib, peace be upon him, at the Battle of Nahnaitfa

In another prooftext, al-Zuhri reports on the atitlyoof Abu Salamah
that Abu Sa'id al-Khudri said, “When we were withigh's Messenger,
peace be upon him and his holy family, at the twigen he was
dividing out shares, Dhul-Khuwagsah — a man from the clan of Bani
Tamim came up to him and said “Divide equally, Magger of Allah.”

Allah’s Messenger replied to him, “Shame on you. dim not fair then
who is fair? You would be damned and lost if | dat divide equally.”

Omar ibn al-Khafth said, “Let me to take his head off.”

Allah’s Messenger replied, “Leave him alone! forlfes companions to
whose prayers you would consider yours to be iofeand to whose
fasting you would consider yours to be inferiomyttrecite the Qur'an

but it does not go beyond their throats. They shimmugh Islam like an

arrow shoots through the quarry. One looks atritswehead, but finds

nothing stuck to it. One then looks at the lowexl, éout finds nothing

stuck to it. One then looks at its grip but findgmng stuck to it. One
then looks at its feathers but finds nothing sttwkhem because the
arrow has moved too fast even for blood and examstifto smear].

They would be recognised by the presence of a bfsok whose upper
arm is like a woman'’s breast or like a danglingcpief flesh. They will

go out against the best group of people.”

' The battle of Nahrawawas between the Imam of the time, the Commaniler o
the Faithful Imam Ali, peace be upon him, and thekKjites. Nahrawa is an
area in Iraq between Baghtland Wait. The Kharijites were the group who
reneged and waged a military campaign against IlAinvho, for the first
time in the history of the Muslim nation, was eéattas the leader of the
Islamic nation and its Head of State. The rulefeteehim had seized power
unlawfully contrary to the Prophet's instructions follow his divinely-
appointed successor.
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Abu Sa'id said, “I testify that | heard that fronll#&h’s Messenger and |
testify that Ali ibn Abi Talib fought against them and | was with him.
He ordered that man to be brought to him, his ovees followed, the
man was found and brought; such that | could Iaokim and see that
he was as Allah’s Messenger had described him.

In this way the Prophet, peace be upon him andhdiis family, would
not attempt to kill any mischief-maker, person wiam gone astray or
had caused innovation in religiohiq‘ah) until there had developed an
environment among the people which would allow thtenaccept his
killing, such as the appearance of his mischidfisrgoing astray or his
innovation bid‘ah) so that killing him would not cause any greater
mischief than his presence.

This is the Divine Wisdom in allowing people’s mindo develop,
putting everyone to test.

There are many examples of this in Allah’s Messersdéde, and the
Commander of the Faithful's life out there for rasders to find. We
will mention some of them within the following sied, Allah Almighty
willing.

His pardoning those who fled

Fleeing the battlefield is considered a mortal shtmighty Allah
threatened hell [as a punishment] for it. The Alntygsaid:€If any do
turn his back to them on such a day - unless ihl@estratagem of war,

' Alam al-Warabi A‘lam al-Hudap121, sectionl, chapterl. Imam Mali;
Mudawwana al-Kubravol.2 p48 about al-Khaw# Al-‘Asqalani, Fath al-
Bari vol.12 p262. al-Suyy al-Dibaj ‘ala” Sahih Muslimvol.3 p160; al-Nis&
al-Sunan al-Kubravol.5 pp159-160 The section on the presentatiothef
specific battles of Ali with the “Renegadeshdiqeen, and similarly what he
said about the unique characteristics of the Condieranf the Faithful, ibid,
p138. Al-Ifahani, Dala@’il al-Nubuwwahpl116. They all quote the hadith word
for word or an extract from it which includes theords: “Ali [and his
followers are] the best group of people
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or to retreat to a troop (of his own), he drawshimself the wrath of
Allah, and his abode is hell - an evil refuge (iadg)*®

Whoever commits this act of great disobedience rdesda‘zir, or
punishment, according to ti&haria— there is a penalty for every act of
disobedience — but even so, Allah’s Messenger,epbacupon him and
his holy family, pardoned the Muslims who fled frahe battlefield at
the Battle of Uhud leaving the Prophet on his owrppsing him to
grave danger] among a small number of his devatethanions.

[No system or ruler, past or present, would tokeeaty form of betrayal

or desertion, major or minor, in the battlefielet, dlone endangering the
life of the head of the state. Yet Allah’'s Messaripegave betrayal and

desertion; and on more than one occasion.]

This is one of the great foundations of pardon famdiveness in Islam
which keeps Muslims within Islam and draws otherkstam.

Allah revealed the pardon granted them in the W@se'an in two
verses of theurah(chapter) of The Family of ‘Imran:

{Allah did indeed fulfil His promise to ye when —ttviHis permission —
ye were about to annihilate your enemy, until yacfied and fell to
disputing about the order, and disobeyed it afterbkbught ye in sight
(of the spoils) which ye covet. Among ye are soha hanker after this
world and some that desire the Hereafter. ThenHdiddivert ye from

your foes in order to test ye but He forgave ya: Atah is full of grace

to those who believe®

{Those of you who turned back on the day the twdshowt, it was
Satan who caused them to fail, because of som§ (key had done.
But Allah forgave them: For Allah is Oft-Forgivingost Forbearing?°

It is said in the noble hadith that those who ffeain the battlefield
came back to Allah’'s Messenger to seek his forggssrfor this crime.
By fleeing the battlefield, they had exposed AlaHWessenger to
having his noble forehead cleaved and his lip sp$itreported by many
accounts and hadith, along with the killing of Hamz the Master of
the Martyrs and uncle of Allah’s Messenger — anélahzalah, he who
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was washed [for burial] by the angels, and, dozehshe faithful
fighters.

This is the great policy of forgiveness in Islam.
Compensation for the fright caused to women

Here is another example of the great policy ofiggsand fairness in
Islam:

Allah’s Messenger, peace be upon him and his ratyilfy, sent Khid

ibn al-Walid with a group of Muslims with the puigmo of inviting the
various tribes around Mecca to Islam. The Propheétndt give any
orders to figh?® Khalid came across the tribe of Bani Judhaymah who
were from Bani al-Mustalag and he learnt that thag already become
Muslims. But Khalid attacked them and killed a groof them with
whom he had an age-old dispute. When news of #ashed Allah’s
Messenger, the Prophet wept. He got up and clinatted the pulpit,
lifted his hands up to the heavens and said tlmesst

“Oh Allah, | seek through you to disassociate miyfeim what Khad
ibn al-Walid has done.”

“Oh Allah, | seek through you to disassociate miyfeim what Khad
ibn al-Walid has done.”

“Oh Allah, | seek through you to disassociate miyfeim what Khad
ibn al-Walid has done.”

Then the Prophet, peace be upon him and his holihfacalled Ali ibn
Abi Talib, peace be upon him, and gave him a chest fulgad,
ordering him to go to Bani Judhaymah and pay thempensation for
those who had been slain and for the loss of ptgper

So Ali, peace be upon him, came to them and divithedmoney as
follows:
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1. He paid damages of one thousand gold diriarsevery one of
those who had been wrongly killed, to their heirs.

2. He paid damages for every slave — male or female.

3. He paid them compensation for all the dog bowls aodis
[used to hobble the feet of a camel] they had lost.

4. He paid them compensation for whatever they migiviehost,
without being aware of the loss, or that may hasenbtaken by
Khalid or by whoever was with him or which may haween
destroyed during the fighting.

5. He paid them compensation for the fear and teramsed to
their wives and fright caused to their children.

6. He paid them a sum equal to the amount of propmrtyealth
they had lost.

7. He paid them whatever it took to make their chidrand
servants as happy as they had been saddened.

8. He paid them the rest of the money so that theyldvine
contented with the Messenger of Allah.

Then Ali, peace be upon him, went back to the Regpteace be upon
him and his holy family, told him how he had dividihe gold into eight
shares and said, “O Messenger of Allah! | was daterd to
compensate for every drop of blood spilled, forrgumale or female
salve and to replace every bit of money or propeitad some left over
so | gave it to them for their dog bowls and foe ttords for hobbling
their herds, for the terror caused to their womed shock caused to
their children. | had some left over so | gaveaoitthem so that they
would be happy with you, Messenger of Allah.

The Messenger of Allah’s face lit up and he laughegith a smile so
wide that his molars were showing. He said, “Youvegathem

' This is equivalent to approximately 3250g of pgoéd, which is more than
100 oz of pure gold.
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[something] to make them contented with me, mayallbe pleased
with you.” Then he said, peace be upon him anchblg family, “Ali,
you are to me as Aaron was to Moses except thag tkeno Prophet
after me.*’

This is the philosophy of justice and doing goodotbers which He
commands [us to implement] in the Wise Qur'an:

{Allah commands justice, the doing of good?.

This is human dignity linking what Almighty Allatags in the Qur'an:
{Verily we have honoured the Children of Adethto the parameters
set by Allah’s law and heaven’s legislation.

Compensation for those killed, compensation fomgweale or female
slave, compensation for everything that was lasnmensation for what
may have been lost without their knowing it, cormgsdion for
terrifying the women and frightening the childrand a reward to make
them happy with the Messenger of Allah, peace bnugm and his
holy family...

What failing was there by Allah’'s Messenger sucht the needed to
please them?

Nothing...He could never...
Every failing was Khalid ibn al-Walid'’s.

Nevertheless, Prophet Muhammad is the Prophet otWwieeace be
upon him and his holy family.

{And We have not sent you but as a mercy to thedsorf

On account of Khalid's having been sent by the Rebpthe Prophet of
Mercy holds himself accountable for it.

At this point a question arises: “If Khalid ibn\Alalid by killing Bani

Judhaymah was acting on a dispute between himremd tlating back
to the days of pre-Islamic ignorance, why did AkaMessenger not
carry out the death penalty on behalf of those ened, given that
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damages are an alternative to the death penaltypfemeditated
murder.”

There are many answers to that given by some ofutligs of Islam,
some of which we shall mention here:

1. “The death penalty is conditional upon a demandamayl the
victim’s next of kin. Because Bani Judhaymah wéee\tictims’
next of kin and had not demanded the death petfatyuling
commutes to compensation.

2. Allah’s Messenger insofar as he is everyone's gaardeven
the victims’ families’ by way of unrestricted gu&dship,
accorded to the Wise Qur'an:

{The Prophet has more authority over the believeas they
over their own selves®

So it was the Prophet’s right to forgo the deathafty in favour
of compensation.

3. It is a matter of competing priorities tazéhum — between
something which is important and something whichmisre
important, which dictates commuting the death pggnain
account of what may have to be done in order toycaut the
death penalty in the particular circumstances sumdng the
Prophet and his mission, in view of the fact the Muslims
were at the brink of the victory of Islam, widespilehegemony
and the entry of people in droves into Allah’s geln directly
after the conquest of Mecca. Something like impasiof the
death penalty in these circumstances would havedeerror
and discontent in the hearts of Muslims which woblave
damaged Islam at that time and in its future.

There are parallels to this in the life historiéshee Messenger, and the
Commander of the Faithful, peace be upon them, lmthwwe shall
mention a few in the following studies, Almighty lah willing, and
Allah knows best.
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Compensation for a child lost through terrorising apregnant
woman

The authors of bothal-Wasdl and al-Mustadrak report on the
authorities of the Sheikhs Kulayniotisi and Mufid, may Allah bless
them, in al-Ké&i, al-Tahdhib and al-Irshh [respectively] that Imam
Sadiq, peace be upon him, said,

“News of a woman who used to receive calleemched Omar so he
summoned her, which in turn terrified her, and Oordered that she be
brought to him. The woman was frightened, so shetw&o labour,
went into one of the buildings and gave birth tbady boy. The baby
cried out loudly and then died. Hevas confronted with the issue of the
woman’s trauma and the death of the baby boy.

Some of those seated at his court said to him, “&oinot liable to
anything on this issue.”

Some of them said, “What is to be done?”
One replied, “Ask Abu al-Hsan” (i.e. Imam Ali).

Abu al-Hasan, peace be upon him, said to them, “If youiegpégal
reasoning then you did not get it right, and if yated on your opinion
alone then you were wrong.”

Then he said to Omar, “You are liable to pay comspéion for [the
death of] the baby boy?

Omar said to Ali, peace be upon him, “Out of allteém, you are the
only one who could give me the right advic.”

Compensation for allowing someone to die of thirst

Mustadrak al-Wagil citesDa'a'im al-Islam as saying that Imam Ali,
peace be upon him, “...passed judgment with regaad rrean who had
begged some people for water but they had not gwenanything to

'i.e. she used to work as a prostitute
"i.e. upon Omar
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drink. They abandoned him until he died of thirstiler he was among
them, even though they had water available. Hereddthat they were
liable to pay damages for his deatf.”

A doctor is liable if he makes a mistake

Al-Wasail andMustadrak al-Wasd report a number dfiadith on the
liability of a doctor or veterinarian to pay compgation for the patient
or the animal if he makes a mistake in diagnosingpn prescribing, and
the patient or animal dies as a result.

The author ofll-Wasail reports on the authority of the two Sheikhs al-
Kulayni and al-Dusi through their chains of transmission on the
authority of Imam_&diq, peace be upon him: The Commander of the
Faithful, peace be upon him, said, “Whoever adrtenss medical or
veterinary treatment should seek a disclaimer ftoenfamily member

or owner, otherwise, he is liabl&”

He also reports on the authority of Sheikbu$i through his chain of
transmission that Imam al-B&, peace be upon him, said, “Ali held a
performer of circumcision liable to pay compengatior cutting off a
baby boy’s glans®

Imam Zayn al-'Aidin; peace be upon him, reported that, “lmam Ali,
peace be upon him, held a performer of circumcistobe liable after

' Also known as al-Sajgh Imam Zayn al-‘Aideen, peace be upon him, is the
Prophet’s fourth of the successors he appointedivine instructions to lead
the nation after him. He became the imam aftestheghter of Imam Husayn
in Karbala on the day of Ashura. As well as for iemse knowledge, Imam
Zayn al-‘Abideen became renowned for his numerous spiritugplations
and invocations to the Almighty. Through these digpgions the imam
disseminated the doctrines of Islamic belief anthgiple of the religion.
These supplications are compiled asSahifah al-Sajjadiyah Imam Sajjd
also became known for his frequent weeping forfétiser, as well as for his
aunt Zaynab and for his sisters who were takeniespand paraded through
towns and villages in Irag and Syria, along witl #imost 100 heads of those
slain carried on spearheads. Another issue thami@ayn al-‘Abideen was
known for was that he used to buy the slaves efftiarket, educate and train
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she performed a circumcision on a young girl wh&t kb much blood
that she died. Imam Ali, peace be upon him, saidetg ‘Sorrow upon
your mother. Did you not leave anything?’'Imam Apeace be upon
him, decreed that she was liable to pay compemsétiothe death of
the young servant girf.”

Is there in the history of the world anything likes outside Islan{?
Do international leaders accept responsibility keslim leaders do?

Forget history. Reflect upon it and you will beesof the answer: “Of
course not.”

The examples and parallels for that are many aeg éne many in the
history of Islam. This abridged study is not a dethexposition of the
humanity that is manifested in various aspectsst#niic governance
and politics.

them, and then free by year end to lead their avasl It is reported that over
the course of his life, he had bought and freedshads of slaves in this way.
Because of his knowledge, morals and spirituadisyyell as his mourning for
his father, he had become popular amongst the saasd this was not liked
by the Umayyad rulers. He was assassinated by mefapsisoning by the
Umayyad ruler of the time, al-Walid ibn Abdel-Maliktn Marwan, who had
said | will not rest as long as Ali ibn Husayn [Zagl-‘Abideen] is alive.
(95AH/713CE)

Mustadrak al-Wasd vol.18 p325 chapterl9 hadith3 [In terms of “female
circumcision” the operation that is permitted itais is only the trimming of
some of the labia minora, which may enhance sexealsure for her during
intercourse with her husband. The modern day teom this “female
circumcision” operation is known as “labiaplasty’t dlabia reduction
surgery”.]

This is one of the excellent merits of Islam’sipiels implemented by the
Imams, peace be upon them. Probably the firstsokiitd in history. Some
fourteen centuries ago the Imams established ilbfor medical and
veterinary negligence. It is also amazing that cemgation is upheld even for
a servant girl — thus we have “equal-rights-foredtizens”. Long before
anyone else Imam Ali said that everyone includitayes were entitled to
damages for medical negligence.
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Secondly from Modern Politics

After seeing these examples in the history of Islamlook at some
examples from the history of the implementatiormaidern non-Islamic
policy to see the difference — or rather the enarsndifference —
between the two policies. That will be by way ohgel reference to
the following without going into details:

1. In China, at least twenty million people were kdllas a result of
the Opium War and its subsequent treaties, consegag
orchestrated by the British Empire and Christiassioinaries’

2. In India, the British killed eight hundred thousgrebple by way of
a man-made famine during the days of the strugglefreedom
from the yoke of colonialisrit.

3. Out of all the Communists, atrocities committed lbgnin and
Stalin alone include:

a) As leader of the Communist political movement, lnewanted
to implement a system of communal farms. The peasard
workers would not agree to it, so in the year 19922 he
brought about open and systematic mass terror ghouut the
land and a man-made famine, the likes of which heder
been seen before, during which more than fifteetiomi
people died?

b) Stalin resumed the attack on the workers and peadan
forcing people to follow the Communist system ie §ears
1928-1930. People struggled against this and gdtreras the
following:

The Stalinist Communist security apparatus OGPUaipd
against the people; beating, killing and making pteo
“disappear”. The prisons were filled until the numbof

"'Vladimir Lenin (1870-1924) Leader of the RussiagvBlution and Founder of
the Communist Party in Soviet Russia. He ruleduglotyranny, oppression
and despotism.
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victims killed numbered a hundred thousand, as @aesladged
by Communist Party official reports.

c) After two years exactly, in the year 1932-1933, liSta
launched an attack on the poor people to implentkat
agricultural policy at any cost. The end result \aadollows:
an estimated five million fatalities by the admissiof the
official Communist agencie$.

At that point Stalin laid the foundations of tkelkhozwhich
means the collectivist socialist agricultural sysfé

After all this cruelty, Stalin stood to declare tdtorship —
which he had established in all insolence, andediat
“Whoever does not acknowledge the necessity ohicship
for every revolutionary class to assure its sucdassws
nothing about the history of revolutions or doe$ want to
know anything about this mattef*”

4. During the Second World War there were nearly sgvaerillion
casualties of power and control over power, conmgyighose
killed, wounded, disabled, or disappeared.

5. The French occupation forces in Algeria killed mtran a million
people in the course of the Algerian people’s gleigfor
independence.

6. In the Vietham War, one American battalion alonke#i nearly
half a million from Giap’s troops and people uné&s command
leadership.

Measure everything else against this.

' During the decade when Prophet Muhammad was tlael I9é State, he was
obliged to resort to defensive combat when polgtiseattacked the Muslims
and suchlike. In all fewer than eighty encountetsnbat operations or battles
that took place. It was a fundamental principlet ttiee Prophet used to
instruct the commander of the troops, who was Usualam Ali to invite
them to Islam, or invite them to think about, cteehatively not fight at all.
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The enormous difference

Look at the enormous difference between Islamic aod-Islamic
politics.

How is it that in Islamic politics a woman’s feax,child’'s terror, a
camel’s bindings and dog bowls are not overlookethat the supreme
leader does not pre-emptively execute his own nmar@e

This is in accordance with Islam and its humaratagpolicy. You have
seen how non-Islamic politics undervalues humamd=idignity and
millions and millions of lives.

In this book we shall set out brief extracts onals Messenger’s and
the Commander of the Faithful's wise policies, whiare the best
examples of Islamic policy, and take a quick lookhee political lines

taken in Islam in most matters essential to lifd amhumanity:

Economic affairs, Health matters, Cultural mattedsstice and
freedoms, Combating crime, Unique social secuf@ignstruction and
agriculture, International relations, Populationwth, War and peace,
Foreign policy, Borders and customs duties, Natibngassports and
residence permits, and Supreme Leadership.

These will be presented so that it becomes evitlett politics is the
essence — and at the very heart — of Islam, arichdmalslamic politics
lags behind Islamic politics the way a walking ntegs behind rockets.

Because the aim was that no blood is shed. Ifperted that the total number
of those killed during battles and combat operatiaas about 800. And that
was on both sides, in all the eighty battles; avdecade.

30



Prophet Muhammad’s policies

Chapter Two
Prophet Muhammad’s Wise Policies

{...He allows them as lawful what is good and
prohibits them from what is bad; He releases
them from their heavy burdens and from the
yokes that are upon them '

Allah’s Messenger was the master to the politiciahshe world, and
was the greatest sophisticated politician the whdsl ever seen. Indeed,
he was a pupil of Allah Almighty and of Gabriel; tvas the master of
all prophets and the teacher of the whole of mahkin

His politics is what baffled minds and caught thyes of the world.
Through this wise policy, Allah’'s Messenger waseata gather around
Islam the largest possible number of people in @tsspace of time
which astonished history, caused the first and ttadie forgotten and
wise people of the world would be humbled beforeuit of awe for its
majesty and appreciation of it, the likes of whidd never been seen in
the long history of the world.

Here we note a few points as examples, which Aldmighty may
bestow upon the Muslims the grace to follow in thage, so that they
can recover their countries which were taken awagnfthem, recover
their rights which were breached and their digmityich was ripped
apart; so that the Muslims can propel the worldveod just as Allah’s
Messenger did when Islam began, and encourag®Jfeis of other]
religions and others to embrace Islam willinglydaout of love and
yearning for it.
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Policy of Steadfastness and Forbearance

The Prophet, peace be upon him and his holy fardilgplayed this
great forbearance at the beginning of his call wthenidol worshippers
sent his uncle Abu 38ib, peace be upon him, to him to win him over
and get him to give up on that cause...He, peacepba him and his
holy family, said:

“O Uncle, | swear by Allah that if they put the simnmy right hand and
the moon in my left hand on condition that | abamttis cause | would
not do so.?

Then he, peace be upon him and his holy familyticoad to show this
mighty forbearance through his actions in manyegituns.

They wanted to kill him many times but he showetdbéarance, and the
Almighty declared:

{And when those who disbelieve plot against theeMi@ammad) to
confine thee, or to kill thee or to drive thee away

They said, “His Lord has abandoned him and hasrbhecdispleased
with him,” but he showed forbearance and so Almighliah revealed
about him:

{By the morning hours and by the night when it iest thy Lord has
not forsaken thee nor has He become displegsed.

They mocked him and he showed forbearance and sioghly Allah
revealed about him:

{Indeed We will suffice you against the scoffets.

They claimed he was a madman and he showed forimEanantil
Almighty Allah revealed about him:

€In the Name of Allah the Merciful, the Compassiendiitn. By the
pen and what they write, thou art not, by the Graicény Lord, mad or
possesset’

They claimed he was a poet and he showed forbearartd Almighty
Allah revealed about him:
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{And We have not taught him poetry; it is not seefolyhim. It is only
a reminder and a manifest Qur’ah.

They claimed he was a liar and he showed forbearamtil Allah
revealed to him:

{Ya Seen. By the wise Qur'an you truly are one ofNtessengers®

They claimed he was a soothsayer and he showeeédiaice until
Allah revealed about him:

{Therefore continue to remind, for by the grace afiryLord, you are
not a soothsayer, or a madman.

They plotted against him and he showed forbearandeAllah revealed
to him:

{They plot and plan, and Allah also plans; but testof planners is
Allah 3"

They said fables of the men of old and the Almigletyealed:

{Say: He who knows the secret of the heavens andednth has
revealed it. He truly is ever Forgiving, Mercifuff:

The hypocrites called him a liar. He showed foreeae and Almighty
Allah revealed:

{Indeed the hypocrites will be in the lowest demthkell }**

They challenged him and picked quarrels with hind &® showed
forbearance until Almighty Allah revealed:

{Indeed those who oppose Allah and His messengar vifil be among
the lowest:*™

They split open his noble forehead and he showedefwance until
Allah, May He be Praised, revealed:

{Those who vex Allah’'s messenger, for them thereaigainful
punishment**

They threw spears at him and he showed forbearantieAllah sent
revelation, Mighty is He who said:
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{Indeed those who malign Allah and His MessengelahAhas cursed
them in the world and the Hereafter.

It is all forbearance and nothing but forbearance.

Policy of Courage

Allah’s Messenger, peace be upon him and his hatyilfy, gave the
finest example of his policy of courage which knew cowardice or
negligence.

It was the Commander of the Faithful, Ali, peaceup®n him, — the
brave one who was not, has not and will not eveslmpassed, who
used to say, “I swear by Allah that even if all heabs unite together
against me | shall not run away from the battlefiéf — who declared:

“When the fighting became fierce and fear becanterent, we would
seek Allah’s Messenger’s protection, peace be uponand his holy
family, and stay close to hint”

In another hadith Imam Ali, peace be upon him estat

“If the war became fierce we would stay close téalAls Messenger,
peace be upon him and his holy family. There wasm closer to the
enemy than he'®

Referring to the Battle of Badr, Imam Ali, peaceup®n him, states:

“You saw me at the Battle of Badr when we were iastayglose to the
Prophet, peace be upon him and his holy family, whe the closest of
us to the enemy. He, peace be upon him and hisfhotily, was the
bravest person that da}’”

During the Battle of KHnayn, most of the Prophet’s companions
deserted him, allowing the polytheists to draw near Allah’s
Messenger, peace be upon him and his holy famiheyTwanted to
reach him and kill him. It was the Commander of faathful, Ali,
peace be upon him, who remained steadfast and dkfelmm in that
terrifying situation.
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In such dire straits as these in which the counagduad fled, the
Prophet, peace be upon him and his holy familyhedsonto the
battlefield with outstanding courage and said, i the Prophet. That is
no lie. | am the son of Abd al-Muttali®

Almighty Allah revealed many verses about thathe Holy Qur'an
including His words:

{When you ran off precipitately and did not pay mtiten to any one,
and the Messenger was calling you from your reakles rewarded you
another sorrow on top of (your) sorrow; so that yaight not grieve at
what had escaped you, nor (at) what befell you; Altath is aware of
what you doi*

The Prophet, peace be upon him and his holy farslyhe one about
whom ‘Imran ibn Hbsain uttered his famous words:

“Allah’s Messenger, peace be upon him and his Ffenyily, would not
encounter a single squadron without being the tiirstrike.”

He was the one who advanced in the face of evemprieevery
vicissitude and every horror.

That spread courage among the Muslims; for the reslsl of a
courageous leader makes the masses courageousiesmldand
steadfast.

Sheikh Tabrasi reports iMakaim al-Akhlag that Anas ibn Malik said,
“There was terror in Medina and so the Prophet remiione of Abu
Talhah’s horses and said, “We saw nothing but a fleetefd horse?®

Another narration on the authority of Anas sayslld&ks Messenger
was the best, most courageous and noblest person.”

He continued: “The people of Medina were terrif@te night and they
rushed out towards the noise.

He said: Allah’'s Messenger met them. He had gonahmad of them,
saying; “Do not be afraid.” He was on one of Ahallh’s horses and a
sword was slung around his neck. “Do not be affdid.found out that
it was a very fast horsé®
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What can be gathered from this is that Allah’s Mesgr, peace be
upon him and his holy family, was always alert @hdays aware of
everything that went on around him, as can be eemthe fact that he
was the first to arrive at the scene. The Muslimse along and arrive
there after Allah’s Messenger, peace be upon hichhés holy family.
This is the courageous policy, the like of whiclstbiy rarely records
for leaders and chiefs.

Leaders of the Muslims who follow the Messengerngaebe upon him
and his holy family, should do nothing other thaket that as their code
of practice, by which they become known, so thatshis might be
assured of reaching the goal in their long andrh@olitical journey.

Nations look at their leaders, and, in their pdiitilife, they crystallise
in the image of their leaders. Courageous leadeysdba courageous
nation and vice versa.

Policy of Great Forgiveness

History reveals to us the great forgiveness shoyAllah’'s Messenger,
peace be upon him and his holy family, towardshismies?

The Prophet, peace be upon him and his holy fansigt, the best
example of the forgiveness of Islam, and made everyinderstand that
Islam came along wanting the best for everyoner-it$odevotees and
its enemies alike. It is not a religion which bearggrudge against
anyone nor do some of its strict practices stemmfoouelty or rancour.
They merely stem from a spirit of applying justtoeall. Here are some
examples.

With Ghawrath ibn al-H arith

During one of his campaigns, the Prophet, peacepo& him and his
holy family, had sat down on his own under the shaita tree, far away
from his companions after a flash flood had distahigim from them.

Ghawrath ibn al-Harith came to him and stood oler Rrophet, peace
be upon him and his holy family, with his swordwina his hand lifted
to the Prophet and shouted at him, “Who is pratgctiou from me,
Muhammad?”
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The Prophet replied, “Allah.”

The sword fell out of his hand. The Prophet, pdsceipon him and his
holy family, rushed to the sword, took it and liftie over Ghawrath and
said to him, “What is protecting you from me novha@rath?”

He replied, “Your forgiveness. Accept my apology.”

The Prophet, peace be upon him and his holy faneifyyhim alone and
forgave him.

He went to his people and said to them, “I sweaAligh | have come
to you from the best of peopl&”

Does history tell a story like this story about arfiyhe greats?

An enemy on the road to war brandishing his swardliciously and
insolently wanting to kill the Prophet, peace bemupim and his holy
family; his power is taken away from him agains Will; the Prophet,
peace be upon him and his holy family, takes hélthe sword ... and
then forgives Him?

This is the forgiveness of Islam which is embodiid Allah’s
Messenger, peace be upon him and his holy family.

Oh Allah guide my people

The vexation of the Prophet, peace be upon himhatoly family, by
the polytheists grew fiercer at the Battle of Olduen they killed his
uncle Hamzah and mutilated his noble body, cutting his liver,
cutting off his fingers and toes and cutting of§ mose and ears. All
manner of things were done to him, and dozens dlikhs were killed

Some of the companions went up to the Prophet agglested to him to
pray to Allah against the polytheists to inflictsHhunishment on them,
as He had punished the unbelievers among peopyeref after their

prophets had prayed against them ...

However, he is the Prophet, and his policy of gfeagiveness. He
refrained from doing so and said, “I was not sentaacurser. On the
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contrary, | was sent as an inviter [to Allah] andblassing. Oh Allah,
guide my people for they know ndt”

Forgiving the Bedouin Man

A Bedouin came to the Prophet who had a mantle bigeshoulders.
The Bedouin pulled the Prophet’'s mantle so violettiat the edge of
the mantle caught the skin of his neck leaving mask it. He said
extremely roughly, “Load up some of Allah’s moneyigh is at your
disposal onto these two camels of mine. You woutbe loading me
up with your own money or your father's money ...”

The Prophet, peace be upon him and his holy famglpained silent for
a moment and then he said, “The money is Allah’seycand | am His
servant,” he then said, “Will there be any retadiat against you,
Bedouin, for what you have done to me?”

He said, “No.”
He asked, “Why?”

He said, “Because you forgive and pardon and docoaofront a bad
deed with another bad deed.”

The Prophet, peace be upon him and his holy faraityijed. He then
ordered that wheat be loaded up onto one of theelsaamd dates onto
the other’

With forgiveness like this the Prophet gatheredppearound Islam and
attracted various groups and members of a numbeelmjions and
moral codes.

You Are Free

An example of the Prophet’s great forgiveness vissiéalings with the
people of the city of Mecca — the unbelievers whtsdly attributed
partners to Allah — the people of stubbornnessjatleand bigoted
tribalism, people of mischief and oppression, peopf cruelty and
ruthlessness, those who killed his companions, atgs and relatives
in numerous wars, those who forced him out of theeof his birth, the
land of Allah, the land of his forefathers, thegaaof his worship for
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half a century, those who inflicted all mannersasfure on the migrants
and killed many of them, those who plotted to kilin, peace be upon
him and his holy family, on a number of occasiaispf them ending in
failure, those who used all manners of iniquity dwdtality in their
dealings with the Prophet and with his companighese whom the
Prophet came to conquer, and over whom he gairtalryi. ..

Can you imagine what another person in the Proghmisition would
do?
He would have carried out a terrible massacre...

Those present were the actual perpetrators of @grsa — not their
children — Abu Sufya, Hindd,' and their ilk, men and women.

However, during the conquest of Mecca when Sa‘d@vedah carried
the banner and began to walk around the street$eota, waving the
banner and calling out;

“Today, is the day of slaughter, Today the womelfi beé taken as
slaves®

... by which he meant: we will kill so many Meccahsittthe corpses
and flesh of the dead will pile up one on top @& tther and beside each
other, and we will take the women as enemy unbetislaves.

The Meccans expected this sort of action from amyathe members of
which had been expelled from Mecca [their hometovan] so many

' Abu Sufyan, the father of Mo'eiyah, waged many wars against the Prophet
and masterminded many attacks and assassinatiempat against Prophet
Muhammad, peace be upon him and his holy family.

" Hindd — Abu Sufya’s wife — instigated, enticed, and proactively amaged
the leaders of Quraysh in their military campaigagainst Prophet
Muhammad. In the course of the battle of Uhud, Hing infamous for
ordering the killing of the Prophet’s loyal and devuncle — lAmzah — as a
priority target. After he was killed, Hindd ordertite mutilation of Fimzah’s
body, his liver cut out. Hindd then tried to earhkzah’s liver raw there and
then.
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years, who had been tortured by those same pebpleecca and had
had what was sacred to them as well as their piopad their dignity
walked all over by those very people.

If the people of Mecca had been in the Islamic asrplace and if they
had been the victors over the Muslims, they woustehdone worse
than that to them.

In fact the people of Mecca had already carried aouhassacre and
taken women as slaves as a pre-emptive strike doélfiar “crime”; so

just imagine what the people of Mecca would haveedb they had the
right to retaliate?

The People of Mecca would definitely have destrayexiMuslims had
they been in the Muslims’ place and had the sibudbieen reversed...

However, Allah’s Messenger, peace be upon him asdadly family,
the messenger of mercy, messenger of forgivenesssanger for
humanity and messenger of Islam had the strongessian to that.

On the contrary, the Prophet recorded a point efirdition in the
history of Islam and of humanity, and ordered tbepanion who had
called out to come back...

The Prophet ordered Imam Ali, the Commander ofRhghful, peace
be upon him, to carry the banner, to enter Mectalgand gently and
call out tenderly and courteously to the Meccarthe-opposite of the
other call.

Imam Ali, peace be upon him, called out repeateédlyhe streets of
Mecca:

“Today is the day of mercy. Today women will betpated.”

Then the Prophet gathered the Meccans and calletbdbem, “What
do you think I am going to do to you?”

They said, “You are going to do us good! You addral brother, and
the son of a kind brother.”
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The Prophet, peace be upon him and his holy farsdig; “I say to you
as my brother Joseph said:

{There shall be no reproof against ygu.

The Prophet, peace be upon him and his holy fartlilgn addressed
them by saying, “Go forth. You are free.”

He then said, “O people: whoever says there isatbaxcept Allah is
safe...

Whoever enters the Ka'bah is safe...

Whoever closes his door and stays his hand is safe...
Whoever throws away his weapon is safe...

Whoever enters the house of Abu Sufyssafe...
Whoever enters the house of Hakim ibazidan is safe.®
Forgiving Abu Sufyan

When the Prophet, peace be upon him and his hatjhfaentered the
holy city of Mecca and Abu Sufpacame to him; he was the archenemy
of the Prophet and his mission —

Abu Sufyan came to the Prophet with the blood of the houskehnd
companions of the Prophet on his hands, his hedirtof spite and
hatred for Allah’s Messenger, peace be upon himtasdoly family,
and of Islam, and his eyes full of evil and dedfarc

No person in the Prophet’s position would have damghing else but
confront - in the cruellest way - someone like Abufyan, the chief of
conspiracies and mischief, and make an examplénoirhthe harshest
manner. However, what Allah’s Messenger, peacepos tim and his
holy family, did was quite the opposite.

Prophet Muhammad, peace be upon him and his hatjlyfaforgave
him, pardoned [him] and said to him kindly and i, “Has the time
not come for you to declare that there is no gazkpiAllah and that |
am Allah’s Messenger?”
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The stunned Abu Sufyasaid, “May my father and my mother be your
sacrifice! How noble you are! What good relatiomsi ymaintain! How
forbearing you aref*

... and the Jewess

Sheikh Kulayni, may Allah bless him, reports akKafi that Imam
Bagir, peace be upon him, narrated,

“The Jewess who had poisoned a sheep meant forPthphet's
consumption, peace be upon him and his holy familgs brought to
Allah’s Messenger, peace be upon him and his tastil{.

He said to her, “What drove you to do what you 8id?

She said, “I said [to myself] if he were a Propih&tould not harm him,
and if he were a king then | would rid the peoglaim.”

The narrator said, “And so Allah’s Messenger, pdageipon him and
his holy family, forgave her®®

Can you see any king or president forgiving a pewsbo had attempted
a crime such as this?

Would you hear a story like this about anyone whaot a prophet or
saint?

No, certainly not.

It is Prophethood.

It is a strong bond with the Creator.

It is forgiveness which has reached its pinnacle.

Furthermore, it is Islam — that which combinesnadirits and laudable
characteristics at their very highest.

Any Muslim Head of State who follows Allah’'s Mesgen’s line will
be just like that.

Examples of Allah’s Messenger’s forgiveness, pdaeaipon him and
his holy family, are many...very many. To recountnthgall] would
require a volume to themselves.
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Hospitality towards delegations

The Prophet set the record in the hospitality hewvsld to delegations
from the tribes, clans and even from the Jews,dstians, idolaters and
hypocrites who came to see him — for he would hotloem and treat
them with respect.

There is reference in history to his personallyoesiing delegations.
He would clear space for their chiefs at seatelegatgs, sit with them
and keep them company in conversation. He wouldivedhem with a
radiant smile, speak to them gently, sympatheticatid pleasantly, and
ask them about their families and countries. He ld/quay for them,

change their unattractive names to good names,ehdegwith their

ignorant ones and forgive their insults.

He would release their prisoners when a delegat@mne to and ask the
Prophet, peace be upon him and his holy familygddoso and return
them to their families.

He, peace be upon him and his holy family, woulémigs best clothes
if a delegation came and he would tell his compasitw do the same
out of respect for them.

He, peace be upon him and his holy family, wouldegpresents and
donate foodstuff, clothing and so on to them.

In short, he, peace be upon him and his holy famitgs the only one
who would do those things in cruel and difficultctimstances such as
those.

These generous practices would lead many of theentiorace Islam
and abandon their baseless schools of thoughtwidhip and corrupt
religions.

History has recorded much of that and we will Segeene of it and as
examples, by way of a brief summary:

' The common societal order that prevailed in thablan Peninsula was a
tribal order governed by tribal values; one tribaswknown for bravery,
another for generosity, and suchlike.
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The Muzayyanah Delegation

They came to Medina and came to see Allah’'s Messenmpace be
upon him and his holy family. They were four hurtineen in total. The
Prophet gave them gifts and honoured them withphiase:

“You were migrants rfuhajiroor) where you were. Return to your
possessions.”

They went back to their homeland and began totballrest of their
community to Islam.

The Juhayna Delegation

They came to the Prophet, peace be upon him anldohisamily, and
greeted him. He entertained them as guests, gawe ¢fifts and asked
them, “Who are you?”

They said, “The sons of Ghayla
He said, “Rather you are the sons of Rustitda

The name of their valley was Ghafaeaning: “gone astray”) and the
Prophet called it “Rushd” (meaning “right guidance”

He planned their mosque for them.
And so they went back to their home and invitecegtho Islam.
The Ashja’ Delegation

They came to the Prophet. He was generous to theadge a peace
treaty with them and entertained them as guestsy Became Muslim
as a result of his treatment of them. There welenwahundred of them.
They went back as hundreds of unwavering invitedslam.

' By saying this to them, the Prophet, peace be iymrand his holy family, is
giving them the status of the migrants who sa@dfiso much and migrated
with the Prophet from Mecca to Medina, and thusewewrered in the Muslim
community.

"It was the Prophet's policy to change the names tere unpleasant to
pleasant ones — whether names of individuals ptaafes.
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The Tha'labah Delegation

The Prophet, peace be upon him and his holy farailyertained them
as guests and gave them presents. They went bgfck gamd contented
and invited people to Almighty Allah.

The Tamim Delegation

They came to the Prophet, peace be upon him antddhysfamily, as
intermediaries to secure the release of their pesowhom the Muslim
army had taken in the course of battles with theeliavers. They
entered Medina and came behind the Prophet’s hohile Wwe was at
home. They were more than eighty men from the heddamim and
they cried out, “O Muhammad! Come out and face lis¥as then that
the Almighty’s words were revealed:

{Those who shout out to thee from without the inm@airtments - most
of them lack understanding?

Allah’s Messenger, peace be upon him and his haiygily, showed

them generosity and respect, returned their prisottethem and gave
them presents after entertaining them as guestsy; Whnt back inviting

[people] to Allah and to Islam.

The Fazaah Delegation

They came to Allah’s Messenger, peace be upon ich las holy
family, a few dozen men. The Prophet welcomed theniertained
them as guests and showed them generosity. Theygeang through a
drought and so they asked the Prophet to pray femt They
complained to him about the scarcity of water amthe Prophet prayed
for them. Allah answered his prayer, the sky braulgem a deluge, and
thus they had enough water.

The Muharib Delegation

They were ten people who came to the Prophet, geacgon him and
his holy family, and became Muslim. The Prophet vgkm them
generosity and gave them presents and they gave ljaarantee that
their relatives would follow them into Islam.
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The Kilab Delegation

Thirteen men came as Muslims and they greeted ‘Alldtessenger,
peace be upon him and his holy family, with tharsic greeting; peace
be upon you dl-salaamu alaykuim The Prophet showed them
generosity, welcomed them and gave them presents.

Aqil ibn Ka'b’s Delegation

Seven people; they had become Muslim and the Propbéace be upon
him and his holy family, showered them with giftsdapresents. They
went back, content and having pleased him, andaalieir people and
other people to Islam.

Bani al-Buka’s Delegation

They came to the Prophet, peace be upon him andgohisamily, and
he ordered accommodation for them, that they beremed as guests
and gave them presents. He prayed for good thingsbéessing for
them.

They left him and returned content, their handk &uid they called the
people to the high moral standard and merits oMbassenger.

Sulaym’s Delegation

One of them came initially to Allah’s Messengerape be upon him
and his holy family, and his name was Qays ibn Mosh. He heard
what the Prophet said and saw his very kind ancrgeis nature. He
was drawn to his merits and to his kindness. Sbdwame a Muslim
and went back to his people calling them to Allbde stood among
them and said;

“I have heard the accounts of the Byzantines, thmidation of the
Persians, poetry of the Arabs, foretellings of sbethsayer, the sayings
of Himyar's princes’ sayingsntagawi) but none of their words can
compare to the words of Muhammad, peace be uporahinhis holy
family.”

' They are a group of Arab people.
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He concentrated on inviting people to Islam andttemgreat lengths to
encourage his people to turn to Islam. He relesiijesndeavoured to
turn them one after the other to Islam both in geoand individually. In
the year of the conquest, he came along with sénerdred people,
some of whom became Muslim for the first time a tiands of the
Prophet and some of whom reaffirmed their Islarignpresence, peace
be upon him and his holy family.

A historical record on Bani Sulaym states:

“Rashid of Bani Sulaym was a custodian and keepernef af Bani

Sulaym'’s idols and the Prophet, peace be upon hirhé holy family,

as per his custom would order them to break thés.id®eshid saw a
male fox urinate on the head of the idol, and sevlet on to recite the
verse:

“What kind of a lord is it upon whose head a fomates?!
Humiliated has been he on whom foxes urinate.”
Then Rahid went to the idol and broke it.

He came to the Messenger, and the Prophet asked'\What is your
name?”

He replied, “Ghwai ibn Abd al-‘Ozzd, [Ghawi means “the one who has
gone astray” Abd means slave, and ‘Oizzane the main three idols of
Quraysh; so the whole hame means “The one who draes gstray, the
son of the Slave of ‘OzZph

The Prophet said to him. “No, on the contrary, woe Rahid ibn Abd
Rabbeh”, [meaning The Rightly Guided the son of 8iave of his
Lord].

And so the man became a Muslim upon seeing Alldtessenger’'s
manners, and hearing his delightful words and thedesof the Qur'an.
He went back to call others to Islam.
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‘Amir ibn Sa‘'sa‘ah’s Delegation

They came to the Prophet, peace be upon him angohisfamily, and
greeted him and the Prophet asked them, “Who ar@"yo

They replied, “Sons of ‘Air ibn Sa‘sa‘ah.”

The Prophet welcomed them, instructed them to bitegik idols and to
worship the One and Only Allah. He taught them soffrae obligatory
duties of Islam, and showed them generosity arekast

They went back to their people as Muslims and bégadnvite them to
Islam.

Abd al-Qays’ Delegation
The Prophet, peace be upon him and his holy famitgte to the
people of Bahrain to present him with twenty ofitimeen.

They presented them and the Prophet showed thesenesand
generosity. He entertained them as guests for dewlie said:
“Wonderful people are the [tribe of] Abd al-Qaysh @llah, forgive
Abd al-Qays.”

He said to their chief, Abdullah: “You have two cheteristics which
Allah loves — wisdom and patience.”

He taught them from the Qur’an and the laws ofnislathics and high
moral standards, gave them presents and bade #drewmél.

They went back calling people to Allah and to Islam
The Taghlib Delegation

They came to Allah’s Messenger, peace be upon ich las holy
family, some of them Muslims and some of them Qiams. The
Prophet showed all of them generosity and receiliech with joy and
cheerfulness of face. The Christians had hung golcleicifixes on
themselves.
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Allah’s Messenger reached a settlement with theisGans for their
protection under the Islamic government in retusnjizyah tax, and
rewarded the Muslims with gifts and presents.

They all went back talking about the Prophet’s rsoaad virtues.
The Bani Hanifah Delegation

They came to the Prophet, peace be upon him anabhifamily, as a
delegation. They were non-Muslims. They saw AllaMgssenger’'s
manners, the generosity he showed them, his hyraititl his guidance.
The Prophet gave them gifts and presents, taught gome of the laws
of Islam and precepts of the religion, ethics anddymanners. They
went back as Muslims who propagated Islam.

The Tayy Delegation

They came to Medina and came to see Allah’'s Messempace be
upon him and his holy family. They saw how wellrbeeived them and
his words and actions had an effect on them. ThHdyeaame Muslims
and the Messenger, peace be upon him and his hotityf showed
them generosity, ordered that they be entertailseguasts, gave them
presents and they went back wealthy.

The Tajayyub Delegation

They came to the Prophet, peace be upon him anddhysfamily, as
Muslims when they heard about him and [when woffdhis honesty,
trustworthiness and miracles reached them. Thehetowas kind to
them and welcomed them.

He instructed Bilk to serve them with the best hospitality and teegiv
them the nicest presents.

" Bilal was a black African slave owned by one of theléza of the Quraysh.
When Bild heard the Prophet's message, he believed in &id,as a result
he was subjected to severe torture by his masterwds bought by the
Prophet from his owner, and set free. He conveideldlam. Because of his
devotion to the Prophet he became the Prophet&s aidmo’azzin— the one
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The Sa‘d Hudhaym Delegation

They came to Medina as idol worshippers and saw Rhaphet’s
laudable morals, peace be upon him and his hobhilyarmis great
affability, generosity and the esteem he showethtlEnhey all became
Muslims and pledged allegiance to the Prophet waipard to every
command and prohibition, in times of peace, and weady to sacrifice
their property, family and children.

He then appointed a commander for them to guiden thewards
obedience to Allah and to govern them accordingjliah’s law.

He appointed them as his messengers to their peoptall them to
Islam.

They acted [accordingly] and in no time their pedpécame Muslims at
the hands of this delegation.

The Bala Delegation

They came to Medina as unbelievers and came tthsegson of one of
their people (Ruwayfi‘ ibn THat al-Balawi) who had become a
Muslim. The Prophet, peace be upon him and his fashjily, ordered
that they be entertained as guests and that thepdied with esteem.

They then came to the Prophet and became Musline ey saw
how great his morals were and how pleasant his aaompvas. They
endeavoured to gain a clear understanding of tiggae, learned some
of the laws of Islam and learned to distinguishaeetn what is lawful
and what is unlawful. Then the Prophet gave thdia gnd presents and
they went back to their people wealthy, callingithgeople] to
Almighty Allah, and because of them, many of the@&ople became
Muslims.

who calls for the daily prayers. He remained Iagathe Prophet and his holy
family, and did not give in to any of their enemies
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The Bahra’ Delegation from Yemen

They came to see Allah’s Messenger, peace be uporamd his holy
family, and his generous nature and pleasant coynptiracted them.
They all became Muslims and learned some of theslptrescribed by
Islam. When they were ready to go back home tor theople, the
Prophet gave them gifts and presents, and appdimted as messengers
to their people. They acted [accordingly] and marfithem became
Muslims at their hands.

The Azd Delegation

They entered Medina and came to see Allah’'s Messemgpace be
upon him and his holy family. Then all of them b®eaMuslims.
Allah’s Messenger said to theimter alia: “Welcome to you, oh people
with the most handsome faces who are most hondsiein meetings,
who are the best spoken and the most trustworthy.”

He accepted their slogan, gave them gifts and ptesand they went
back, wanting for nothing, inviting their peoplelstam.

The Hamdan Delegation

They came to see him, peace be upon him and hysfawlily, and he
encouraged them with the following words:

“What an excellent clan Hamdas. How quick they are to assist and
how persevering they are in their striving.”

He showed them generosity and ordered that thegriertained as
guests and given presents. They all became Muslimdswent back to
their country calling people to Islam and to theskknger of Islam,
peace be upon him and his holy family.

The Ghamid Delegation

They came to Medina as unbelievers, and there atetiee time many
other delegations who had arrived in the city. Tthey stayed at Bagi*
al-Ghargad (of the Boxthorn) —the cemetery of the people afdvha.
There they put on their best clothes, cleaned tekm@s up and set off to
see the Prophet, peace be upon him and his holilyfaihen they
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were met with generosity and esteem at his hands,ekcellent
reception of them and gentleness of dispositioay thecame Muslims
and learned some of the Qur’an.

When they wanted to go back, the Prophet gave tigtmnand presents
and they went back to their people calling therskam.

The Nakha' Delegation

This is the delegation of the tribe whose most fasnmember is Mik
al-Ashtar. They came from Yemen and came to see Allah’s Megse
peace be upon him and his holy family. The Proghét this prayer for
them: “O Allah Bless the Nakha'.”

They saw the Prophet and his lovely behaviour tdaahe people,
became Muslims on their own behalf and on behathefr people on
account of their being their representatives arglitles. The Prophet
gave them gifts and presents and they went battietopeople.

After a while two hundred of their men came as leghgion to Allah’s
Messenger affirming their Islam, making themsekl@sject to its laws.

The Prophet showed them extra generosity and respecprayed for
the best for all of them.

The Rahawiyyin Delegation

They are a clan from MudijhThey came to see Allah’'s Messenger,
peace be upon him and his holy family. They loo&ethe Prophet, saw
his wonderful lifestyle, the wonderful way he sppkes wonderful
deeds and his wonderful behaviour towards them.y Tdle became
Muslims and learned some of the surahs (chaptétsledQur'an. They

' Malik al-Ashtar was Imam Ali's most loyal devotee acolurageous military
commander, who served as his army’s Chief of Staffer Imam Ali, peace
be upon him, appointed him as the governor of Egyaik al-Ashtar was
murdered by Mo'siyah ibn Abu Sufya when his agents slipped poison into
Malik's honey. After the assassination of kaal-Ashtar, Mo‘aviyah ibn
Abu Sufyan is renowned for declaring his infamous words, dGms soldiers
of honey".
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presented Allah’s Messenger with gifts and the Rebppeace be upon
him and his holy family, presented them with giffsiey went back to
their people inviting them to Islam.

The Hadramaut Delegation

They came to Medina and came to see Allah’'s Messempace be
upon him and his holy family. They were kings ofdrlamaut and their
chief, Wail ibn Hajar al-Hadami, said to the Prophet: “| have come
with a taste for Islam and for leaving my old Ifehind me.”

Allah’'s Messenger ordered that an announcement bdento the
Muslims for “Congregational Prayer” as a welcome flleem and in
honour of them. The Prophet prayed for him andiem. The Muslims
congregated in the mosque and received the dedegahieerfully and
with a great deal of respect.

Then the Prophet ordered that they be entertaisgui@sts and that they
be given presents — and plenty thereof — afterkspgdo them nicely,
giving them a nice place to sit and putting onwaslabanquet for them.
They all became Muslims and they bade the Propdrewiell. They
went back to their people calling them to Islam.

The Kinda Delegation

They came to see Allah’s Messenger, peace be uporamd his holy
family. He welcomed them and ordered the Muslims/#hcome them,
and be hospitable to them and so the Muslims emed them as guests
and showed them a great deal of respect.

They then gave them gifts and presents and thegnbedluslims. They
went back to their hometown calling them to Allah.

The Aslam Delegation

They came to see the Prophet, peace be upon hirhigiebly family,
having already become Muslims, saying, “We beligvdllah and His
Messenger.”

The Prophet said to them, “Aslam — may Allah kdegnt safe.”
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He wrote them a document explainiggdagah and some of the
obligatory religious duties, gave them gifts andvsbred them with
presents. They went back to their people callirtgerftf] to Allah’s
Messenger. Because of them many of their peoplarbed/uslims.

The Jayshan Delegation

They came to see the Prophet, peace be upon hiriarmbly family.
He showed them deference and treated them as pebpigportance.
He ordered the Muslims to welcome them and entette@m as guests.
They did so and they became Muslims at the handseoProphet and
they prayed with him. Then, they went back to tlekn calling them to
Allah.

A Winning Policy

These were examples of some of the delegationshvdaime to Allah’s
Messenger, peace be upon him and his holy famflysome of the
beneficence shown by the Prophet towards themisahblusive policy
with respect to them, and his drawing them to Isknd to Allah, and
making their hearts incline through beneficenceerétare hundreds and
hundreds of delegations which used to come to Aldhessenger,
peace be upon him and his holy family, and he wenddt them in the
same wonderful way.

Through this wise and inclusive policy, a policy lmfinging together
disparate factions, a policy of overlooking faudtsd of revealing and
emphasising on the positive aspects, Allah’'s Meagsenvas able to
educate those people whom [both] Allah and histmadjed ignorant,
emphasising the fact that they were ignorant andriant of their own
ignorance — ignorant from every perspective ... ignbrin terms of
their upbringing, their education and informatidrey had, of how to
read and write, of interaction with people, of gaiing and herding

" Khums, zakah, and other fiscal matters come utiecategory osadagah
and thus Allah’s Messenger wrote to them aboutlstemic monetary and
taxing system.
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animals, ignorant in matters of peace and war andequently ignorant
in terms of everything. Through this intelligentlipg the Prophet,
peace be upon him and his holy family, was abléuta them into a
great nation which dazzled history and baffledkhrig people.

So much so that Almighty Allah who had describeenthbefore they
became Muslims as “the ignorahtihstead described them after they
had become Muslims as the greatest nation by sayintpe Holy
Qur'an: {You are the best of nations that has been raisedoup
mankind}*®

Accordingly, it is incumbent upon Muslims in theitealings and
interaction with others in this day and age — iriclvrenemies of Islam
and Muslims spare no effort to overwhelm them amidam end to Islam
and the Muslims — that their policy be a policyinlusivity, unity,
forgiveness and encouragement, so that they cah, Allah’s will,
recover their unbeatable strength.

Policy of Keeping Promises

The Messenger’s policy— which was managing countaied people in
the true sense of the word as Almighty Allah wishes according to
His approval — was also based on keeping promgieking to one’s
word, and, moral rectitude.

Chroniclers tell many wonderful stories about th&fe will refer to a
number of them as examples:

Waiting Three Nights

In the holy city of Mecca, before the start of fiwphetic Mission, the
Prophet, peace be upon him and his holy family, maade an
arrangement with someone to wait for that persooaime. The man

' The Almighty said the holy Qurar:Do they then seek after a judgment of
(the days of) ignorance?5):50. He also said, may He be praisaldazzling
display, like that of the former Times of Ignorancé33):33. The Almighty
also refers tofthe heat and cant of ignoranc¢48):26.
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went away, forgot his appointment and left the Respwaiting for him
in the same place for three nights.

After three [nights] the young man came and foume Prophet still
waiting for him in the same plac®.

Khadija's Friend

It is narrated that Lady Khadijah — the Motherlod fFaithful — had one
friend left when her relatives, the women of hemchnd the whole of
Quraysh had abandoned her. She would provide sugporLady
Khadijah, come and see her and comfort and corsmighrough her
loneliness.

When Lady Khadijah passed away, the Prophet, peacgon him and
his holy family, would send gifts to that woman ofifoyalty to her. He
would say:

“She would come to visit us when Khadijah was alineleed loyalty is
part of faith.®’

The Negus’ Delegation

It is narrated that a delegation sent by the Negtine ruler of Abyssinia
— came to Allah’s Messenger, peace be upon himh@ntioly family.
He put them up and treated them with deference rasgect. The
Prophet, peace be upon him and his holy family, ldvi@ersonally get
up to bring them some of the things they needed.

One of his companions said to him, “We can do fbatyou,” but he
said, “They treated our companions with deferemzkitis my pleasure
to see to their needs.”

" Ibn Kathir, al-Sirah al-Nabawiyyahvol.2 p31. This is in reference to the time
when some of the companions of the Prophet, omktsuctions, migrated to
Abyssinia (now Ethiopia), to seek protection frohe tpersecution of the
Quraysh. The Quraysh tried to have them extradibedl,after hearing their
argument and learning about their belief of thégieh of Islam, from their
leader Ja‘far ibn Abu dlib, Negus — the king of Abyssinia — gave them gefu
and rejected the Quraysh delegation’s demands.
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With His Wet-Nursing “Parents”

It is narrated that his parents and brother throwghnursing came to
see him. The Prophet, peace be upon him and hjsfawlily, hugged

his brother through wet-nursing and showed him réefee and respect.
He spread out his cloak for his “parents”, presgnibem with gifts and
gave them presents. He did the same for his disteugh wet-nursing
al-Shayma®

Return with the Ansar

When Almighty Allah granted the Holy Messenger, ggeae upon him
and his holy family, victory over the holy city dfecca he did not stay
there and let the Aas go back to Medina on their own. He did not just
involve them so long as times were hard and abatidem as soon as
victory had been achieved.

Instead, he left one of his companions in chargdedca and set off on
the way back to Medina, keeping the Ansompany who had followed
him in times of hardship, given him shelter andsaed him.

[This was] in spite of the fact that Mecca was phece of his birth, his
city where he had spent more than fifty yearscityeof his parents, and
contained the Holy Ka‘bah, the tombs of his paremd grandparents,
their remains and the remains of the previous Retgpfrom Adam,

Noah, Abraham, Ishmael, peace be upon them, etthidlwas to show
loyalty to the Anar.

He said, “Today is a day of good deeds and loyadtyti then headed
towards the Ar&, saying, “To live and die with you®

This is unique in the history of the greats, leadmnd revolutionaries
because if they are turned out of their homelaaftey the revolution,
they all return home once they have triumphed tvemopposing forces
— all of them except the Messenger, peace be upurahd his holy
family; he did not go back to Mecca and stay there.

Instead, he returned to Medina with the &nand remained there until
Almighty Allah granted unto him eternal rest andrhet his Maker. He
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did not live in the holy city of Mecca and did reten spend a single
night there.

Policy of Universal Mercy

In the whole of history, the Prophet, peace be upiam and his holy
family, was “number one” in mercy insofar as he wagparalleled by
any person of importance or leader.

In the following section we will give some examplé&s illustrate
thousands of similar [incidents] referred to in dheonicles:

With the Bedouin

A Bedouin man came to see Allah’s Messenger, pbaagon him and
his holy family, to ask him for something. The Frepgave it to him
and said to him, “Have | been kind to you?”

The Bedouin replied, “No. Nor have you been good.”

That was in the Prophet’s gathering in the presefides companions,
the Muhajiroun and Ansar. The Muslims became anliryvas very
difficult for them to put up with this harshness tme part of the
Bedouin man. One of the companions got up to adshoand reproach
him.

The Prophet signalled to him to stop.

Then he got up, went into his house, sent for tedoBin and gave him
more. He then asked him, “Have | been good to you?”

The Bedouin man replied, “Yes. May Allah reward ygreatly in your
family and your tribe. Then the Bedouin man bade fairewell and left.

Then the Prophet, peace be upon him and his holiifaturned to his
companions and said:

“Verily the similitude of myself and this Bedouigs that of a man whose
camel has run away. People going after it onlyedriit further away. Its
owner shouts, ‘Leave me and my camel. | am kindét, tand know it

better. He heads towards it stands in front ofHe takes some
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sweepings from the ground, and drives it back tintibmes and kneels
down. He puts his saddle on it and mounts it. Ydrdd | left you be at
the point where the man said what he said, you dvbale killed him
and he would have gone to heft.”

Mercy for His People

When the idolaters rejected Allah’s Messenger, @decupon him and
his holy family, harassed him, spat in his holyefaostracised him,
tortured, drove away and killed his companiong, hef stone unturned
in their hunt for them ... and did what they did foany long, hard
years, archangel Gabriel came down to him from ghty Allah and

said:

“Verily has Allah heard what your people say to ynd how they have
answered you, and He has told the angel of the tammthat you are
to command him to do to them as you wish.”

And so the angel of the mountains called out to, leace be upon him
and his holy family, greeted him and said:

“Command me to do as you wish. If you wish, | wileke the great
mountains fall on them.”

The Prophet said: “I would rather that Allah brought of their loins
those who worship Allah alone and who do not aftebany partners to
Him.”*

Keeping Prayer Short

If he prayed alone he, peace be upon him and Hisfamily, would

draw his prayer out, prolong the invocation whilewing and

prostrating, and prolong his recitation, his glegfion, praise, and
utterances of the phrases, “There is no god bathAlland “Allah is too
great [to be described]”.

If he prayed in congregation he would keep it shtorthe point that it is
reported in a holy hadith: “Allah’s Messenger’sy@awas the shortest
full prayer.”?
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It is reported that he would keep his prayer sbattof compassion for
the children who would come to the mosque withrthethers.”

Keeping His Cautionary Sermons Short

It is reported that he would keep his cautionamyness short, fearing
that his companions would get bored. He would redivdr too many
cautionary sermons to them but if he did, he wawt drag them out.
Instead he would make them few and keep them short.

True enough, he would occasionally prolong thentiiEumstances
dictated a need for that.

Were | not to place too great a burden...

He would be sure to avoid placing too great a burgeon the Muslims
through a deed or word. It is reported that on mlmer of occasions he
made declarations that included:

“Were | not to place too great a burden upon mypfe=o.”*

“Were it not for the fact that your people wereyontécently idolaters
...”*and suchlike.

Rescuing a Woman

Imam Sdiqg, peace be upon him, said that Allah’'s Messengesaice be
upon him and his holy family, saw a slave-girlisgtand crying on one
of the roads and so the Prophet asked her, “Whheimatter?”

She said, “Oh, Allah’s Messenger! My household gaeefour dirhams
to buy something for them. | lost them and | anaiafito go back to
them.”

So Allah’s Messenger gave her four dirhams and $&id back to your
household.”

" al-BahraniHilyat al-Abrar, vol.1 p328 no.5 chapter44 which says that Allah’s
Messenger, peace be upon him and his holy famdlig: $1 begin praying,
wanting to prolong it but then | hear a child cnydaso | prayed quickly
because | know how distressing it is for his mothdnear him cry.”
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Allah’s Messenger went on His way but lo and belb&slave-girl was
still sitting on the road and crying.

Allah’s Messenger asked her, “What is the mattef?ty\&lre you not
going back to your household?”

She replied, “Oh, Allah’'s Messenger, | have takenlag that | am
scared that they are going to hit me.”

So Allah’s Messenger said to her, “Go on ahead ®famd show me the
way to your household.”

So Allah’'s Messenger went along until he reacheal dbor of her
house. He then said, “Peace be upon you, people dfouse.”

They replied, “Peace and Allah’s Mercy and blessibg upon you,
Allah’s Messenger.”

Allah’s Messenger said, “This slave-girl kept yoaiting a long time
but do not do her any harm.”

They replied, “She is free on account of your Visit

Can you imagine any leader other than Allah’'s Megeg, peace be
upon him and his holy family, or whoever follows s footsteps
personally, having the humility to see to his saotge needs as
insignificant as these?

Compassion for Animals

His mercy applied to everything, even to animald &e would tell
others to do the same.

He is reported as saying much on the subject amadlyyof example:
“Allah prescribed doing good in relation to eveiptn”

It is reported that when Allah’s Messenger saw bbked, saddled she-
camel he asked: “Where is its owner?” “Tell hingtt ready to be held
to account”. The Prophet also said: A master haslgies to his beast:
to feed it when he disembarks, to offer it wateewle passes by water,
not to beat it unless it deserves it, not to ldagpibeyond its capability,
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not to make it travel further than it is able tadao wait long enough
between milking it®

Even when it comes to slaughtering the animal thehet used to say;
“One’s blade must be sharp so that the animal doesuffer.*’
Imam Ali, peace be upon him, states:

“Fear Allah in the matter of His servants and Hises; because you
will be questioned even about lands and be48ts.”

It is narrated that Prophet Muhammad, peace be bporand his holy
family, said, “Whoever kills a Sparrow in vanity daffrivolity, it will
come on the Day of Judgement crying to Allah sayi Lord! This
person killed me for a game and in vain; did natdfig from me, nor
allowed me to live and eat from the seeds of the.I4*

Imam Ali narrates that Allah’s Messenger, peacaiben him and his
holy family, passed by a group of people who wergdt practicing a
live chicken, and so he said, “Who are these?! Mish cruse them

It is reported that Allah’s Messenger, peace benupin and his holy
family, said, “A woman was condemned to hellfiredase of a cat; she
had tied it without feeding it or allowing to fefr itself.”

In another narration Allah’s Messenger, peace fwa dpm and his holy
family, said, “A woman was going through a desehiew she became
very thirsty, found a well, climbed down, and drdntm it. When she
claimed up, she found a dog that was sufferingsthso she climbed
down again, filled her footwear with water, broughtip and fed the
dog. Allah Almighty appreciated her deed and fomyder.” Those
around him said, “O Messenger of Allah! Are we resea even in the
case of animals? The Prophet replied, “Yes, thera reward for the
thirst of every soul.”®

It is reported that before his death, amongst ttieerothings, Imam
Sajjad, peace be upon him, instructed that after his camel be treated
kindly, fed, and not be made to carry things ovetan after him. He
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had gone to the hajj pilgrimage on twenty occasam$ he never hit her
with a stick oncé®
Giving Gifts to Friends and Foes alike

Allah’s Messenger, peace be upon him and his halyilf, set the
record in his gift giving, generosity and beneficeno the point that it
was said of him:

“He would give donations to people in a manner ié vho does not
fear poverty [as a result of this practice of ffs].

He would give to the Muhajiroun.

He would give to the Arzs.

He would give to the people of Medina.

He would give to villagers and country folk.
He would give to the Muslims.

He would give to the hypocrites.

He would also give to non-Muslims to cause theartgeto incline and
to discourage them from plotting against Islam gredMuslims.

History records the Prophet's unique generosityards his enemies
and the enemies of Islam such as Abu Sufyas offspring and those
who followed in their footsteps.

It is reported that the Prophet, peace be uponamdhis holy family,
gave generously from the spoils of war afrtdyn even to the enemies
of Islam — to Abu Sufya and his son Mo\aiyah; ‘Ikrimah son of Abu
Jahl; @fwan son of Umayyah; Bith son of Hishen; Suhayl son of
‘Amr; al-Agra’ son of Habis; Uyayna son of idn; Humman (Suhayl’s
brother); Malik son of ‘Awf and ‘Algamah son of ‘athah. The Prophet
would give them each one hundred camels, along tivéglr herdsmen,
and sometimes more than that and sometimes?ess.

Reported in the Prophet’s biography by chronicéersh as Ibn Hishma:
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“Then Allah’s Messenger, peace be upon him andig family, went
back to whoever was left in al-Ja¥a and divided the spoils of war he
had come by in the Battle ofudayn among those of the Quraysh and of
the rest of the Arabs whose hearts still had todwesed to incline. There
was neither a little nor a lot left over for thegan

It is said in the alternative that he made somellspnavision for the
Ansar and gave the bulk to the hypocrites.

Muhammad ibn Iskg states:

“He gave a hundred camels to Abu Sufybn Harb, a hundred to his
son Mo‘awiyah,

a hundred to Nadbn Harith ibn Kaldah,

a hundred to al-‘Ala ibn_Bfithah al-Thaqgafi (who was Bani Zohrah's
ally),

a hundred to Erith ibn Hishan from Bani Makhzoum,

a hundred to Jubayr ibn Mum (from Bani Nawfal ibn Abd Mang,
a hundred to M ibn ‘Awf al-Nasti,

a hundred to ‘Algamah ibn ‘Altaah,

a hundred to al-Aqgra’ ibn &bis,

a hundred to ‘Oyaynah ibnig,

a hundred to Suhayl ibn ‘Amr,

a hundred to Bwaitabs ibn Abd al-‘Ozzén Abu Qays,

a hundred to &wan ibn Umayyah,

Allah’s Messenger, peace be upon him and his hatyily, gave fewer
than a hundred to various men from Quraysh incydin

Makhramah ibn Nawfal al-Zuhri;
‘Umayr ibn Wahb al-Jamhand

Hisham ibn ‘Amr (a member of the clan of Banirir ibn Lu’ay)
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The Prophet gave fifty camels to Sa'id ibn Yarbtan ‘Ankashah ibn
‘Amir ibn Makhzoum, and fifty camels to al-Sahmi.

It is also reported that the Prophet, peace be umwnand his holy
family, gave to others whose hearts remained tewsged, and, to the
chiefs of the idol worshippers upon their becomigslims to cause
their hearts and the hearts of their people tdriacland, to the rest of
Quraysh from Mecca.

Similarly, he gave to others from the Arab trib&ut of them, Ibn
Hishan mentions the following in his biography of thephet:

Tulayq ibn Sufya ibn Umayyabh;

Khalid ibn Osayed ibn Abu al-‘Ayshn Umayyabh;
Shaybah ibn ‘Othimaibn Abu Talhah ibn Abd al-Dg
Abu al-Sanahil ibn Ba‘kak ibn al-Hrith ibn Umaylah;
‘Ikrimah ibn ‘Amir ibn Hishan ibn Abd Mané
Zuhayr ibn Abu Umayyah ibn Mughirah;

Khalid ibn Hisham ibn Mughirah;

Hisham ibn al-Walid ibn al-Mughirah;

Sufyan ibn Abd al-Asad;

Al-Saib ibn Abu al-S&b ibn ‘A’idh;

Muti‘ ibn al-Aswad ibn Hirithah;

Abu Jahm ibn ddhayfah ibn Ghaim;

Uhayhah ibn Umayya ibn Khalaf;

‘Umayr ibn Wahb ibn Khalaf;

‘Udayy ibn Qays ibn HudHah;

Hisham ibn ‘Amr ibn Rubay‘ah ibn al-Bfith;

Nawfal ibn Mo‘aviyah ibn ‘Urwa ibn @khr;
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‘Algamah ibn ‘Aldah ibn ‘Awf;
Lubayd ibn Rubay‘ah ibn Kilg

Khalid ibn Hudhah ibn Rubay‘ah; and
Abbas ibn Mirdas ibn Abu ‘Amir.*®

This is one example of the policy of generositycpsed by Allah’s
Messenger, peace be upon him and his holy fammlgarly days of the
first Islamic government on the face of the edptrhaps this is one of a
kind in the entire history of mankind.

This is because a single camel at that time waghwarfortune to a
person just the same as someone today who ownsxuaylicar,
something similar or even something greater. Alsiegmel was worth
the equivalent of a car, as its meat was eatemilkswas drunk and its
hair was worn. It is the same as if a person toglye fifty cars or
suchlike to every head of the opposition after dtfig them and
gaining hegemony over them.

Is there anything like this in history?

This Islamic policy of causing the hearts of enemtleir communities
and their followers to incline, ought to be follodvby whoever follows
in the footsteps of Allah’s Messenger, peace benupm and his holy
family, and who wants Islam to be established enftite of the earth
through love and pleasant words just as Allah’s $dager used to do,
not by force and violence as done by others irptist and today.

His hauberk was put up as collateral

An example of his wonderful generosity that is releal in history, is
that when he died he had his hauberk put up aateddl to look after
his family’s expenses.

It is reported on the authority of Imanadiq, peace be upon him, on the
authority of his father Imam Bgr, peace be upon him, who said:
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“Allah’s Messenger, peace be upon him and his Felyily, left behind
neither a dirham nor a dinanor a slave, nor a servant, nor a sheep nor
a camel. He was taken, peace be upon him and hiddrily, and his
hauberk was put up as collateral with one of thesJef Medina in
exchange for twentga® " of barley which he had borrowed to provide

for his family.”’

Sheikh Tbras! reports inMakaim al-Akhlay on the authority of Ibn
Abbas who said, “Allah’s Messenger, peace be uponand his holy
family, passed away having left hauberk as coltateith a Jewish man
in exchange for thirtga’ of barley which he had taken to provide for his
dependants>®

Whether the loan taken out by Allah’s Messengeratols the end of his

life was twenty & or thirty &' i.e. equivalent to approximately sixty or
ninety kilograms of barley with his hauberk putagcollateral, [either

way] this is an amazing historical fact:

Allah’s Messenger, peace be upon him and his ratyily, who would
give hundreds and hundreds of camels to his enemies

Allah’s Messenger to whom the [whole] world bowexhah!...

Allah’'s Messenger at whose disposal were enormausuats of
money...

He dies with his hauberk having been put up astwhl in exchange
for barley to feed his dependants.

He would give away all the livestock, gold, silv@ylses, and so on
which came into his possession to the point wherkad nothing left to
feed his dependants...

He then has nothing left to buy something simplsuyport his family.

' A dirham, which is the smallest unit of currenisyone silver coin, and a dinar
is a gold coin equivalent to ten dirhams.

" A sa is a unit of measurement equivalent to 3kg appnasely.
I Sheikh Tabrarsi is one of the prominent Shi'a scholars@céntury AD.
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He then finds he has no clothes or furnishingsoonroodities to put up
as collateral in exchange for a few kilograms ofldyaand so he is
forced to put up his hauberk as collateral.

Is this not one of the most amazing historicaldact

Muslim leaders ought to follow the example of AlmhVessenger,
peace be upon him and his holy family.

He is a role model and a beautiful pattern of cahéior them to follow,
as the Wise Qur’an states:

{Ye have indeed in the Messenger of Allah a bedupfttern of
conduct for any one whose hope is in Allah andRimal Day, and who
engages much in the praise of Allef.

He died in debt

“Debt is a worry at night and humiliation by d&.”

This is one of Allah’s Messenger’s sayings.

However, this refers to debt which a person inéorris desires.

There is another kind of debt which is an honourigiit and something
to be proud of during the day.

It is debt [incurred] for the sake of Islam and Weslims.

Even though millions and millions of livestock agits would come
into Allah’s Messenger’s possession, he would bgllin debt most of
the time and frequently incur debt for one reasoanother.

When he died, he was in debt.

Imam Sdiq, peace be upon him, said, “Allah’s Messenges imadebt
when he died®

The Commander of the Faithful, peace be upon hpppiated people
to call out on the streets and alleys during thg tdainform people of
the attempt to track down Allah’'s Messenger’s dalotshat they could
be paid off. One of the testamentary instructiors dave to and

68



Prophet Muhammad’s policies

obligations he imposed upon the Commander of thithfibAli ibn Abi
Talib, was to settle his debts. He said to him:

“Ali is part of me and | am part of Ali. No one canttle my debts apart
from myself or Ali.”*?

He said: “Ali ibn Abi Talib [alone can] keep my promises and settle my
debt.®

Qatadah said, “We were told that for three years rugri called out
during the [Hajj] season, “Whoever Allah’'s Messengeeace be upon
him and his holy family, was indebted to should edm us so that we
can settle up on his behaff.”

Some of them say, “The Prophet’s debt just measphlomises and it
amounted to eighty thousand dirhams and he [i.ammli] kept these
promises.®

| stress this opinion - based on personal judgerfigihtid) - is refuted
by many clear statements in which the conjunctiamd™ appears
between “promises” and “debts” or vice versa — leet “debts” and
“promises”.

Moreover, | rely on the variant expression of “kiegp [a promise] and
“settling” [a debt] in one hadith the transmissiohwhich is mustafid
(widely reported though not indubitable), alonghwiite fact that he was
in debt for a fewsad' of barley against which he had given his hauberk a
collateral.

If this proves anything, it proves his great bouatyd his unique and
extraordinary generosity. Muslim leaders shouldbfelthe example of
the Prophet, peace be upon him and his holy fardgligw his path and
emulate his way of life.

Ali was in debt when he was killed...

His Executor and Vicegerent Imam Ali ibn Abalib, peace be upon
him, followed the example of Allah’s Messenger, ged®e upon him
and his holy family.
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History records that when he was martyred he owsecdn hundred
dirhams and his debts amounted to eight hundragstimal dirhams.

Let us look at some of the historical document®iation to that:

lbn SharAshoub narrates that “It is well known that Abu Balked
while he was liable for a sum of over forty thousatirhams to the
public funds, Omar died while he was liable forusnsof over eighty
thousand dirhams, Othman died while he was liabteaf total which
was too much to couhgnd Ali died leaving nothing but a remainder of
seven hundred dirhams after the provision he hatkerfar a servant®

Imam Muhammad al-Bgr, peace be upon him, said:

“Ali, peace be upon him, died owing eight hundredusand dirhams”,
so Imam Hasan, peace be upon him, sold a propértysofor five
hundred thousand dirhams and settled up on hidfbéteasold another
property for three hundred thousand dirhams antledetip on his
behalf. That is because he would not retain ldnyms and misfortunes
[used to] befell him

This is the true model for the Imam of the Muslims.
And why were there these debts?
On what was the money spent?

They were incurred to meet the needs of wretchgzhamed, widowed
and enfeebled Muslims.

"It is narrated that Ayyuob asked fia*Did Omar leave behind a debt?™ia
in response said, “One of his heirs sold his stdrénheritance for one-
hundred-thousand.” References: see Omar Ibn Shabiekh al-Madinah
vol.2 p88, hadith#1603, publishedar al-kotob al-‘elmiyah Beirut,
1417AH/1996CE. See also lbn HajaFath al-Bari, vol.7 p53, andNail al-
Awtar, vol.6 pl163. Furthermore, Omar ibn al-Khattab vsasvived by
thirteen offspring — nine males and four femaleasleng with his wives. re:
Ibn Athir, al-Nahayah vol.7 p156. Thus, Omar’s estate is calculatetigat
least 1,343,000 (one million three hundred and/ftimee thousand) coins.
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Otherwise, what need could Imam Ali, peace be ugon who owned
only two pieces of cloth with which to clothe hirffsen winter and
summer — one piece to use as a loin cloth and entiituse as a cloak —
and who ate nothing but barley bread, salt and ke to take out a
personal loan for himself?

This is something to make the Islamic nation profitheir Imam, chief
or leader.

Hasan and Husayn were in debt

Imam Hasahand Imam Husayh,peace be upon them, followed the
example of their grandfather and their father -aAls Messenger and
the Commander of the Faithful, peace be upon thémtkat they spent

" Imam Hasan al-Muijtahagpeace be upon him, is the Prophet's second of the
successors appointed by divine instructions to ksadnation after him. His
father is Imam Ali the Commander of the Faithfulidehis motheiSayyidah
Fatima the Prophet’s beloved daughter, peace be timan. He became the
imam after the assassination of his father by Miayah ibn Abu Sufya.
Ultimately Imam Hasan too was assassinated by Wigah ibn Abu Sufya,
but this time by means of poisoning rather tharnstierd.

" Imam Husayn, peace be upon him, is the Propheird bf the successors
appointed by divine instructions to lead the natdter him. He became the
imam after the assassination of his brother Imarmadalmam Husayn was
brutally and barbarically killed by Yazeed, the smhMo‘awiyah ibn Abu
Sufyan. Imam Husayn, together with notably his honowrabister Lady
Zaynab, other women and children and adult sonsdanghters, as well as
some seventy of his followers, were surroundedrinaeea called Karbala,
close to the river Euphrates. They were all deniader, and in the intense
desert heat, Imam Husayn and all other males irgtbep — including Imam
Husayn’s six month old infant Ali, were beheaded¥nzeed's army. That
day is known as Ashura. The women and children waken captive and
paraded through the towns and villages, from KuéaBamascus, along with
almost 100 severed heads of those slain carrieppearheads.

[For there will be a slaughter for the Lord God afds, in the land of the north
by the river Euphratesleremiah 46:10]

[685 In this year in Britain it rained blood, and milknd butter were turned
into blood.The Anglo Saxon Chronicle]
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all the money at their disposal on Muslim affairel dMuslims’ needs.
They did not depart this world other than in debt.

Read the following passages:
Imam Sdiq, peace be upon him, said:

“Hasan was in debt when he died, peace be upondrichHusayn was
in debt when he was killed, peace be upon Kfin.”

Imam Bajir, peace be upon him, said:

“Husayn, peace be upon him, was in debt when hekillasl and Ali
ibn al-Husayn, peace be upon him, sold a propefthi® for three
hundred thousand to settle Husayn's debt. He hedblis father's
promises too®

Anotherhadithsays:

“Ali ibn al-Husayn, peace be upon him, continuedséttle his father’s
debt until he by the will of Allah settled it

In anotherhadith it is reported that Imam ale8iq, peace be upon him,
also said:

“Allah’s Messenger, peace be upon him and his faolyily, was in debt
when he died; Ali, peace be upon him, was in ddigmhe died; Hasan,
peace be upon him, was in debt when he died; Hugsace be upon
him, was in debt when he was kille@.”

Mingling with the community to teach them

Most of the time, the Prophet, peace be upon hithras holy family,

used to teach members of his community in persomen&ver

circumstances permitted, he would engage them rversation, wade
in wherever they waded in and put them right whesy twent wrong,
devoting all his efforts to winning their heartsr fallah and His

Messenger and deepening their guidance onto Allaath and towards
the pursuit of the right course.
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There is reference to this in a number of versdh@iVise Qur'an such
as where the Almighty states:

{Allah did confer a great favour on the believersewhde sent among
them an Apostle from among themselves, rehearsirtg them the
Signs of Allah, sanctifying them, and instructitngin in Scripture and
Wisdom, while, before that, they had been in maniéeror} "

The Almighty also says:

{It is He who has sent among the Meccans an apfrste among
themselves, to recite to them His Signs, to putlifgm, and to teach
them the Book and Wisdom, though they had beemréein manifest
error”

The Almighty says, citing prophet lbrahim’s prayer:

{Our Lord! Send amongst them a Messenger from amahgsiselves,
who shall rehearse Thy Signs to them and insthesttin scripture and
wisdom, and sanctify them: for Thou art the ExaltedMight, the
Wise 3"

The Almighty says:

€A similar (favour have ye already received) in thsle have sent
among you an Messenger from amongst yourselvesingeto ye Our
Signs, purifying ye, and teaching ye the Book andsddim, and
teaching you that which you did not know.

In his communications with the Muslims, Allah’s Mesiger, peace be
upon him and his holy family, would mingle with the the way a
sympathetic kind teacher would, the way of a tutdro loved to
enhance their mental attitude, culture, educati@hupbringing.

Read the following historical extracts and what tody hadith has to
say.

He repeats three times

It is reported that Ibn Abbas said:
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“If Allah’s Messenger, peace be upon him and hily femily, uttered a
hadith or if he was asked a question, he would repeidrée times to
make sure he is understood and so that [his aws]ievamuld quote him
correctly.™®

The hadith could also mean, so that those to whom he waskisygea
would understand, and so that when they passechantve had said to
them, they would not pass on some other meaningnistake or
through forgetfulness.

It appears from thibadiththat repetition was his custom, peace be upon
him and his holy family, which permeated all higyhatterances.

What teacher, private tutor or instructor wouldthis sort of thing? The
answer is Allah’s Messenger and everyone who lebanhéis school.

He joins in with people’s conversations
It is reported that Zayd ibn Thi said:

When we went to see the Prophet, peace be uporahdnhis holy
family, if we started talking about the afterlife lwould join in our
conversation, and if we started talking about wygrttiings, he would
join in. If we started talking about food and drin& would join in. I tell
you all this about Allah’s Messengéer.”

Allah’s Messenger, peace be upon him and his rastyily, would never
even think about worldly things, food or drink at #&ut, in order to
remain in Muslims’ affections, and, so that theyuwdonot become
bored with him, he would engage in conversationhwiliem about
worldly things, food and drink.

He would show hospitality with his cushion
It is reported that Salmaal-Faisi, may Allah have mercy on him, said:

“I went to see Allah’s Messenger, peace be upon aird his holy

family, and he was sitting back on a cushion. Hewht to me and said,
‘Salman, there is not a Muslim whose brother comes tohemeand to

whom he throws his cushion whom Allah does notif@rg®
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He throws the cushion he sits back on to Saln@ strengthen the
cohesion between the leader and his constituents tanteach the
Muslims to implement this cohesion in all respectd in all activities.

He threw him his cloak
It is reported that Jurayr ibn Abdullah said:

“The Prophet, peace be upon him and his holy famint into one of
his houses and the house becamée fllfayr came along and sat outside
the house. The Prophet saw him, picked up his clmdlled it up, threw

it to him and said: ‘Sit on this.’” Jurayr pickedijp, put it on his face and
kissed it.”

He, peace be upon him and his holy family, throigscloak to one of
the Muslims to sit on it so that he would not hawesit in the dust in
order to promote equality between the constituents their leader in
their standard of living.

He sits in the dust

Ibn Abbas said: “The Messenger of Allah would sittbhe ground and
eat [while sitting] on the ground, herd the sheapd respond to a
slave’s invitation for barley bread”

This is the implementation of equality in the stamtof living of the
Messenger and of those to whom he was sent, beeaumsgnber of
Muslims at that time had nothing but dust to siboffto sit down] to eat
on.

He wouldn’t be recognised in his assemblies

Abu Dharr said, “Allah’s Messenger, peace be upiom &nd his holy
family, would sit right in the middle of his compans and when a
stranger came he would not know which one he wasitdis question
to him.”®*

i.e. there was no space left for another persaalse the room was so
crowded by the Muslims or by some of his family niens.
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| am not a king

Ibn Mas‘oud said, “A man came to talk to the Prdplpeace be upon
him and his holy family, and was trembling. He s&ithke it easy! I'm
not a king; I'm just the son of a woman who usedc#b charqui [i.e.
sun-dried meat]®

He means: | am a person like you in my personatigoin|in relation to
others]. My mother was a woman who was not elevatem/e [other]
people in [terms of] what she ate. She used taleaigui just the same
as everyone else used to eat charqui.

He rides a donkey

It is reported that Anas ibn M, Allah’s Messenger’s servant, peace
be upon him and his holy family, said:

“Allah’s Messenger, peace be upon him and his Halygily, used to
visit the sick, walk in funeral processions, acdapitations from slaves
and ride a donkey. At the Battle of Khaybar, thétlBaf Qurayéh and
Nudayr he rode a donkey haltered with a rope madebpalm fibres,
under which was a pack saddiksf) made out of palm fibre$®

He greets them first

Whenever Allah’s Messenger, peace be upon him atidly family,
passed by a group he would greet them first tqothiet that one of his
companions said, that every time he tried to gite=Prophet first when
he saw him, the Prophet, peace be upon him anohisamily, would
beat him to it and greet him [first].

He forgives the Bedouin man

It is reported on the authority of Anas that a Bddaman caught up
with the Prophet, peace be upon him and his hatyilfa grabbed his
cloak and pulled it so hard that | saw it had mefirks from its border on
the skin of Allah’'s Messenger’s neck. He said: Muhzad! Order that |
be given out of the wealth of Allah which is at yalisposal. Allah’s
Messenger, peace be upon him and his holy famiigned to him,
smiled, and ordered that a provision be made fo’hi
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Study circle

It is reported that Anas ibn Malik said: “Whenewge came to see
Allah’s Messenger, peace be upon him and his hatyilfy, we would
sit in a circle.®®

The Messenger adopted this sublime code of conaia policy for
seated gatherings with the Muslims, which giveseated gathering
neither a head nor a foot and there is no affrordrtyone’s dignity in
the gathering, either in the eyes of anyone ag#tkering, in the eyes of
society generally or in the person’s own eyes -ef@ryone seated in a
circular seating arrangement such as this endssupultaneously]
sitting at the head and the end and in the middle ...

The world learned this code of conduct from theiéftl Prophet, peace
be upon him and his holy family, only after civdtion had passed
through more than ten centuries.

For that reason you find that the seating arrangésrier parliaments,
ministers and leaders in many countries of the dvatiay are circular.

There really is a great deal to say — too muchifese pages — about the
Prophet’s code of conduct in his dealings with peop

These examples suffice us. May Muslim leaders oftioe reflect this
lovely picture of Islam and of the Messenger, pdaeepon him and his
holy family, so as to draw people towards happineskis world, and
the afterlife, under the exquisitely beautiful shad Islam.

Indeed thou art of tremendous moral&’

At the end of this section we are going to refeamoaccount given by
him who was fostered by Allah’s Messenger, peacegom him and his
holy family, by him, who at his birth, opened higes onto Allah’s
Messenger’'s face, and not onto the face of anyrdihéore him, [by
him] on whose chest the Prophet, peace be uponahnid his holy
family, closed his eyes — and not on the chestgfather — [i.e.] Imam

Ali ibn Abi Talib, peace be upon him. He was the one who knew
Allah’s Messenger, peace be upon him and his hatyily, the best. It

is reported that he said, peace be upon him:
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“Allah’s Messenger, peace be upon him and his Halyily, would
never pull his hand away after shaking hands watmeone until the
other person had pulled his hand away.”

He would never walk away after making a matter iscalirse clear to
someone until the other man had walked away.

He would never pull away from a conversation adldsifent before the
other person had fallen silent.

His foot would never ever be seen stretched outdnt of a person
sitting with him.

When given a choice between two things he woulg emér choose the
more difficult one.

He would never fend off for his own sake unlessaAlt commands
were violated. On the contrary, his anger wouldyaer be for the
sake of the Almighty Blessed Allah.

He left the world without ever having sat back wtehating.
He never said, “No” to anything requested of him.

He never turned away anyone who was asking for gontgehe needed
without giving it to him, or saying something plaasto him.

Out of everybody, his prayers were the shortest.

Out of everybody, he delivered the shortest sernamtswas the least
loquacious.

He was known for his pleasant fragrance as he appeal [people].

When he ate with people he would be the first &otsind the last to
finish. He would eat from what was nearest to him. If ¢éheere fresh
or dried dates his hand would go round.

' This is because — out of respect for the Proplpeteple would not start eating
before him, and stop if he did. So he would resmthat in order not to keep
them from eating.

78



Prophet Muhammad’s policies

When he drank, he would drink in three draughtswdeld take small
sips of water and not gulp it down.

He used his right hand to eat and drink, to piclang to offer [food and
drink]. He would only ever give and take with hight hand. His left
hand was for other parts of his body. He would Bkarting on the right
hand side in everything — in getting dressed, pattin his sandals and
in dismounting.

When he called out, he would call [not more thangé times. When he
spoke he would speak alone [i.e. he would not linggrothers and only
speaks when others have concluded their talk]e lasked permission,
he would ask three times [to give one the chanaeftect and let him
feel free to reject].

His speech was clear and so everyone who hearavbirtd understand
his meaning.

When he spoke it was as if light could be seen ogrout from between
his lips. If you saw him you would say his lips weplit but they were
not split.

When he looked, it would only be a glance.

He would not say anything he did not like to anyone

When he walked it was as if he was descendingsidal

He used to say, “The best among you are thosethetbest manners.”

He neither praised nor criticised connoisseurs. déimpanions would
not vie with each other in his presence.

Whoever spoke about him said, “I have never sedh my eyes —
either before or afterwards — anything like himage be upon him and
his holy family.®

| stress: This holy hadith definitely needs dethimmmentary to do
any justice to it. The limited confines of this lkofmrce us to put off
doing so until another time.
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Nevertheless, this does not prevent us from indigadt this juncture

that it is an absolute necessity for any Muslimitigidn to adopt as

much as he can in the way of high moral standayspathetic and
endearing interaction with people to attract thenthe fold of Islam or

keep them within it because the best, quickestprofibundest factors in
sowing love in [people’s] hearts are high morahderds, sympathy and
humanity in dealing with people.

Indeed, that is part of the best policy in managiagple.

Throughout His History

Allah’s Messenger’'s whole life was politics and dos in its various
facets and dimensions:

His policy in mustering troops and leading the atmwar;

His policy of combining military force and rapidctory with refraining
from transgressing the bounds of Islam and humanity

His policy in dealing with the wounded, handicappbeéir families, and
orphans and widows of those killed;

His policy in passing judgment and settling disputaetween his
companions and the way of compromising betweenskdtilement and
correct judgment and between holding on to peope/s for Allah and
the Messenger and within the framework of Islam;

His policy of collecting money from the rich, fromerchants, farm
owners, livestock owners and others, in taking ftblem and keeping
them loyal to Islam, to Almighty Allah and to theelSkenger;

His policy of distributing wealth in varying progans, on various
occasions to Muslims, to hypocrites and even ttatdos to cause their
hearts to incline towards Islam;

His policy of socialising with Muslims and hypoed, of speaking with
them and of remaining calm and humble and manatgirgpmbine all
of that;
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His policy of inviting his relatives, [other] clarend tribes, Jews and
Christians to embrace Islam, and, his techniquending rich and poor,
proud and humble, parents and children, men andenpguiding them
gradually to the faith;

His policy of how, when and for whom to perform agles publicly to
keep hold of the Muslims and to get the infidelgmobrace Islam, while
at the same time not allowing every act issuingnfrbim to be a
miracle, which would make it impossible for peopte follow his

example, and would also have conflicted with theifd Wisdom of
sending messengers;

His policy of combining gentleness with power irclsa way that his
gentleness did not become weakness, his humilitgeggadation, his
power roughness, or his might and sternness asngeland harshness;

His policy of striking a balance between being d¢drabout the truth
and the modesty of Islam; so neither off-puttinghdm@ur, nor such
modesty as to encourage those longing to expltit flay around with
Islam;

His policy of how, when, and where to migrate tad éhe procedure for
doing so — which achieved all that was good at tima¢, and for the
future of Islam, right up until this day;

His policy of inviting kings and heads of statestloé world to Islam,
the procedure for doing so, on selecting those t&edb it, and on his
directions to them;

His policy with his wives, on dividing his time ampthem and striking
a balance between his enormous tasks, the respiysith being a
Messenger and between managing his wives whatéwsr ages,
nationality, language, appearance and custom;

His policy of building mosques quickly in the faaches of the Arabian
peninsula whenever he had a chance to do so tg btuslims together
and to be a centre from which invitation [to Islamyar, justice,
collection and distribution of wealth and other quits pertaining to
politics and to [Allah’s] servants could all starit;
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His policy of keeping two different wings aroundrhi- theMuhajiroun
and theAnsar— and his support of each of them at one timenotteer,
encouragement of each by the other in word and.deed

and so on and so forth — everything in his immaeutanduct and his
tremendous history is a wise and tremendous peligich astonishes
thinking people when they fix their eyes on it.

How could it not be when they are policies commahnbg Almighty
Allah Creator of everything, and Knower of all sssf? Mighty is He
who said about His greatest Messenger:

{Nor does he say (aught) of (his own) Desire. Itns less than
inspiration sent down to him: He was taught by bighty in Power®

Thus the Messenger's policy is Almighty Allah’s coand and
Almighty Allah’s command is the best, most completed wisest
policy, because He is the Omniscient and Omnipdieeator.

Conclusion

This is a mere drop in the ocean of what can bd ahbut Allah’s
Messenger’'s life, his policy throughout, and hisegkning of it
throughout his life so replete with blessings.

We make a record of this so that someone who kritvesabout Islam
cannot attempt to explain Islam [to others], to afitthose who distort
the image of Islam with their pens and disassot¢hegure teachings of
Islam from everything which is done today in theneeof Islam in most
Islamic countries but which Islam is innocent of.

Islam is only taken from the Messenger's conduad #mat of the

Members of his Household, peace be upon them, dtuoly be learned
from the history of the Prophet and the Memberdisf Household,

peace be upon them, and be explained by Allah’ssbheger’s practices
and those of his Infallible Progeny only and noghitse.

Through this brief outline, the reader can learmvHslam and true
politics were breastfed from the same milk and loow is explained by
the other.
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True politics is Islam and Islam is true politics.

There is no true politics outside Islam and therend@ such thing as
Islam without true politics.

Anything else is nonsense which is contradictethieyWise Qur’an, the
Holy Sunnah, the Prophet’'s conduct and the histéthe Members of
his Household, the holy Imams, peace be upon them.
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Chapter Three
Imam Ali’s Enlightened Policies

“Ali is with the Truth and the Truth is with
Ali”

After Allah’s Messenger, peace be upon him andhioly family, the
Commander of the Faithful Ali ibn Abidib, peace be upon him, was
the other true example who reflected the policystdm along with all
its precision, magnificence and comprehensiveness.

This is indicated by hundreds of verses which wexealed about, or
which have been interpreted or explained as refgrto Ali ibn Abi
Talib, peace be upon him, his superiority and setyiori

Similarly there are thousands of prophdtedith which fill books of
exegesishadithand history books including the following:

The Prophet, peace be upon him and his holy farsalig:
“Ali is with the Truth and the Truth is with Ali”
“Ali is with the Qur'an and the Quran is with Alf

“Oh ‘Ammar son of Yair! If you see Ali travelling along one valley
and see the people walking along a different vatieywel with Ali.”

“| am a city of knowledge and Ali is its gafe”

“l am the House of Wisdom and Ali is its dodr”

"In his two-volume work entitled\li fi al-Qur'an, (Ali in the Qur'an), the
author has collected together more than seven kdnQur'anic verses that
have been cited by Sunni scholars to have beerale@about Imam Ali,
peace be upon him.
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“Ali is to me as my head is to my bod$.”
and so many other examples.

For that reason the Commander of the Faithful'sl Relitik is the best
lesson for leaders and for the Muslims on whicmtuld their practical
and political life just as Allah’s Messenger wasape be upon him and
his holy family. For he is the Prophet and Ali, pede upon him, is the
Executor; he was one of a pair and Ali was the othie is the upper
arm and Ali is the forearfnas he, peace be upon him and his holy
family, described him.

Within this limited framework and after having giva few examples of
the policies of the Messenger, peace be upon hihhenholy family, at
various stages of His busy life, we shall give satieer examples, this
time, of the Commander of the Faithful's politidsvarious stages of his
great life. They can be paired up with the othexmeples, and provide a
living, virtuous manifesto for all; a true proof thfe wisdom, justice and
humanity of Islam in its government, authority ande to get the
apathetic to wake up, make despots eat humbleapié, be a small
aperture through which we can open the way forarebers to write
about the various stages of the government of tvar@ander of the
Faithful Imam Ali, peace be upon him, with variquens and at various
levels to fill the enormous gap in Islamic societyich yearns with all
its heart to get to know this brilliant history dlmgh calm and collected,
proper analysis...particularly lately with Muslimgdlighout the world
feeling the depth of the marks of colonialism itatsic countries and
looking for intellectual independence through aerubased on

" An allusion to the Prophet’s saying: “Oh, Ali! Yare my executor and the
Imam of my nation.’Amdi by al-Sadig p12 hadith10, lecture#3.
" This is an allusion to the Prophet's saying: “Yare to me like one of a pair

of trees [which share the same root] is to the rthed-Nabati, al-Sirat al-
Mustaqgimvol.1 p252 chapter8

_An allusion to Imam Ali's saying: “I am to Allah’slessenger as the upper
arm is to the shoulder, and as the forearm isg¢atiper arm ...” al-Mu'‘tazili,
SharhNahj al-Balghahvol.20 p315.
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foundations of true Islam and to apply them to thality facing the
modern Muslim world.

Allah’s Messenger’s life and the history of the Goamnder of the
Faithful, peace be upon them, are the best lessbxample for laying
the bricks of modern Islamic rule upon their fourmolas. This matter
needs hundreds of different books on the subject.

One of the ways to achieve that is through deepededlogical
cooperation and rapprochement between the hawzhhuginersity to
put in place a proper, comprehensive formula sda tikh's true
Islamic government can be implemented. Surely Aliah Who grants
success.

The policy of his personal life

A leader's deeds are a lesson to the people andrricuidum for
generations. For that reason a leader is respenfblwhat people do
because of what they learn from him; whether igbed or bad.

A leader’s personal life is the best “school” fbetgenerations loyal to
that leader. For that reason it was part of the @ander of the
Faithful's policy to base his personal life upoitlfaand asceticism. By
way of example:

No to the materialistic world

Nothing was worth less to Ali ibn Abidlib, peace be upon him, than
the world and what is in it.

Wealth, money, government, power, furnishing, asthpalaces, food
and drink — all of these meant nothing to Ali, pedwe upon him,
beyond what was absolutely necessary. Perhaps thfoupdest
similitude of the world in the Commander of thetRfil's view, peace
be upon him, is what he said so eloquently in tésnal words:

“I swear by Allah, this world of yours is worth k40 me than the
intestines of a swine in the hand of a leger.”
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What a great expression it is — the intestines @fime in the hand of a
leper.

A pig is undesirable so what of its intestines?

What is in the hand of a leper is undesirable d¥itns the entire world
because the entire world is not worth certain itidecwith leprosy.

So what of a pig’s intestines in the hands of @i@p
Who would want anything like that?

Imam Ali, peace be upon him, considers the worldgavorth less than
that.

He did not place an adobe brick on another
Imam Bajir, peace be upon him, said:

“Ali governed for five years. He did not lay a bdlerick upon another,
or an adobe brick upon another, allot himself dotmlent, or leave
behind either ‘white’ or ‘red’®

“He did not lay a baked brick upon another” meaasdid not build a
house out of baked brick.

“[He did not lay] ... an adobe brick upon another’ans that he did not
build a house out of adobe brick.

“[He did not] ... allot Himself an allotment” meankat he did not
assign land or an allotment to Himself.

“[He did not] ... leave behind either ‘white’ or ‘r&dneans that he did
not bequeath to his heirs either silver or gold.

Nothing but un-tanned sheepskin
It is reported that the Commander of the Faitheddito say:

“We had nothing but un-tanned sheepskin on whidinfeaand | would
sleep at night and upon which by day we would feedcamel [which
we would use to carry watet].
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Believers follow his example

It is also reported that Imam Ali, peace be upan, hivas seen wearing a
rough loincloth which he had bought for five dirh&uand he was seen
wearing a patched up loincloth. He was asked abad he said,

“The believers should follow such practice, therhé&ahumbled by it,
the soul is humiliated by it, and through it thestsoare kept down™®

This is edification for the soul, edification foo@ety, a model and an
example.

Matching what is on the outside to what is inside rhost like the
practice of the pious”.

It is all embodied in a rough loincloth worn by tBemmander of the
Faithful Ali ibn Abi Talib, peace be upon him. This is spiritual depth,
nobility of the soul, self-denial and total absapt in Allah all
combined in the personality of the Islamic leader.

He ripped off his sleeve

It is also reported “that Ali ibn Abi dlib, peace be upon him, saw a
poor man whose sleeve had been ripped off. He dipfiethe sleeve of
his shirt and threw it to him.*

He did not buy new clothes

The Commander of the Faithful, peace be upon hpenisfour years or
more between Kufah and Basra as the supreme ledddre wide
expanses of the lands of Islam.

Throughout this long period he did not buy any loést for himself with
the Muslims’ public money, or take any of the morieym Basra or
Kufah for that [purpose].

Instead he carried on wearing the clothes from kiedhroughout this
long period, and just buy out from his own allowanast like the
poorest of the poor among the Muslims throughoat lgngth and
breadth of the Muslim lands.
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Read the following passages:

Al-Asbagh ibn Nabi@h reported: “Ali, peace be upon him, turned ® th
people of Basra and said: “Oh, People of Basra! Whyyou have
against me? This is from my wife's spinning yarme-&ie pointed to his
shirt.”?

And he said: “I entered your land in these clottey] these are my
provisions and my camel. If | were to leave yourdawith other than
what | arrived with | would be a traitot*

It is reported that Haroun ibn ‘Antarah said: “Matlier said: | went to
see Ali ibn Abi Tib, peace be upon him, at the Khurtfaand he was
shivering under an old cloak. | said to Him: ‘O Qoander of the
Faithful! Allah has assigned a share of this pubkasury for you and
for the people of your household and in spite @t thou do this to
yourself.” He replied: ‘I swear by Allah that | dwt take anything out
of your property. This cloak is the same one | wasring when | left
my house in Medina. | do not have any othét.”

Will anyone suffer destitution in such a countryemhts supreme leader
has such a personal policy?

Does anyone go naked under such a system?
Does anyone go hungry?

This is the greatness of Islam.

The Commander of the Faithful's food

At the time when good things were available towtele of the Muslim

world and thanks to Islam, Muslims and non-Muslinese living in the

lap of luxury and in Kufah, the Commander of thé&l#al's capital city

no one could be found who was not well provided, fior these

circumstances you find that the Master of Kufale taster of the
Muslim lands and leader of Islam, the Commandehefraithful, peace
be upon him, would not even eat what the poorepeople would eat.

Look at the following passages:
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It is reported that Ali said: “No one in Kufah faito wake up in the
morning in comfort. The lowliest of them eats whesitts in the shade
and drinks water from the Euphraté$.”

Imam Bayjir, peace be upon him, said in a hadith: “Ali iBbi Talib
used to feed people wheat bread and meat, andgtheff to his home
and eat barley bread, with either oil or vinegar.”

Suwayd ibn Ghaflah says: “I went to see Ali ibn Atdlib, peace be
upon him, in the late afternoon and | found hintirgit with a bowl in

front of him in which there was sour milk which dudd smell because
of the severity of its acidity. In his hand was iace of bread, and |
could see barley husks on its face. Every now gaghahe would break
it with his hand but if it was too hard he wouldce&k it with his knee
and throw it in [i.e. in the bowl].

He said: ‘Come and let me dish you some of thislfobours.’ | said to
his servant girl who was standing near to him: {8aan you, Fidah!
Do you not fear Allah for treating the old man tiway? Do you not
sieve his flour?” . ..

Ali said to me: ‘What did you say to her?’
| told him what | had said to her.

He said: ‘May my father and mother be made ransonttfe one for
whom flour was never sieved, who did not eat Hi®fiwheat bread for
three days in a row right up until the time Allajok him away® He
meant by that Allah’'s Messenger, peace be upon dmich his holy
family.

He would only eat meat once a year

The Commander of the Faithful Ali ibn Abiallb, peace be upon him,
would only eat meat once a year on ‘Id albAdand that was only

because on that day all Muslims are able to eatt rgeen the
abundance of meat from sacrifices.

' That is the sacrifices made on the occasion oHgije‘ld al-Adha.
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Out of solidarity for the poorest people in theimat the Imam of the
nation would only eat meat on that day.

This was in the days of his public caliphate whesponsibility for the
entire nation fell upon him.

Imam Ali is renowned for saying:

“... you should know that your Imam is satisfied witdkking from his
world two ragged pieces of cldth He would satisfy his hunger with
two round loave$.He would not eat a piece of meat throughout ttae ye
except in the year when he offers a sacrifice an dhcasion of al-
Adhanlg

Imam Ali, Commander of the Faithful, peace be upon, would not

just look to the people of Medina who would normdlhve meat to eat,
or to the people of Kufah where all kinds of medamb, beef, camel,
chicken, fowl and fish — were available. On thetcany, he would look
to the remotest Muslim lands, to the people inadistparts of the
countryside, to the poor people who lived in tetdsne of them had
meat to provide them with sustenance every day.

So long as Ali, peace be upon him, was Imam te@fathem, as it was
their duty to follow him with regard to his actionBe imposed an
austerity upon himself in his food and clothingnd aven his dwelling
place — like the poorest of his subjects.

This human being is truly great.
This way of life is truly great.

And Islam which produces a leader such as thisiig gjreat.

" One as a loinclotgi'zar) and the other as a loose garment for the uppdy bo
(rida’)
" Perhaps he would have one for lunch and the édhefinner i.e. two a day
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The sound of frying in his house

One of the most wondrous and amazing things whistoly records
about the life of the Commander of the Faithfulageebe upon him, is
that once the sound of frying could be heard in hiuse. He
disapproved of that, because no meat was supposkd fried in the
Commander of the Faithful's house during the ddyssreign.

The venerable Sheikh al-Mufid, may Allah bless hieports via his
chain of transmission on the authority of Ibn Daika long hadith: “He
— meaning the Commander of the Faithful- hearahrym his house, so
he got up saying “What!! Arkarakir' to be fried on Ali's watch?”

He said: “His children were afraid and said: ‘Olgn@nander of the
Faithful, it's your wife, so-and-so. Some camelsevs&laughtered in her
area. A share was taken for her and her family isémher as a present.

He said, peace be upon him: ‘Enjoy it.’

He said: “It is said that he was not complainingt be, peace be upon
him, was just afraid that it was a gift from onehaf subjects, and for a
Muslim governor to accept a gift amounts to betrajahe Muslims.®

This hadith means that the existence of meat intbese of the
Commander of the Faithful in the days of his calighwas something
that was an exceptional and extraordinary occugénc

It was such a close and careful watch that Ali, Gmnmmander of the
Faithful, peace be upon him, kept on the persoslahbiour in his house
that Imam Ali considered fryingarakir even once to be something for
which he was accountable, because he says: Kanakir to be fried on
Ali ibn Abi Talib’s watch?”

His children then became afraid because they krmwfirm and strict
he was about what was right, and because they daoteell him that

' Karsir are calloused protuberances upon the chestafreel which when the
animal lies down touch and rest upon the groungjepting from its body like
a cake of bread.
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they had not disobeyed his wishes, and not hidaeay dn his house
anything which was not pleasing to him.

In spite of all of this, he would not stand in they of maintaining
family bonds and relations between his wife and re¢atives. On the
contrary, he would encourage it and invite themking his invitation

exclusive to them, because he would not eat framh fitod so long as
there were Muslims who did not have the same...

Has history — after the Messenger, peace be upwonalid his holy
family, — witnessed anyone as great as that? |tags meet him!

No to hoarding the community’s property

Following Allah’'s Messenger's example, Ali, Commandof the
Faithful, peace be upon him, would not hoard Mugiperty. On the
contrary, he would make a point of handing it oudl getting it to them
straight away.

This is how the Muslim leader should be.
Look at the following passages:

Sdim al-Jatdari narrates: “I saw Ali ibn Abi dlib, peace be upon him,
receive some money in the evening.

He said, ‘Hand this money out.’

They said, ‘It's late, oh Commander of the Faithfuéave it till the
morning.’

He said to them, ‘Do you think I will live till toorrow?’
They said, ‘What can we do?’

He said, ‘Don’t put off handing it out.’

He brought a lamp and they handed it out that neglyt>*
What kind of world leader would do such a thingay®l

You cannot find one like him.
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So this is how we know for sure how the Commandehe Faithful,
peace be upon him, with his pure conduct was abtdhampion history
right up to this day and [how] with all honour agreéatness he became a
light for all to follow.

It may be that a question springs to mind: “Why tid money have to
be handed out at night even though the Muslims evowatt be able to
use it until the morning?”

The answer may be for various reasons:

Firstly: To discharge the responsibility of a leaddo is a believer and
who sees responsibility to be his greatest burden.

Secondly: To reassure some of the believers whdetethe money to
decide their fate the following day.

Thirdly: To hasten to do a good deed; about whidrd are Qur'anic
verses and hadith, including Allah Almighty’s words

{Be quick in the race for forgiveness from your Lofd

{and they hasten in good works: They are in the gaok the
righteous;®

{These [three] were ever quick in emulation in gomdks }**

{It is these who hasten in every good work, andetlvéiso are foremost
in them}*

A holy hadithsays, “Hurry to do good whenever you c&h.”

He would not take for himself

There is reference in the history of the Commardehe Faithful Ali,
peace be upon him, to the fact that he would haridvealth and not
take any for himself even when he was in need of it

Ibn ShahrAhoub mentions in hial-Managib: “There would come upon
him a time when he, peace be upon him, would ne¢ hlaree dirhams
with which to buy a loincloth or what he needed. Weuld share out
everything there was in the public treasury amdmgpeople. He would
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then pray in it [i.e. in the treasury] and sayaiBe be to Allah who has
taken me out of it just the same as | enteredit.”

Simplicity in Life
Simplicity in his personal life is one of the thindgor which the
Commander of the Faithful, peace be upon him, wasvk. He did not

care about adornments at all and would not waste eeconds of his
time in pursuit of adornments.

This is how a Muslim leader should be —spendinghédl time on
Muslim affairs and the affairs of the poor.

Abu Jaysh al-Balkhi narrates: “Ali ibn Abidiib, peace be upon him,
passed through Kufah market and a chair caughtiran Hiis shirt was
ripped. He took it in his hand, went to the tailargl said, ‘Stitch this
together for me, may Allah bless yod®”

Al-Ash‘ath al-‘Abdi said, “| saw Ali, peace be updrm, bathing in the
Euphrates on Friday. He then bought a white fabhot for three

dirhams. He led the people in Friday prayer ireitobe its pockets were
stitched.

Al-Zamkhshari said: “Ali, peace be upon him, bouglghirt. He cut off

the excess sleeve and said to the man, ‘Stitcle#s’.”®

“Ali went to the barber's and wanted something takeff his
moustache. He was engageddinikr (invocation) of Almighty Allah
and his lips were moving. The barber said to hi@f) Commander of
the Faithful. Stop invoking Allah for a moment tave your moustache
straightened out. Ali said, peace be upon himis‘ihot that important'.
He did not stop the invocation for one moment...”

True enough a holy hadith says: “Allah is beaut#fotl loves beauty’”

However beauty is not just in material things. Bheralso beauty of the
spirit and of spiritual things. Their beauty is mdoeautiful than the
beauty of physical things.
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Imam Ali’s policies

The Imam, Commander of the Faithful, peace be upam knows full
well the comparative value of one type of beautyellation to another
and he chooses the greater beauty over the lesser o

Invocation of Allah is the greater beauty, and mgkbne’s moustache
look nice is the lesser beauty.

The ratio of inheritance to debt

When most people die, their estate normally exctesls debts so their
debts are paid off and the remainder becomes aariiahce for the
heirs to be divided among them.

As for the Commander of the Faithful, peace be umpiom he was the
exact opposite. When he was killed, his debts weaneh greater than
what he left behind.

His debts were more than a thousand times grdeartis estate.

His estate was seven hundred dirhams left over t@rstipend— he
wanted it to be used to hire a servant for his liami

His debts were eight hundred thousand dirh¥ms.
He sells his sword to buy a loincloth

In his commentary oiNahj al-Balaghat Ibn Abi al-Hadid quotes from
Majma’, from Abu Rajavho said: “Ali, peace be upon him, took his
sword to the market and said, ‘Who will buy thierfr me? | swear by
the One in whose Hand Ali’s soul rests, if | had price of a loincloth |
would not be selling it.’

| said to him, “I'll sell you a loincloth and letoy off paying for it until
you receive your stipend.”

' Nahj al-Balaghahis a collection of some of Imam Ali’'s Sermons, tees, and
Aphorisms, as compiled and edited by the renowwcédlar al-Sharif al-Rad
from original hadith and historical sources. IbnilAtadid is a renowned
Sunni scholar who has written an extensive 20-vel@ammentary on Imam
Ali's Nahj al-Balghah calledSharhNahj al-Balayhah.
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| gave him the loincloth and when he received kijgead he paid me
the price of the loincloth®

He hands gifts out among the Muslims

It was one of Imam Ali, Commander of the Faithfukeown and
reported customs not to hoard personal gifts givamd intended
exclusively, for him. On the contrary, he wouldheit hand them out
among the Muslims or share them with them.

Let us read together the following passages:

Hakim ibn Aws said: “The Commander of the Faithjudace be upon
him, was brought fruit picked from trees. He ordetieat they be sold
and that the proceeds be placed in the publicurgdd’

He also said, “Ali, peace be upon him, would seadoats filled with
honey to be shared among us and would tell us tereare to scrape
the remnants in the pot>”

‘Asim ibn Maytham said: “Ali, peace be upon him, wasgeg a gift of
baskets of hodgepodge [made from dates and cthritfigter] for his
exclusive [enjoyment]. He called for a spread tdaie out, placed it on
it, and two groups sat down to &at.

Abu Hurayz said, “On New Year's Day (Nurooz), the Zotaass sent
Ali, peace be upon him, a gift of silver bowls aining sugar. He,
peace be upon him, shared the sugar out amongohipanions. He
treated the gifts as their jizyah tax contributiand deducted their value
from the jizyah of the Zoroastrians.

Dahgan sent Ali, peace be upon him, a cloak with goittising. ‘Amr
ibn Hurayth bought it from him for four thousandridims and the
proceeds went into the Treasdfy.

The Commander of the Faithful, peace be upon hiag great, truly
great.

He is given a cloak stitched with gold worth fohotisand dirhams and
he sells it and puts the proceeds in the publastrey.

98
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He then buys a rough cloak for three dirhams, witgansd gives thanks
to Allah.

Where can anyone like him be found?

It is the school of Islam, the teachings of thepPit, peace be upon him
and his holy family, and the policy of heaven.

He fetches water and gathers wood

The Commander of the Faithful, Ali, peace be upion, lwas like the

poorest of the poor. He would fetch his own watent the well and

would gather his own firewood with his holy handstisat he could be a
good example to all Muslims throughout history amdexcellent and
beguiling example for Muslim leaders. In the sanag whe would see to
all his own personal matters.

Imam Sdiq, peace be upon him, said:

“Ali, peace be upon him, was the person who maossatl resembled
Allah’s Messenger, peace be upon him and his tatyily, in his eating
[policy] and conduct. He would eat bread and od ammuld feed [other]
people bread and meat. He would fetch water arfeegéitewood.*

He would patch up his own hauberk.
He would stitch his own cloak.
He would cobble his own sandil.

In short, he, peace be upon him, would not dunafl tn someone else.
He would take care of his own personal affairs. wisuld not think
himself to be above [other] people in anythingtdasl, he would live
worse off than most people. He is the one whomhAtksed up above
the level of all the saints and Imams and proptetsept for the
Messenger of Islam, peace be upon him and his faoily, and who

said of [the Prophet]: “l am one of Muhammad’s ses”"*

In this way the Commander of the Faithful’'s exagllend beguiling,
eternal conduct could produce the following results

99



1. It put Ali, peace be upon him, at the top of the &if the greats
after Allah’s Messenger, peace be upon him and hhily
family.

2. It has and always will shatter humanity’s despaotdhie past,
present and future.

3. It taught leaders and nations the path of humamitygreatness.

In this way the Islamic politics nurtures the likesAli ibn Abi Talib,
peace be upon him.

Imam Ali, peace be upon him, stated the philosoj@hind this
asceticism and said:

“Allah made me the Imam of His Creation. He impoapdn me a duty
to exercise self-restraint, and my food, drink ahuthing are like the
poorest people’s so that the poor man can followpowerty and so that
the rich man’s riches do not turn him into a tyr&at

No... to gifts

Gifts are often given to those in power [as a medryibery] to sway
the heart of the ruler to say that which is righivrong and that which is
wrong is right. It is for this reason that theresvgrong emphasis in the
holy hadith on refusal by rulers, judges, those in whose hanelsnight
and power, and influential people to accept gifis¢turn for a favour],
thus cutting off the roots which leave society urected from iniquity,
injustice and unfairness.

The highly erudite scholdallamah Majlisi mentions in theBihar al-
Anwa that the Commander of the Faithful, Ali, peacaipen him, said
about Mighty and Sublime Allah’s wordsdevourers of that which is
forbidden®®, “It means the man who fulfils his brother’'s wiahd then
accepts his present.”
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Majlisi also says that Bér ibn Abdullati said: “Acceptance of presents
by rulers is fraud?®

Sheikh al-Anari," may Allah bless him, narrates in his jurisprudanti
masterpiecal-Makasib that the Commander of the Faithful, peace be
upon him, said:

“If he — meaning the governor — takes a preseppristitutes fraud?®
Further: “Acceptance of presents by provincial goves is fraud.*

Another hadith states: “Acceptance of presentsrbyipcial governors
is forbidden.*®

The Imam, the Commander of the Faithful, peacedms tnim, was the
master of all virtues. For that reason he wouldawaept personal gifts
for himself so that no one would covet him and Isat ho one would
hope that he could carry his favour.

He, peace be upon him, refers to one incident veheerson gave him a
gift. He returned it. He talks of the event in thowing steely words:

He said in one of his sermons, peace be upon fiter, mentioning the
story of Aqil and his, peace be upon him, returntrig him:

“A stranger incident than tHisis that a man came to us in the night;
with a closed flask full of honey paStbut | disliked it as though it was

'Jabir ibn Abdullah was one of Prophet Muhammad’s fésvout companions
who steadfastly remained loyal to the Prophet dadadly family throughout
his life and always observed piety and righteousnes

" Sheikh Murtad Ansari was one of the most eminent scholars and religio
authorities, who produced significant works in isla jurisprudence, which
are still used in the Islamic seminaries today. \Wa&s the tutor of the
renowned scholar and leader of the famous ‘tobavowement’ Sayyid
Hasanal-mujaddid’ al-Shirazi.

i j.e. stranger than ‘Aqgil's expectation that | wgjive him more than the rest
of the Muslims.

v which al-Ash‘ath ibn Qays had brought as a presetite Commander of the
Faithful Imam Ali, peace be upon him. al-Ash‘atimi@ays and his offspring
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mixed with the saliva of a serpent or its vomitisked him whether it
was reward, almsz@kd) or charity gadagal), because these are
forbidden to us, members of the Household.

He said it was neither this nor that but a pre&ent.

Then | said, “May bereaved mothers mourn you! Haue come to lead
me astray from Allah’s religion [with what is prditied], are you mad,
have you been overpowered by Satan, or are youkisgeavithout
senses?

By Allah, even if | am given all the domains of theven (skies) with all
that exists under the skies in order that | magluky Allah to the extent
of snatching the husk of one grain of barley framaat; | would not do
it.

For me your world is worth less than a leaf in th@uth of a locust that
is chewing.*

This is how the Commander of the Faithful Ali ibiAralib, peace be
upon him, treats himself so that a person who e lwronged does
not fear him and so that a wrongdoer does not duwet

And the truth has always been like this..

“Ali is with the Truth and the Truth is with Ali.tlgoes with him
wherever he goes?

sided with the enemies of Ali and his family. alkfeth sided with opponents
of Ali in the case of the battle of Siffien. al-Aath’s daughter, Ju‘dah, killed
Ali's son Imam Hasan on Mo‘awiyah’s instructionsl-Ash'ath’'s son
Muhammad participated in the battle of Karbala.

' Zaka is the obligatory contribution [which is not ajmalble for the Ahl al-
Bayt to receive] andadaqgahis a recommended contribution. [Gift or reward
to the ruler or leader is expressly prohibitedtas seen as to make the leader
to incline or favour the donor, the issue of whisladdressed in the main text
of the book.]

" Based on the background knowledge that the Imadhdiaal-Ash‘ath ibn
Qays, Imam Ali knew this was intended as a bribe.
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Imam Ali’s policies

No wonder there are such courageous codes of cbmdtie life of the
Commander of the Faithful, peace be upon him.

Rulers, judges and chiefs should apply Commandéneofaithful, Ali
ibn Abi Talib’s code of conduct, firstly to their private &g so that
society can be safe from injustice and iniquityeyishould then follow
his code of conduct in politics, the economy, siygieducation and so
on.

His policy in dealing with relatives

The Commander of the Faithful, peace be upon hias mot like other
rulers of the world who put the wishes of theirateles first, and who
then if anything is left over, give it to the restthe people.

On the contrary, in matters relating to all Muslirhg, peace be upon
him, would not draw a distinction between his rigkd and others. He
would treat them equally in all respects.

This is the discerning Islamic policy which the Goander of the
Faithful, peace be upon him, applied to himself amchis relatives
before applying it to everyone else and asking tteefollow it.

Whoever wants the politics of Islam should learonfr Ali ibn Abi
Talib, Allah’s Messenger’s pupil, who has been trdiaed educated by
the Qur’an, and is Allah’s proof for the whole aofe@tion.

We shall cite below examples of how he would d&tt Wis relatives in
general matters.

With his brother ‘Aqil
Ibn Shahr/Ahoub quotes ial-Manajib from Jumal Ansh al-Ashra:

‘Agil came to see Ali, peace be upon him, and hd saHasan, peace
be upon him: “Give your uncle something to wead an he gave him
one of his shirts and one of his mantles. When aficame it was
nothing but bread and salt.

‘Agil asked: “Is there nothing else apart from whaee here?”
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He said: “Is it not of Allah’s bounty such that He thanked greatly?”

‘Aqil said: “Give me something so that | can pay wfy debt and let me
leave the sooner the better.”

He asked, “How much is your debt, Abu Yazid?”
He said, “One hundred thousand dirhams.”

He said, “I swear by Allah, | do not have it on n@ in my possession,
but be patient; when my stipend is due | will shiangith you. Were it
not for the fact that some has to be set asidenfprchildren | would
give it all to you.”

‘Aqil said: “The treasury is at your disposal arablymake me wait until
your stipend is apportioned! How much is your stigp@nd how much
will be even if you give it all to me?”

He said: “As far as the treasury is concerned, aodi | are no different
from any other Muslim man.”

They were talking atop the Amir's pavilion overldog the market
people’s shops.

Imam Ali said: “If you object to what | say, O Ab(azid, go down to
one of those shops, break the locks and take \shiaside!”

He asked: “What is in those shops?”

He replied: “Inside is the traders’ money.”

He said: “Are you telling me to break into shopsohging to people
who have put their faith in Allah and put their ngrinside?”

The Commander of the Faithful said: “Are you tejlime to open the
Muslim Treasury and give you their money which thewe locked
away and put their faith in Allah?”

Then Imam Ali said to him in words meant to stir bjs faith and

morality: “If you like you could take your sword én could take my

sword and we could go out together taraH. There are wealthy
merchants there. We could go to some of them dwdtkeeir money.”
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Aqil asked: “Are you calling me a thief?”

He replied: “Your stealing from one person is bettan your stealing
from all the Muslims.®*

This is the Islamic policy towards relatives summegd in the
Commander of the Faithful's logic.

He, peace be upon him, considers giving somethitrg ¢o the brother
of Allah’s vicegerent on earth stealing from ak thluslims.

Also with his brother ‘Aqil
Sermon 224 iMNahj al-Balaghahsays as follows:

“I swear by Allah that | saw ‘Aqil fallen into desttion and he asked
me for asa" ' of your wheat and | also saw his children with diglled
hair and a dusty countenance due to starvatiocagh their faces had
been blackened by indigo. He came to me severabtend repeated his
request to me again and again. | heard him, artidweght | would sell
my faith to him and follow his tread leaving my oway' Then |
heated a piece of iron for him and held it nearbaidy so that he might
learn a lesson from it, [Aqil was blind at that érthen he cried as a
person in protracted iliness cries with pain anavas about to get burnt
with its branding. Then | said to him, “Bereavedthas may mourn
you, Agil. Do you cry on account of this iron whibhs been made by a
man for fun while you are driving me towards the fivhich Allah, the
Powerful, has prepared for His wrath? Should ygufimm pain, but |
should not cry from the hellfire?

In these sentences there are truly amazing thimgisimam Ali, peace
be upon him, said compared to the practices ofsujadges and civil
servants ...

" equivalent to approximately 3kg.

" ‘Agil was seeking to receive more than his faimshfor himself and his
family from the public fund. Imam Ali would not givhim more than their
allotted share.
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By way of observation, we point out the following:

“He asked me ... of your wheat...” The food belongth®y community,
not for the Commander of the Faithful even thoughisithe supreme
leader and Imam appointed by Almighty Allah ovéitlaé people.

“[He thought] | would betray my faith for his saké.According to the
Commander of the Faithful’s logic, giving as liths onea’ i.e. three
kilograms of the Muslim's wheat to his impoverishbdther Aqil
whose children’s colour had changed due to hungeiddvmean selling
his faith...

“Then | heated a piece of iron...”At that time, Agibuld not see — he
was blind. So the Imam heated up a piece of irarhfm and held it

near his body without touching him with it just @t Aqil could sense
the heat in the fate of someone who goes agairsticgu The

Commander of the Faithful did so in order that 1Agould understand
and thus exonerate his brother for withholdingaaf wheat above and
beyond his share and entitlement.

“May bereaved mothers mourn you...” This insignifitahing for
many people is so huge for Ali ibn Abglib, peace be upon him, that it
warrants his saying to his brother: “May bereavedh®ars mourn you.”

That is because Truth is great even if it is a morsimple case.

“But | should not cry from the flames...” in the Corander of the
Faithful's philosophy, [taking] a singlea'sof Muslim property is
considered to be a betrayal punishable by hellfire

May leaders, rulers, ministers and civil servamisrotheir eyes so that
they can better understand their position and tiesjponsibility.

With his sister

In al-lkhtisas the eminent Sheikh al-Mufid, may Allah bless him,
narrates a long hadith which says among other shing

“Then he — meaning the Commander of the Faithieéce be upon him,
refrained from favouring himself and his childreveo any one of the
people of Islam.
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His sister Umm Hai daughter of Abu @lib came to see him and he
gave her twenty dirhams.

Umm Hani asked her non-Arab servant girl: “How mudid the
Commander of the Faithful give you?”

She said: “Twenty dirhams.”
She went away angrily.

Ali, peace be upon him, said to her: “Go forth 4ahl bless you. We
have found in Allah’s Book no preference for Ishimaeer Isaac.®

The Commander of the Faithful's sister, daughter Adfu Talib,
daughter of the Prophet’s uncle, a Hashemite Qbrafmsab pedigree
ought not to be given a greater share than herAmah-servant-girl.

This is the just policy of Islam which the Commandé the Faithful,
peace be upon him, stood for, so that he coulchbdrie measure for
all generations and [all] times, against whom tdglveup leaders in
every age and place.

With his daughter

Chroniclers report: “A treasure from deep sea djvthe value of which
was unknown was sent to the Commander of the Edifdace be upon
him, from Basra. His daughter Umm Kulthoum askegh:hiCould 1
adorn myself with it, around my neck?”

Ali told the treasurer Abu Ré& “Oh Abu Rafi', Put it in the treasury.”

He then told his daughter: “There is no way thatlddhappen until
there is not a single Muslim woman left who does imave what you
have.®*

The Commander of the Faithful's daughter oughtwear something
which cannot be worn by every single Muslim womiarthere anything
like this phenomenon in the “dictionary” of polii@and politicians?

Is the quality of life and are the clothes of thiges of leaders the same
as those of the poorest among [their] people?
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That is the policy of Islam to which we call the b so that all can be
blessed in the shade of human dignity which Alledated for mankind
and for which Allah created mankind.

With his wife

It is narrated iral-Managib on the authority of Umm ‘Othnma— one of
the wives of the Commander of the Faithful, peaezeton him, — said:

“I went to see Ali, peace be upon him, and befdne Were carnations
which had been bequeathed in the open squared,|“€&#i, Commander
of the Faithful, give my daughter a necklace okthearnations.

He, peace be upon him, said: “Take this,” and melbd me a dirham.

He, peace be upon him, then said: “These aregu$ali] Muslims first.
Be patient until our share of them reaches us. Tymn can take a
necklace for your daughtet™”

With his son-in-law

Abdullah ibn Ja'far al-Ayya was his nephew and his son-in-law [i.e.]
the husband of his daughter, the best of the Hashemmen, Zaynab
the Great, peace be upon her. He was a pious nfarttoand one of the
senior members of Bani Hhim. [He was] generous and would feed
people. He would have an open table summer aneryimight and day.

One time his circumstances became difficult andwleat to see his

uncle the Commander of the Faithful, peace be inponand said, “Oh,

Commander of the Faithful, if only you could ordeme assistance or
benefit to be set aside for me. | swear by Alladt thhave nothing to

support myself apart from selling my mount.” Heape be upon him,

told him: “No, | swear by Allah that | cannot fingu anything unless
you are telling your uncle to steal to give to yau.

This is the Commander of the Faithful's code of dust with his
relatives — precise implementation of Islamic pplt all levels.
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His policy with his civil servants

The Commander of the Faithful’'s monitoring of cisérvants was at the
top of his administrative policy in relation to theHe did not want civil
servants to sing his praises — as is the casemitty rulers and chiefs —
he would only want them to sing the praises of Aty Allah. He
wanted them to Allah’s Path — precisely, completahg at all times,
and so, just as he personally appointed them sovtadd he consider
himself to be personally responsible for their éta. He would
counsel them, then direct them, then scold them if@ppropriate
behaviour, but if none of that helped, he woulabre® dismissing them
and punishing them if they deserved punishmentloBiptic immunity,
administrative immunity, civil service immunity arstimilar terms had
no meaning for Ali ibn Abi &lib, peace be upon him, if a diplomat
deviated from the truth or justice, if an admirastr committed an
injustice or if a civil servant set about somethingppropriate such as
bias, oppression or not caring about the community.

The principle in selecting a civil servant and ieeking on a civil
servant is one according to the Commander of titbfEbs logic — one
does not differ from the other.

“Allah and the Community” — this is the true basis which to select a
civil servant and this is the true basis on whixkeep a civil servant.

In the same vein, history records that one of tleen@ander of the
Faithful's close friends did something punishalite fled from Ali,
peace be upon him. He was taken to the Command#reoFaithful,
peace be upon him. He said to the Imam, “I sweakltah. Standing by
you is humiliation and abandoning you is disbeliéfHe meant by that:
“You do not discriminate between your friends ahdse who are not
your friends. You do not let them off something efhiyou would not
let anyone else off.

Immediate dismissal of a governor

There is reference in history to a woman from Beaimdan whose
name was Sawdah daughter of "hada who complained to him about
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the governor. The Imam, peace be upon him, disihisé®m and the
dismissal came about as follows:

It is reported Sawdah, the daughter of “tataof Bani Hamda, went to
see Mo'aviyah ibn Abu Sufya, and he asked her about Imam Ali. She
replied:

“I swear by Allah. | went to him [i.e. the Commamnds the Faithful]
about a man he had put in charge of collectingreligious taxes who
treated us unjustly. | found him standing in praywhen he saw me he
discontinued his prayer. He then came towards measphtly,
compassionately, mercifully and sympathetically askied:

“Do you need something?”
| said: “Yes,” and told him the story.
He cried. He then said, lifting his hands up tovieea

“Oh Allah! You are the Witness over me and them amthe [fact] that
| did not order them to act unfairly towards youeation, nor to
abandon their duty towards You.”

He then took out a piece of skin and wrote on it:

{In the Name of Allah the Merciful, the Compassi@naNow hath
come unto ye a clear (Sign) from your Lord! Givetjmeasure and
weight, nor withhold from the people the thingstthee their due; and
do no mischief on the earth after it has beenrserder: that will be
best for ye, if ye have Faith®

When you have read this letter hold onto whate¥eow funds and
duties is in your possession until someone comedak® it from you.
Peace.”

She said: “He then gave the handwritten note t@natl swear to Allah
that he did not seal it with clay, nor did he wip took the note to the
intended recipient and he left us, discharged [fodfice].”>

There is another time and place for jurisprudergtatly and the legal
ruling on this issue, not a book like this whichsHaeen written to
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clarify points concisely and provide a brief oudliof the political career
of the Commander of the Faithful Ali, peace be upan, so that we
can seek proper political lessons from it and ftbelife of the Prophet,
peace be upon him and his holy family, for theseeno times of ours.

A practical lesson for the governor

The following is also related about the Commandehe Faithful Ali,
peace be upon him:

He, peace be upon him, had appointed a man frorgifThg a governor
over ‘Akbara He said: “Ali, peace be upon him, said to me, “Wieu
have prayed Dhr tomorrow come back to me.” | went back to him a
the appointed time. | found him sitting down. Healleacup and a small
clay jug of water. He called out for a bound sedlad.

| said to myself he has taken me into his trugfite me a jewel.

He broke the seal and unravelled it and inside veailey meal. He took
some out and poured it into the cup and pouredrveat® it. He drank
and gave me [some] to drink but | could not wajt Eymger.

| said to him: “Oh, Commander of the Faithful. Wiy you do this in
Irag even though you can see food is plentiful?”

He said: “I swear by Allah. | do not seal it off be miserly. However |
only buy what | need and | fear that as it lessmmething else will be
put in it. | hate to fill my stomach with anythitgit permissible.

That is the reason why | keep it sealed as yoiseart

Then he said: “Beware of eating or drinking sonmmaghithe
permissibility of which you do not know?”

Dismissed for raising his voice

It is reported that the Commander of the Faithf@ace be upon him,
appointed Abu al-Aswad al-Du’ali as a judge andttdsmissed him.

' A township on the edge of Baghdad towaras&a’.
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Abu al-Aswad asked him: “Why have you dismissed ine&ve neither
cheated nor embezzled.”

He replied: “I saw you raise your voice above thmce of your
opponent.®*

Two opponents are two respected human beings ini¢heof Islam. A
judge must not insult either of them in any wayisiRey one’s voice is a
type of insult. That does not befit Islamic judia@tiquette ...

A judge who does that ought to be dismissed evdrsifknowledge,
merit, character and closeness to the Commandéedfaithful are like
those of Abu al-Aswad al-Du’ali. For justice has moom for
compromise in the view of Ali ibn Abidib, peace be upon him.

Al-Qummi the traditionist, may Allah bless him, weoabout Abu al-
Aswad al-Du’ali as follows:

“Abu al-Aswad al-Du’ali was one of the eminent, glent men of the
highest class of poets of Islam and followestsi‘h) of the Commander
of the Faithful. He was one of the most senior distinguishedabi'in.’
He was from Basra and considered to be one ofdheel and people of
intellect®

He was the creator of Arabic grammar at the insvocof the
Commander of the Faithful, peace be upon Him.

Send me your detailed accounts

Even though the Commander of the Faithful's conalwing Allah’s
Messenger’s lifetime, after his death, and during lifetime of those
who ruled before he did is the best indication afvthe would be later
on in his lifetime, and the governors and civilveets he sent out here
and there knew full well the Commander of the Falth code of
conduct... Ali would still not miss an opportunity keep an eye on his
governors and workers and keep account of therhaonbne of them
would act unfairly towards the people.

'i.e. the generation immediately after those whedito see the Prophet.
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He, peace be upon him, wrote to one of his govermtren news of the
latter’s bad behaviour had reached him:

“A matter has come to my attention about your candli you did it
then you have angered your Lord, disobeyed youmraad breached
your trust. | have been given to understand thai yave taken
possession of State-lands and that you have ngtwalght them under
personal use but also misappropriated State fuBidssend me your
detailed accounts immediately. Remember that Adlabtkoning is far
more severe than any audit which man can carryReace

People are free according to the logic of Islamné&of them is asked
for an account. They ought not be asked, “Whereyaid get that?”
according to Almighty Allah’s universal generaleul

“Assume your brother’s affairs to be at their b&3t,

This is what the juristdifgaha) term“asalat al-shhah”, (presumption
of correctness) the obvious exception to which caain exceptional
circumstances based on the principle of “competingrities” derived
from the Islamic Sharia itself:

“As far as the governor, ruler, or senior civil\samt, are concerned,
they can be asked, “Where did you get that from?”

An account is to be kept of their property and diatvis in their
possession.

They can be threatened with Allah’s reckoning whishgreater and
stricter, so that justice can be made firm andegutadn from injustice
and inequity can be provided for the nation.

If you cheat

The Commander of the Faithful, peace be upon himteva letter as
follows to one of his commissioners Zdyébn Abeeh, successor to his
commissioner Abdullah ibn Abbas in Basra:

“I swear by Allah that if | find you misappropriai Muslim property —
in a minor issue or a major one — | will punish yiausuch a way that
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you will be left with little provision, your backundened, and disgraced.
Peace ®

A commissioner is the civil servant selected byltham to govern and
run cities. He has to have two characteristicswkadge and integrity
(‘adalah).

On the issue of knowledge, he has to know the roldslam, what is
permissible, what is prohibited and the way to ratdiin affairs
between Almighty Allah and His creation.

Secondly, he has to be jusadil), a man of faith, and, good, not a
sinner fasig), inequitable or unfair.

Why all this severe browbeating of a commissiondrovhas both
knowledge and integritygdalah)?

It is the severity of the justice, the sharpneswtuth is sharper than the
edge of a sword ...

Embezzling Muslims’ money is betrayal of the Mudirbetrayal of the
Commander of the Faithful and betrayal of AlmigAtiah.

Whoever commits such compound betrayal deserveskedike this.

This is how the Commander of the Faithful Ali, pedze upon him,
disciplines city commissioners in the politics efaim. This is how the
Imam ought to discipline his governors, commissienand civil

servants to protect Muslims from being cheatedfesrd inequity.

Imam Ali, peace be upon him, said elsewhere:

“The worst form of betrayal is betraying the natifgm its wealth and
other interests] and the most despicable exampledaufeption is
deceiving [the nation] by the leadefS.”

Accountability for land and beasts

In one of his sermons which he delivered at theirm#gg of his
caliphate, Imam Ali, peace be upon him, states:
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“Fear Allah in the matter of His servants and Hi&es because you will
be questioned, even about lands and be&sts.”

Accountability in the logic of the Commander of thaithful, peace be
upon him, is not exclusive to Islam and the Faitbr, to Muslims and
the Faithful, nor to men and women, nor to mankRdther, it applies
to everything which Almighty Allah has created amsich mankind can
use for good or evil, right or wrong, in guidanageniisguidance, and so
on.

People are even subject to various forms of acedility in relation to

the earth, soil, countryside, land and sea — dmglihereon, farming it,
leaving it fallow, wasting it and so on. Mankinddaswerable before
Almighty Allah even in relation to livestock andtler] animals for

treating them cruelly or humanely, using them foodj or for evil, using
them fruitfully or wastefully and so on ...

This is the extent of responsibility in Ali ibn ARiaib’s government.
The nation and leaders should take it as an exasplhat they can
follow the right path under the Commander of theHfal's guidance.

Freedom under Imam Ali’s government

The Commander of the Faithful Ali ibn Abglib’s time was one during
which people were blessed with extensive Islaméedom, especially
after the previous ruler Othmabn ‘Affan had been characterised by
cruelty and brutality— to the point that even aleaimmpanior(sahabi)
like Abu Dharr al-Ghiffari, may Allah be pleasedtiwhim, upon whom
the Messenger of Islam, peace be upon him and disfamily, had
lavished praises time and again, had no freedomnjoin good and
forbid evil.

This Islamic freedom for which the Imam, the Comdem of the
Faithful, peace be upon him, had paved the waythaslosest thing to
the freedoms granted by Allah’s Messenger, peaagba him and his
holy family, to people at the inception of Islanustas pagans, Jews,
Christians, and hypocrites used to live side be suith the Muslims in
the holy city of Medina and its environs until tf¥ophet's death,
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mingling together in their homes, their marketsingobusiness with
each other and enjoying their mutual freedoms utidershade of the
great [religion of] Islam, so too did Muslims, Jew€hristians,
Zoroastrians and pagans — in fact the whole of imank proudly and
comfortably live a wholesome and respectable liidar the shade of
Islam during the reign of the Commander of the Hfaif Imam Ali,
peace be upon him. It is reported that he, peacgpba him, said on
this subject:

“They [i.e. people]: form two groups — either ydurothers in religion or
fellow members of Creatior?”

These unique, great and eternal words which pagentty for human
beings to be respected as human beings — so tbptepean look at
them from this perspective — and unite them alltheeword of justice
and the right of humanity.

Truly can we say that after the Prophet, peacepba him and his holy
family, the Commander of the Faithful Ali ibn Abgib, peace be upon
him, is the one who laid the deep foundations feedom through what
he said and was the enduring implementer of freettioaugh his deeds
and practices among the nation. There is referenbahj al-Balaghah
to his saying, to spur on and instigate freedom:

“|s there not a free man around who leave thesticfes?"

“Do not be a slave to any other, for surely Allakeated you as a free
/0
man.

“O People! Adam did not procreate any male or fenshve. People
are all free but Allah conferred the rights of sconer others.™

In this way Ali, peace be upon him, was the ficspply these sayings
to his practical life and founded a just and frekarhic government in
which people were free just as they were underhMlaMessenger’'s
government. Here are some examples of that for you:

' The Imam is talking about the world. He means: there not a free man
around who leaves this crude thing to crude pe&ple?
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Ibn al-Kawwa

lbn al-Kawwawas an accursed hypocrite and khaffiteho opposed

Ali ibn Abi Talib, peace be upon him, at the peak of his massive
government which at that time was the biggest gowent on the face

of the earth. Ali, peace be upon him, as well asddhe Imam
appointed by Allah and the Messenger, peace be bipoand his holy
family, was the most powerful ruler on the gloden bl-Kawwawould
viciously and publicly fire his objections at theo@mander of the
Faithful, peace be upon him.

It is reported that Imam Ali was leading the dawayer and Ibn al-
Kawwa who was standing behind him in the congregatiqgaler,
addressed him by reciting the Qur’anic verse:

¢And verily, it has been revealed to you and to ¢hiosfore you: Surely
if you ascribe a partner (to Allah), your work wdudertainly come to
naught and you would certainly be among the logers.

Ali, peace be upon him, listened attentively outesfpect for the Qur'an
until he had finished [reciting] the verse.

Then Ali, peace be upon him, resumed his recitatowl Ibn al-
Kawwaepeated:

{And verily, it has been revealed to you and to ¢hiosfore you: Surely
if you ascribe a partner (to Allah), your work wdudertainly come to
naught and you would certainly be among the losers.

' The Holy Quran, Throngs (39):65. In this way than was insinuating that to
Imam Ali, and to the people in the congregatiomalypr that Imam Ali was a
polytheist, not a Muslim, and a loser, and thudtuof leadership. This is a
very gave accusation against the Islamic HeadateSt

" The Almighty instructs that when the Qur'an isrigerecited we should fall
silent, 7:204, and so even though Imam Ali wastirgithe Qur'anic chapter
(surah) in the course of the dawn prayer, he fell silwhen the Qur'an was
being recited by this abuser.
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Ali, peace be upon him, once again listened aitelytiout of respect for
the Qur'an. Then he resumed his recitation.

Ibn al-Kawwarepeated:

{And verily, it has been revealed to you and to ¢hiosfore you: Surely
if you ascribe a partner (to Allah), your work wdudertainly come to
naught and you would certainly be among the losers.

Imam Ali, peace be upon him, once again listenaentvely out of
respect for the Qur'an.

Once Ibn al-Kawwhad finished reciting the verse the third time, ima
Ali recited:

{So patiently persevere: for verily the promise dfl is true: nor let
those shake your firmness, who have (themselvespartainty of
faith.}"

He then finished reciting the chaptesufah) and bowed to perform
ruku‘ [and complete his prayefy.

What wonderful freedom for people this is whicloals a hypocrite to
abuse and slander the supreme leader of the Mustirntd, someone
like the Commander of the Faithful Ali ibn Abiallb, peace be upon
him, while he is praying, and accuse him of poligheand of going
wrong ...

Then the Imam, peace be upon him, listens attdptoug of respect for
the Holy Qur'an and the process is repeated thmesst

The Imam, peace be upon him, completes his praydrout doing
anything to Ibn al-Kawwand Ibn al-Kawwayoes back to his previous
course as if nothing had happened.

This freedom is worlds apart from the free coustitethe world today.

Could an ordinary person dare do something like it any president
or leader?

And if this happened would he be able to walk orirbyeace?
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History does not answer [this question] other thathe negative even
today in the majority of countries of the free vabrl

This is the Islamic freedom which Ali, peace be mpbim,
implemented.

Let those who say that there is no freedom in Isla@ar this.
Abu Horayrah

It was Abu Horayrah who had become accustomeditglieeated with
pomp and circumstance under some of the previomingtrations. The
time of Ali ibn Abi Talib, peace be upon him, came with the bitterness
of the justice, the precision of Islam and the éxass of justice ...

But he did not like all that ... so he stood to obradle and oppose Imam
Ali and argue with him ... wanting to teach Ali ibnbATalib the
politics of Islam and the implementation of theerof the holy Qur’an.

It was as if he had not heard Allah’s Messengeacpde upon him and
his holy family, mention Ali's many virtues and gbdeeds such as his
saying:

“Ali is with the Truth and the Truth is with Ali.tlgoes with him
wherever he goes”

and his saying, peace be upon him and his holylyami
“Ali is the inheritor of my knowledge and my wisdgtf
and his saying, peace be upon him and his holylyami

“I am the city of knowledge and Ali is its gate. W8ver wants [to
enter] the city should enter it through its gafte,”

and hundreds and thousands like them.
All that (audacity) is from Abu Horayrah.

As for Ali, peace be upon him, all that did notdeta his changing his
position towards Abu Horayrabh.

On the contrary, Ali, peace be upon him, would eAbu Horayrah’'s
needs even after that. Look at the following histdrextract:
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It is reported that “Abu Horayrah came to see péace be upon him.
He had spoken ill of him to his face the previoay,dut the following
day he asked Ali to see to his needs and Ali did so

Imam Ali's companions queried him about that, andhe Imam said:
“l disdain to let his ignorance get the better of knowledge, his sin [to
get the better of] my forgiveness and his requesgét the better of] my
generosity.”

Abu Dharr, may Allah be pleased with him, the gread erudite
companion of the Prophet talks about the religitavyg at Othma’s
court but his reward is nothing but to be beatamprisoned and exiled,
left to starve in humiliation and die.

In contrast, Abu Horayrah who was known for the euwns number of
hadith he fabricatédind attributed to the Prophet, peace be upon him
and his holy family:

Firstly: dares to speak out against Ali ibn Al to his face,

Secondly: knows of the Islamic freedom practicedi®yCommander of
the Faithful so he fears no violence or punishment,

Thirdly: Ali ibn Abi Talib, peace be upon him, does not punish him
even though he knows that what Abu Horayrah hag d®udisobedient
and sinful, in blotting out the truth and chasintema falsehood and
inequity,

Fourthly: the following day, Abu Horayrah has thedacity to ask Al
for favours.

" Sunan ibn Mgh vol.1 p130 hadith363. [Reference to@Hburayrah’s saying:
“People of Iragq, you claim that | falsely attribufsayings] to Allah’s
Messenger] Bukha cites it in al-Adab al-Mufradvol.1 p331 hadith956 as
does Musnad Amad vol.2 p424 hadith9479. Similarly it is reported ttha
‘Omar flogged him with a whip and said to him: “Ybave narrated a lot of
traditions and are only fit for telling lies aboflah’'s Messenger, peace be
upon him and his holy family.). S&harhNahj al-Balaghah,vol.4 p67
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Fifthly: Imam Ali, peace be upon him, actually seeshis needs as if
nothing had happened.

Then his companions query him about that and hevenssthem with
words of knowledge and forgiveness and generosity.

This is the freedom of Islam at this high level.
The Kharijites’ share

The Kharijites fought against the Commander of the Faithful At i
Abi Talib, peace be upon him. They drew swords on him amdis
companions. They killed thousands of the faithfule and female
from among Ali's companions and his followdshi’ah).

They waged a fierce war against Ali, peace be uon

In spite of all that, history records of the Commhanof the Faithful:

“That he did not cut off the Kharijitestipend from the Treasury®

What wonderful freedom this is and how far reacliingas.

Where can we find anything like this freedom intdnig apart from with
Allah’s Messenger, peace be upon him and his hatyilfy, and with
him who followed the line of Almighty Allah, and éhline of Allah’s
messengers and His saints?

They pledged allegiance to a lizard

The nation agreed unanimously upon pledging alfegiaor a second
time to the Commander of the Faithful, peace benupion, after the
killing of Othman, twenty five years after they had first pledged
allegiance to him at Ghadir Khumm upon the order Adfah’s
Messenger, peace be upon him and his holy familyhis journey back
from the Farewell Pilgrimagd®.

Among those who pledged allegiance were eight@htypocrites. They
then broke their pledge amongst themselves and@yptedllegiance to a
lizard in the desert.

Read the following historical extract:
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It is reported that al-Asagh ibn Nabah said

“The Commander of the Faithful, peace be upon himdered us to
travel to Ctesiphon (Mada) from Kufah. We set off on Sunday, and
‘Amr ibn Hurayth stayed behind with seven people. They wahtma
place in al-Hrah called al-Khurnag. He said: “Let’'s go on ariog.” It
was a Wednesday, so we would catch up with Ali keefoe prayed
Friday prayers.

While they were having lunch a lizard showed up tey caught it.
‘Amr ibn Hurayth took it and stretched out its hand, and:said
“Pledge allegiance to it. This is the CommandethefFaithful!”

The seven pledged allegiance and ‘Amr made thé éajht. They then
released it and set off.

‘Amr ibn Hurayth said: “Ali ibn Abi Blib claims to have knowledge of
the unseen world. We broke our pledge and we ptedfjegiance to a
lizard instead of him.”

They arrived at Ctesiphon (Mddg on Friday while the Commander of
the Faithful, peace be upon him, was deliveringskisnon.

They did not split up and stayed together untiytagived at the door of
the mosque. When they walked in the CommandereoF#ithful, peace
be upon him, looked at them from atop the pulgibkb off his sermon
and said:

“O People, Allah Messenger, peace be upon him amdhdly family,
told me in secret a thousahddith. Eachhadith has a thousand doors
and each door has a thousand keys.

Allah, sublime is His transcendence, says:day on which We call all
people by their imam®

| swear to You by Allah that eight people will lesurrected on the Day
of Resurrection who will be called by their imandahwill be a lizard.
If I wished to name names then | would do so.”
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Al-Asbagh ibn Nabi@ah said: “I saw that ‘Amr ibn tfayth had fallen
down the way palm leaves do, out of shame, wickesineowardice and
terror.®®

How could those eight dare break their pledge lef@nce, their pledge
of allegiance to the Commander of the Faithful,geehe upon him,
whom the Wise Qur'an had put on a level with thtal&k Messenger’s
self, peace be upon him and his holy family, in hioéy Qur’anic verse
of mubéalah!

They then compound their error by pledging alleg&arto a lizard,
applying themselves assiduously to insulting then@ander of the
Faithful — the allotter of heaven and Hell.

The Commander of the Faithful's position towardenthwas one of
mercy and compassion. He knows them and informstabem but in
spite of that refrains from mentioning their naraeghat people will not
annihilate them.

In spite of all that the eight stuck to their hypsg and error.
Freedom like this only exists in Islam.

It is only represented by a just Muslim ruler likdlah’'s Messenger,
peace be upon him and his holy family, the Commantiéhe Faithful,
peace be upon him, and whoever’'s way of life fodiheir way of life.

' The Almighty’s Words#£And whoso disputes with thee concerning him, after
the knowledge which hath come unto thee, say (bimg): Come! We will
summon our sons and your sons, and our women aod women, and
ourselves and yourselves, then we will pray humfity our Lord) and
(solemnly) invoke the curse of Allah upon those vibg 3:61

" This is in reference to the Prophetic hadith, “&lithe allotter of heaven and
hell”. Bihar al-Anwar vol.35/p110; vol.36/p335; vol.37/p254; vol.38/p68,
p95; vol.39/p193, etc.
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Acting as a go-between in the matter of marriage

Kufah brought together a mix of Arabs and Persi&ms other nations
who had embraced Islam in the times that followdldl®s Messenger’'s
passing.

Nationalism had run roots deep in the hearts ofesama result of the
weak faith inside their souls ...

Because of that some of the Arabs had begun taimefrom marrying
non-Arabs.

Non-Arabs came to see the Commander of the Faith&#ce be upon
him. They told him about it. They beseeched the @ander of the
Faithful, peace be upon him, to advise them arndKke on the role of a
go-between in the matter.

Ali, peace be upon him, did so but they did nopogsl to him.

What marvellous freedom is this where the Commanoééne Faithful,
peace be upon him, personally makes the effortarynjsomeone] off,
his matchmaking is not accepted and the otherdsids not budge. This
is the freedom of Islam.

Salat-al-Taraweeh

The Prophet, peace be upon him and his holy fami$gd to pray
nawdil (supererogatory prayers) alone during the montiRama@n
and he would not allow them to be prayed congregatly, so one
night during the month of Ramadan, the Muslims fedm congregation
behind Allah’'s Messenger [as prayer leader]. Whenfihished his
prayer, he left the mosque, went home, not allowinegn to do that [i.e.
praynawdil behind him congregationallyf.

The status quo remained the same during the timabof Bakr and
similarly during part of Omar ibn al-Khattab'’s raig

Then Omar came up with the idea that thesevdil be prayed
congregationally. They came to be known asl&Sal-Taraveeli.
Othman ibn Affan followed suit.
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When the Commander of the Faithful, peace be upon bame to
power he prohibited Tangeehjust as Allah’s Messenger, peace be upon
him and his holy family, had done. However a grofipduslims went
out on a protest against the prohibition on We@hbecause they had
grown accustomed to praying it over many years ...

When news reached the Commander of the Faithfatgbe upon him,
he ordered that they be left alone to do as theggald®

This is an example of freedom in Islam — when peombpose the
supreme leader of Islam and the Muslims, and he dot punish them
in any way.

Fear Allah

Al-Ja‘d ibn Na‘jah the Kharijite said insultinglynd derogatorily to the
Commander of the Faithful, peace be upon him: “Fdih, Ali. You
are going to die.”

Imam Ali, peace be upon him, said to him: “No, bather, | swear by
Allah, [I will be] killed by a blow to this,” and én pointed to his noble
head. A fate sealed and a covenant mdded he who forges a lie
indeed fails to attain his desir&®’

Do you think someone who dared in that age to speakway to the
ruler of the largest state in the world would bédb avoid having his
name recorded on a death list?

In non-Islamic view, he would have received no oghenishment but
imprisonment, torture and ultimately death.

However the Kharijite man says these words in cetepfreedom and
assurance without terror or dread, and in thesalsvorsults someone
like the Commander of the Faithful, peace be upam here was no
payback from the Commander of the Faithful apannfopening one of
the doors of knowledge of the unseen world taughtiin by Allah’s
Messenger, peace be upon him and his holy fanilg,salding a verse
from the Quran to prove the speaker wrofignd he who forges a lie
indeed fails to attain his desire.
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The man was lying when he said, “You are going i®"dbecause
Almighty Allah says:

{Think not of those who are slain in Allah’s way desad. Nay, they
live, finding their sustenance in the presencéeirtLord »*

This is the language of the spoken word insteath@flanguage of the
sword. This is freedom which can only be foundsiiarn.

Vexatious questioning
Imam Ali, peace be upon him, said in one of hisrgars:

“Ask me. There is nothing short of the Throne whicban be asked
which | will not answer. No one will say so afteemapart from an
ignorant person who is making false claims or adgsous liar.”

A man at one side of the seated gathering got uth, avbook like a
codex hanging from his neck; he was swarthy, sleadd hairy all over
like the Jewish Arabs. He said in a raised voicélippeace be upon
him: “Oh claimer of that which he does not know amdtator of that
which he does not understand. | am asking a questi@answer me.”

Ali’'s companions and followersShi'a) rushed at him from every side
and were about to attack him.

Ali, peace be upon him, told them, “Leave him al@mel do not rush
him. Allah’s Proofs are not established throughklessness, nor
through [recklessness] do Allah’s rational demaigins become
clear.”

Then he turned to the man and said, “Ask freely teder is on your
mind. | will answer you.”

The man asked him about matters and he answered him

The man nodded his head and said, “I believe tieetis no god but
Allah and that Muhammad is the Messenger of Alfdh.”

This is the meaning of freedom according to Ali #ioi Talib, peace be
upon him:
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The language of the spoken word not the languageiadénce, the
language of dialogue ... instead of the languagaulbiéts.

Freedom of speech allowed the vexatious questimnbecome humble
and [become] a polite believer.

The language of rational demonstration paved the faathe obstinate
Jew to become a humble Muslim.

This is the language of Islam and the meaning efédom according to
the Commander of the Faithful Ali ibn Ab&llb, peace be upon him.

Forgiving insults

Chroniclers mention in the history of the Commandgthe Faithful,
peace be upon him, that when he was in Kufah duhiegdays of His
caliphate, a beautiful woman passed by and petgledsat her.

The Commander of the Faithful, peace be upon hamd, §The eyes of
these stallions are covetous. That is the reaguinéa arousal. If one of
you sees a woman he likes, he should have intimaity his wife for
she is just another woman like his wife.

One of the Kharijites who was there present saitay Allah kill him!
An unbeliever; but how endowed he is with undeditagi”

The crowd rushed at him to kill him.

Ali, peace be upon him, said: “Wait a minute! Asutt only warrants
an insult in return, or forgiveness of a sffi.”

Had it not been for freedom of speech that Kharijitould not have
dared be insolent to the Commander of the Faitfid accuse him of
being an unbeliever in broad daylight, right before eyes and in the
presence of his companions.

The Imam, peace be upon him, through his disceramywise policy
let people say what they liked as a safety valilenahg psychopaths to
breathe, so that matters would not reach the ld&desword or so that
war would not break out — not even a small oneiotstl to Kufah.
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That does not mean that Islam deems it permiséiblthis Kharijite to
utter a statement like this. Certainly not. For Wtha Kharijite said was
one of the most repugnant examples of what is dddr and one of the
most repulsive sins. Rather, the intention wadanfg what wide scope
Islam’s supreme leader has to grant people freedoev&n to someone
like this dreadful miscreant.

Analysis of the situation

Normally, the prima facie sentence for someone like this person is
execution.

The punishment for a person who insults the Proptesice be upon
him and his holy family, or the Imam, peace be upim, is death
according to the jurists.

The erudite scholaallamah Majlisi, may Allah bless him, narrates in
Bihar al-Anwarvia numerous chains of narration, that lbn Abbasspd
by one of the seated gatherings of the Qurayshwére cursing Ali ibn
Abi Talib, peace be upon him. He asked his guide — heblirag at that
time — “What are those people saying?”

He replied: “They are cursing Ali, peace be upan.hi
He said: “Take me near to them.”

When he was standing next to them, he asked, “Whicgou has
cursed Allah?”

They replied “Far be it from Allah Almighty! Whoewveurses Allah,
attributes partners to Allah.”

He asked: “Which of you has cursed Allah’s Messengeace be upon
him and his holy family?”

They replied: “Whoever curses Allah’s Messengearisinbeliever.”
He asked: “Which of you cursed Ali ibn Abgllb?”
They replied: “That we did.”
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He said: “Allah has made [me] witness and | calblAlas a witness that
| heard Allah’'s Messenger say:

“Whoever curses Ali curses me and whoever cursesurges Mighty
and Transcendent Allah.”

In a hadith about Imam afliq, peace be upon him, Abdullah ibn
Sulayma al-‘Amiri narrates: “| asked the Imam: ‘What of a man |
heard who insults Ali and disavows him?’

He said to me: ‘I swear by Allah that [spilling] shiblood is

permissible’.®*

It is reported that whoever speaks ill of Prophethisimnmad, peace be
upon him and his holy family, or any of his Houskeh@hl al-Bay) and
says anything inappropriate about them or slandleesn must be
killed.*?

It is narrated that Imamafiq, peace be upon him, was asked about a
man who speaks ill of Ali, peace be upon him. Hd:sdt is fitting that

he should not live a day.” Then he said: “And wheresurses the Imam
should be killed just as someone who curses thehetppeace be upon
him and his holy family, should be killed®”

' al-Zarandi al-tnafi, Nazm Durar al-Sibayn p105 and similarly al-
Khawaazmi, Managib p137 chapterl4, aldfim, al-Mustadrakvol.3 p130
nos. 4615 and 4616. Something similar is narratethe authority of Umm
Salamah in what she said to ‘Abdallal-Jadali: Does anyone among you
curse the Messenger of Allah? | said: “God forb&Hod God!” ... Or she
said: | heard Alla’'s Messenger, peace be upon him and his holy yaisely:
“Whoever vilifies Ali vilifies me.” Similarly, thesecond hadith narrated on
her authority says: “For | heard Allis Messenger, peace be upon him and his
holy family, say “Whoever Vvilifies Ali vilifies me.Whoever vilifies me
vilifies Almighty Allah.” The first hadith is alseeported by al-Haythami in
Majmi* al-Zawdid vol.9 p130 and by al-Nidain al-Sunan al-Kubraol.5
p133 no. 8476 and similarly what Allah’s Messengaid to Burayda when
Khalid ibn al-Walid told him to vilify Ali in front ofthe Allah’s Messenger:
“Whoever vilifies Ali vilifies me.” no. 8475; seelsdo Musnad Amad vol.6
p323 no. 26791 and other sources.
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There are tens of holy hadith on the subject.
Competing priorities

However, in spite of all that the Commander of Hathful, peace be
upon him, did not kill the Kharijite who had curskeich or order that he
be killed. On the contrary, he would not even alloi& companions to
kill him!

This is for reason of a more important benefit or feason of a
detriment in killing him which was exclusive to t®mmander of the
Faithful, peace be upon him, in his particular winstances at that time,
or, applicable to Islam and the Muslims in thattipatar atmosphere
surrounding them, or, both [to the Imam, Islam greMuslims].

That benefit could have been merely showing thejifeness and
clemency of Islam. Perhaps the detriment was ttstaken impression
of some ignorant people that Islam is violent andgekcor that it would
have allowed those guided by personal interestfollowers of the
shaytanto spread the word that Islam is cruel and inBexi

Or something else ... these matters are more imgorthan
implementing a single ruling of the rules of pumignt in Islam, more
worthy of attention and in greater need of beinglemented.

Sometimes bad publicity has a negative effect damsand on the
nation which outweighs the benefit of implementsagne of the laws of
Islam. To paraphrase whatuhaqqig al-Qummi, may Allah bless him,
says on the subject: “What the scholars have ratelwhat they claim
the jurists unanimously agree upon, and, legal fpegbtells us, is that
cursing the Prophet, peace be upon him and his faohyly, and the
Imams is punishable by death. However it is coadal upon there
being no fear of mischief and corruptigifiasad) as a result of
implementing this rulé?

For that reason there ishadithwith an authentic chain of narration in
al-Kafi on the authority of Zunah that one of them i.e. al-8ia or al-
Sadig, peace be upon them, said: Allah’s Messengsce be upon him
and his holy family, said: “Were it not for the fabat | would hate it to
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be said that Muhammad sought the help of peopletoriill them once
he had won a victory over his enemy, | would hakensa group of
many people!”

[The possibility of] bad publicity against Allahidessenger, peace be
upon him and his holy family, forced the Prophetage be upon him
and his holy family, to refrain from killing manyhs deserved to be
killed, or those, the killing of whom was mandatory

One of the principles of Islamic politics

Out of all the principles on which the policies Iesfam are based this
[i.e. the principle of competing priorities] is aofound one from which
many of Islam’s domestic and foreign policies agawkd.

This is not to say all of Almighty Allah’s laws chge as a result of the
mockery of those who mock. Rather, it means thekewycof or the
levelling of an accusation against Islam, its Pedphis Imams, peace be
upon them, or even against the authorities of diigion (margi') —
which cause the humiliation of the Muslims bringsaprn, malice and
similar evils to bear upon them; while at the satimee providing

" al-Kafi, vol.8 p345, hadith544. Needless to say, those veisenved to be slain
were in fact not specifically the people from whdhe Prophet received
support, but only rumours would spread to thataffdn example is the
infamous Khéd ibn al-Walid, who killed innocent people — &ettime of the
Prophet. The Prophet condemned his action and gaitbensation for the
bloodshed, as well as for the damage and terroabsed, but the Prophet did
not have Khhd ibn al-Walid killed even though he deservedbte slain.
Furthermore, Khigd ibn al-Walid was one the archenemies of thepRed,
who had waged and participated in various battigsnst the Prophet. Like
many others KHal ibn al-Walid had pretended to accept Islam oafy a
means to fight the Prophet from within. As an exlnfpr his animosity and
hatred of the Prophet and his holy family, few dafter the Prophet's
assassination, Kkid ibn al-Walid was one of those who stormed tbede of
the Prophet's daughter SayyidahFatimah — setting it ablaze, crushing her
between the door and the wall, killing her unbodnilct instantly, and
SayyidahFatimah died later on from the injuries she sust@iin the assault.
This is one example of that group of people refetee
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encouragement to tyrants against Islam and the iMsiskdictate the
non-implementation of certain articles of Islamiecinjshments to
preserve the greatness, grandeur and pride of Idtamreason of the
Prophet's declaration: “Islam takes precedence rasitling should be
given precedence over it

In a word, if a serious mischiefagal) as defined by thehari'a arises
from the implementation of an Islamic punishmehigrt avoiding it
becomes more important than [implementing] thatighment and
therefore implementing it is waived.

The holyhadith state this explicitly; including thieadith narrated via an

authentic chain of transmission which by the thegénent scholars al-
Kulayni®® al-Saduq?” and al-Pusi?® may Allah bless them, on the
authority of Hishan ibn Sdem:

“l asked Abu Abdullah [Imam &liq], peace be upon him: ‘What do you
have to say about a man who habitually vilifies, Adeace be upon
him?”

He replied: “I swear by Allah, [shedding] his bloisdpermissiblé’
He then said: “Unless it results in affecting andcent.”
| asked: ‘How can it affect an innocent?’

He replied: ‘A believer is killed in retaliation f@n unbeliever’, and he
did not say anything further.

For these reasons Ali, peace be upon him, refrdioad killing the man
who had cursed him and forbade [others from] kgllivim.

When we compare the case of Imam Ali's being cuisdus presence
and his forgiving the person who vilified him —ddrias [the account] is

"1t should be noted that this ruling applies omlythe holy prophet Muhammad,
his daughteSayyidahFatima, and his twelve divinely appointed successo
and not any other Muslim leader. Needless to sdifying an ordinary
faithful unjustly is a sin and expressly condemiredslamic teachings, but
the ruling for that would not be as the above.
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— with other cases of politicians from most Islamizintries today, you
will understand the enormous difference betweenioe

Today, whoever insults one of the leaders in thgoritg of Islamic
countries especially to his face and in the preseasfchis cronies, the
least punishment for him will be imprisonment, toe, denial of legal
rights, [confiscation of] his business, income a@wdon. It may even
lead to execution or death under cruel torture.

From this, we understand the freedom practicechbyGommander of
the Faithful, peace be upon him, who was the one mieticulously
implemented the great [religion of] Isldm.

They failed to pledge allegiance

After ‘Othman ibn ‘Affan was killed, the Muslims pledged allegiance to
Imam Ali, the Commander of the Faithful, peace peruhim, and a
number of hypocrites failed to pledge allegiance.

However the Commander of the Faithful, peace benupm, did not
force them to pledge allegiance.

A number of his companions wanted to force therplédlge allegiance
and they sought the Commander of the Faithful’sniesion. However

they received nothing but stern refusal on the giatthe Imam, peace be
upon him.

That is implementation of Islamic freedom and assics application of
himself for the sake of communicating with wordsdaworded
communication, not the word of the sword or of giude"

' This would be appreciated more if we consider thistevent took place some
1400 years ago. A response such as this is ramtifunparalleled. If a
powerful leader of any country at the time was feslin this way in his
presence, the offender would receive the harsHgstimishments. Imam Ali
upheld this practice so that leaders after him didollow suit.

" After the martyrdom of the Prophet Muhammad, aoatrary to his specific
instructions about his succession, some of the Hettp companions
conducted acoup d'étatand took over the realm. The coup master seated
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‘AllamahMajlisi, may Allah bless him, says Bihar al-Anwar®*®

Ali, peace be upon him, went out to the mosque pemple pledged
allegiance to him.

They brought Sa‘'d ibn Abi Waqqgas.

Imam Ali said: “Pledge allegiance.”

He replied: “No. Not until everyone else pledgdsgihnce.”

He said: “Let him go.”

They brought Ibn Omar, and Imam Ali said: “Pledfegance.”
He replied: “Not until everyone else pledges alwge.”

He said: “Bring me a surety.”

He replied: “l don't have a surety.”

Al-Ashtar said: “Let me strike his neck.”

Imam Ali said: “Leave him alone. I'll be his suréty

All the Supporters (Are) all pledged allegiance apart from a small
group including: Hssa ibn Thait, Ka'b ibn Mdik, Salamah ibn
Makhlad, Abu Sa‘id al-Khudri, Muhammad ibn Musallam Nu‘man

himself on the seat of power and forced otherslédlge allegiance to him,
and those who refused were crushed and eliminditexlithe leader of the
Ansar was. The coup master’'s aids used to litegtiag people by hand and
make it touch the hand of the self-proclaimed ruded he used to say this is
accepted abay‘ah (allegiance). Prophet Muhammad’s family refusedjit@
allegiance to the usurper, as the Prophet Muhammadspecific divine
instructions, had appointed Imam Ali as his suazessid the leader of the
nation after him. The coup leaders attacked theséatfi the Prophet’s family,
violently assaulted the Prophet’s beloved daugBgsryidahFatima, who was
heavily pregnant at the time, and dragged Imamfisin his house with a
noose around his neck, and took him to the mostedge allegiance or will
strike your neck!” they said to Imam AlBayyidahFatima’s unborn son was
killed instantly in the course of the assault, ahé died later of the injuries
she sustained.
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ibn Bashir, Zayd ibn THat, Rdi' ibn Khadij, Fudelah ibn ‘Obaydah,
and Ka'b ibn ‘Ojrah. They were loyal to Othma

The Commander of the Faithful's response to thisistance was
nothing but to give advice and invite [them] to Taith.

“When Sa‘d and those whom we have named withdrewhasitated in
pledging allegiance to Commander of the Faithfelqe be upon him,
he praised gave thanks to Allah, then saitdr alia:

“I swear by Allah, | will give advice to the opparteand be fair to the
oppressed. Matters displeasing to me have comeytattention in
relation to Sa‘d, lbn Musallamah, Osamah, Abdullahgd Hassa ibn

Thabit. Justice is between me and theff.”

This was the Commander of the Faithful's responstadse who failed
to pledge allegiance to him without any lawful esewr rational prodf.

This is where Islamic freedom implemented by a jig&mic ruler
becomes clear — logic of the word and the sworlb@t, not the logic
of the sword.

In spite of their treachery

Zubayr and @lhaH were among the Muslim masses who pledged
allegiance to Ali, peace be upon him. They theredgske Commander

' The duty to pledge allegiance to the Imams afises: {O you who believe,
obey Allah, and obey the Messenger and those wéadnaauthority among
you...} (4:59) hadith narrated by both sects from so msmyrces as to be
indubitable explain thathoséwho are in authority among yeumeans the
Imams peace be upon them. Because obedience tasHieked to obedience
to the Messenger and obedience to Allah, failureley them constitutes
disobeying Allah and His Messenger. It is thus laieus obligation and is
obviously extremely significant. The difference weén those truly placed in
charge by Allah and those who usurped the rolaas the latter forced those
who resisted pledging allegiance to do so wheteagarmer did not.

" Zubayr was Prophet Muhammad’s cousin, and follgvitte assassination of
the Prophet, he was an ardent supporter of AhlagttBnd Imam Ali, peace
be upon him. But with time he strayed from the AhBayt until he ended up
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of the Faithful for permission to go on ‘Umrah whigrey noticed that
Imam Ali was not giving them a bigger share tham thst of the
Muslims and was not going to grant to their requeshave Kufah or
Basrah. For the Imam, peace be upon him, knew @f ttonspiracy
with Mo‘awiyah in relation to that.

Ali, peace be upon him, realised that they did neaily want to go on
‘Umrah and instead wanted to betray him and go o fj@gainst him].
In spite of that, the Imam, peace be upon him, ratl refuse them
permission, in accordance with the Leader’'s implaiatgon of great
Islamic freedom.

He, peace be upon him, said to them when they sduigipermission to
set off on the ‘Umrah.

“I swear by Allah that you do not want to go on ‘tiah. You really
want to go to Basrah.”

He said to Ibn ‘Abbas when he was telling him oéithrequest for
permission to go on ‘Umrah:

with the army of Aisha opposing the army of Ali,gqoe be upon him, at the
battle of the Camel. At the persuasion and remopdinimam Ali, Zubayr left
the scene before fighting broke out between thdesnbut he was killed by
one |bn Jormouz.

Talhah was Aisha’s cousin, and an adversary of Prohdtammad and Ahl
al-Bayt. It is reported thatalhah had said that if the Prophet dies, he would
marry Aisha; a Qur'anic verse was revealed to comdthis stancefAnd it is

not for you to cause annoyance to the messenggllaif, nor that ye should
ever marry his wives after him. Indeed this is gpigs sin and disobedience in
the sight of Allah: 33:53 At the outset of the battle, Mamwvion al-Hakam,
another one of the arch adversaries of the AhlajtBwho was in Aisha’s
camp, twice shot dlhah and killed him in a revenge attack, becauséhef t
latter’s role in the murder of Othmabn ‘Affan.

During their reign, Imam Ali’s predecessors had falee grounds, privileged
some individuals or groups, but when Imam Ali catoepower he treated
them equal to the rest of the Muslims. This did plese those who had lost
the privileges.
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“l gave permission to them in spite of my knowirng ttreachery they
had inside. | appealed to Allah for help againsinth Allah will ward
off their cunning and will grant me victory overethn.™*

Is there anyone against?

After allegiance had been pledged to the Commanfi¢he Faithful,

peace be upon him, and the vast majority of Muslimasl pledged
allegiance to him, the Commander of the Faithfelage be upon him,
resolved to do something the likes of which wer@ranedented in
history.

On the authority of ‘Ammiibn Yasir and Ibn Abbas: “When Ali, peace
be upon him, climbed atop the pulpit, he said tp“8¢and up, break
ranks, and call out: Is there anyone against?”

People shouted from every direction: “Oh Allah! \afe content, we are
in agreement, and we obey Your Messenger and hisircd

The Commander of the Faithful, peace be upon tsnhe true Caliph
appointed by Almighty Allah. In spite of that he stdins from

[demanding] allegiance at the beginning of his sdehat it not be said
that it was allegiance by force of compulsion.

People then pledge out of choice. He did not f@mgone who did not
do so to pledge. In spite of all that, he ordefeat the ranks be broken
in case there was anyone against, and so the Codemahthe Faithful,
peace be upon him, could grant him the freedomddge allegiance or
not, freedom of speech, freedom of dialogue aretiiven of discussion.

" Ibn ShahrAhoub,al-Managib, vol.2 p259. Needless to say, about two-and-
half months before he was murdered, Prophet Muhaimpeace be upon him
and his holy family, on instructions from the Alrhig, appointed Imam Ali
as his successor and the leader for the natiorpiedously called for public
gathering,. The Prophet asked the masses who hseimbkd by the
freshwater Lake Ghadir, and who were reportedly arthian one-hundred-
and-twenty-thousand, to pay allegiance to him amdinbam Ali as the
Prophet’s successor and leader of the nation laifter
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What wonderful freedom this is in Islam implementydthe supreme
leader after the pledge of allegiance.

It is one of the unique features of the greatdieh of] Islam.
Hasan al-Basi's position

Hasan al-Bas was one of those who, according to historiarsgduto
hate and slander Imam Ali.

He would say of him: “If Ali had carried on eatif@gshaf —i.e. the
poorest quality dates — in Medina it would haverbieetter for him than
what he got involved in.”

He was one of those who deserted Ali instead gdfihglhim.

Ali, peace be upon him, used to say of him, “Evestion has its
Sameri! This man is the 3aeri of this nation, except that he does not
say,{No touching'® instead he says, “No fighting®®

' An allusion to the Sameri referred to in the Qur'an’s Chapter 20 (SuFaha)
who led the Israelites astray. Then®ai was one of the Israelites who had
accompanied Prophet Moses in the exodus from Egypile Prophet Moses
was on Mount Sinai to commune with his Lord, them8a seized the
opportunity of the absence of Prophet Moses, ergma the Israelites help
him make a golden calf using the jewellery they héith them, and said this
is the god of Moses and the Israelites, and calethe Israelites to worship
the golden calf. This is cited in the holy Qur'ai20): 83-98. When he
returned Moses banished then&ai and he was evermore to call out as a
warning, “No touching!” (20:97) because, as a ddvpunishment for making
the idol, he would develop a fever whenever anytmehed him and the
person touching him would also develop a fever.

In Islamic literature, Prophet Muhammad and Iman) péace be upon them
and their holy families, refer to leaders of dewiatand straying or opponents
of the divine teachings as “thérBari of the Ummah (nation)”. The reason the
Imam says thalasan Bari is the Saneri of this nation may be because just
as the Smoeri led the Israelites astray (20:85), so, tod Hhsan Beri lead the
Muslims astray. He may also be said to have iddltb®se he describes as
having performed ablutions well.
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Ali, peace be upon him, came across this man wiglavas performing
wudu’(ablution) in a rivulet. He said to him: “Perforiyour wudr’
diligently young man.”

He said: “Not long ago you killed men who used t&rform their
ablutions diligently!”

The Imam asked: “And are you grieving over them?!”
He replied: “Yes.”

The Imam said: “may Allah prolong your grief*

The word ‘Saneri’ is the Arabic equivalent of the Hebrew wofhimroni’,
or its English biblical word Shimronite, which is telation to the Israelite
clan of Shimronites who, along with other Israelifans accompanied the
Prophet Moses on the exodus from Egypt. [Number23&25] Shimon was
one of the sons of Issachar who was one of the gbissael. [Genesis46:13]
Issachar was Jacob'’s fifth son. [Genesis30:18]

The name of that particular member of the Shimeoaian in question is not
mentioned in the Glorious Qur’'an, he is only rederto as ‘The Saeri’ or
‘The Shimronite’. It is reported that ther8ari was an intriguing savant who
had such knowledge or ‘insight’ that not many ashprobably had. This is
evident from the holy Qur'an, 20:96, where then®a is quoted as sayingt
saw what they did not see, so | seized a handfdusf from the Messenger’s
(Gabriel's) track, and cast it into the thing, sp soul prompted me

The Saneri is not the same as the Samaritan, which iislation to the city of
Samaria that was built by Omri king of Israel soBig0 years after the
incident of the calf. So the 8eeri, or the Shimronite as it would be known in
Biblical English, should not be confused with thenritan.

Those referred to as “used to perform wudiligently” had been described by
Prophet Muhammad, peace be upon him and his holifaas themarigeen
or the Renegades, who had left the religion ofnhsédtogether. It is true that
Imam Ali fought against people who performed ablng carefully, but the
whole point is that Islam does not just mean penfog ablutions carefully,
when those concerned commit atrocities. It justashbow superficial Hasan
Basri was. It's as bad as someone saying, “You'désgrace for killing ISIL
(daesh members because they perform ablutions nicely @agt etc.” The
difference is that instead of locking him in a deog for ideologically
supporting a terrorist group the Imam just exchadngerds and let him go.
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This is Ali's only response to Hasan al-Basri — ev@n response to
word, and supplication against him in respons@salt and slander.

This is the [true] meaning of Islamic freedom m profundity.
Al-Ash‘ath’s position

“It is narrated on the authority of al-Hasan ibn, Adeace be upon him,
in a hadith that al-Ash‘ath ibn al-Qays al-Kindi built a minare his
home. Every time he heard the call to prayer aygrdimes at the
central mosque in Kufah, [when Imam Ali led the ygns] he would
climb it and shout from atop his minaret, “That m¥ou are a liar and
a magician.”

What was the Imam’s response to this heinous offénc
He would just speak of the fate of this impudentima

Imam Hasan, peace be upon him, continues: “My fatbed to call him
“collar of fire”.

He was asked about that, and he said: “When deattes upon al-
Ash‘ath a collar of fire extending from heaven veitike and burn him.
When he comes to be buried he will be nothing bbtaed piece of
charcoal.”

This was the only response by the Imam, peace be ki, to what al-
Ash‘ath ibn Qays did. Had something similar beenedm the reign of a
despot, the least which would have happened toimirasponse would
have been imprisonment, torture or deprivation a@ltipal and social
rights.

As for the Commander of the Faithful, peace be upiom he was an
authority of justice, Allah’s vicegerent and a d¢higho implemented
Islam meticulously and precisely.

At the time of al-Ash‘ath’s death, everyone who wasund saw the fire
which struck him like an extended collar until @achburned him, as he
screamed and burst into loud lameffts.
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Compensation for member of the opposition killed byangry mob

When the Commander of the Faithful, peace be upon tesolved to
block off Mo‘awiyah, push him back and advance fiffilg he delivered
a sermon in which he urged people to fight theditfa man challenged
him. The people killed him and the Commander of Faéhful, peace
be upon him, paid compensation.

“Ali, peace be upon him, climbed atop the pulpitdadelivered a
sermon. | heard him say: “Advance on Allah’s enemfdvance on the
enemies of the Qur'an and the [Prophetic] tradgioAdvance on the
rest of the clans, and the killers of the Mjitmain (Migrants) and Ares
(Supporters)”

A man from Bani Fazah challenged him. The people trampled him
underfoot and hit him with their sandals until hedd The Commander
of the Faithful, peace be upon him, paid compeosdbr his death out
of the public treasury.

Al-Ashtar got up and said: “Oh Commander of thetlial! Don't be
dismayed by what you saw, and do not give up onsapport because
of what you heard from this wretched traitdt>”

It appears from this hadith that the man spoke mbugo the
Commander of the Faithful, peace be upon him, tgipite of that, the
Imam deemed him to be a victim for whom the Treaswas
responsible. He therefore paid his compensatian tie Treasury.

The Commander of the Faithful, peace be upon halts people to war
against the enemy of Allah and the enemy of His ddeger:
Mo‘awiyah ibn Abu Sufya. A man challenges him and the people kill
him ...

In spite of that the Commander of the Faithful,qeebe upon him, pays
[the man’s] heirs compensation.

' The term Migrants is in reference to Mecca’'s Musliwho migrated from
Mecca to Medina after the Prophet did so, and #men tSupporters is in
reference to Medina’s Muslims who supported thepped and the migrants.
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This is the way in which the Commander of the Halth code of
conduct profoundly and comprehensively represetitedyreat [religion
of] Islam in all respects — including that of freed — and he granted
people [freedom] at various levels and in variowdters. Ali, peace be
upon him, set the record. Muslim rulers ought ttofe his brilliant way
of life and correct their policy in line with Ali'gliscerning policy in all
matters.

Imam Ali’s Equality Policy

Imam Ali, the Commander of the Faithful, peace peruhim, like the
Prophet of Islam, peace be upon him and his hatyilya based his
government upon complete equality between the warimembers of
the nation with regard to dividing up the natiomisney — to which they
are all entitled to an equal share...

That was one of his shining characteristics topbiat aziyarah refers
to him as:

“He who shares out equally and is fair with hisjsats™"’

Implementing that caused the Imam, peace be uponehiot of trouble,
hardship, wars and for some of the chiefs to tunayafrom him.
However the Commander of the Faithful, peace benupm, was not
concerned about paying that price to implementridially.

In what follows are examples recorded by historyhef equal treatment
practised by the Commander of the Faithful, pea&cedon him.

He begins with himself

The Commander of the Faithful, peace be upon higgab this equal
treatment with his holy self. Only then did he gppplto others so that
he could be an example to other people.

When Othma was killed and the Muslims pledged allegianceh®

Commander of the Faithful, peace be upon him, . climebed atop the
pulpit in Allah’s Messenger’'s Mosque, and delivegedermon to the
people reminding them to fear Allah and to explairthem his policy
for the lands and for Allah’s servants. He thendmin from the pulpit
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and ordered that the treasury be opened. He safhtmar, “Ammar,

go to the treasury, give each of the people thiearsl and take three
dinars for me. ‘Ammaand Abu al-Haytham went away with a group of
Muslims to the treasury and the Commander of ththfeh peace be
upon him, went away to Quba Mosque to pray there ...

Talhah, Zubayr and ‘Aqil refused to accept’®.
Equality for all

The eminent scholars — al-Kulayni @-Kafi, and al-Mufid in al-
Ikhtisas — narrate via their authentic chains of transraisghat Imam
Sadiq, peace be upon him, said:

“When Ali, peace be upon him, became the ruleryésponse to those
who were asking more than the share that everyiMusceived] he
climbed onto the pulpit, praised and thanked AHald then said:

| swear by Allah that | will not take a dirham afyr treasury so long as
| have a fruit-bearing date tree in Yathrib [MedihBe fair. Don’t you
see how | deprive myself and [yet you expect mggdb you [more
than the rest]?”

His brother ‘Aqil stood up and said: “By Allah, widuyou treat me and
a black man in Medina the same?”

He said: “Sit down. Was anyone else apart from speaking out? You
are no better than anyone else except in termseobrhing Muslim
earlier or in terms of piety*®

The brother of the Commander of the Faithful, pdaee@ipon him, the
brother of the best of Executors, the brother & supreme Muslim
leader is not entitled to any greater share orraoye money than any
other.

' During the 25-year reign of the three rulers befaim, one of the things
Imam Ali, peace be upon him, did was to go intarfiag.

" Here the Imam is making it clear to all that hené¢ going to favour some
over others by giving them more than their fairrsha
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The only preference in Allah’s sight is for reasafrbecoming Muslim
earlier or for reason of piety.

Sahl and his freedman are equal

Sahl ibn Hinayf was one of Allah’'s Messenger’'s companionsnfro
among the Supporters (Aar¥. He participated at [the battle of] Badr
along with the Prophet, peace be upon him.

It is narrated that Imamaflig, peace be upon him, said about Sahl ibn
Hunayf: “He was one of the chiefs.”

He then said: “Not one of the Quraysh or the offgmple surpassed him
in any one merit,” and he praised hitf.

This ‘restriction’ isadditional- in grammarians’ terms — and includes
those who took part in the battle of Badr, the Supgss (Ansr) and
their likes, apart from the Members of the Prophetousehold
(AhlulBay), peace be upon them.

It is reported that when Sahl died, as part of filneeral prayer, the
Commander of the Faithful's accolade for him wassay “Allahu
Akbar” (Allah is too Great [to be described]) twenty fitienes [as
opposed to the normal fivel].

Imam Bayir, peace be upon him, said:

“Allah’s Messenger, peace be upon him and his Halyily, said
“Allahu Akbar” seventy times for Hamzah. Ali, peace be upon kaig
“Allahu Akbar” twenty five times for Sahl ibn Honayf.

He said five lots of fiveéAllahu Akbar”.

Every time people caught up with him they would,s@&ommander of
the Faithful! We did not arrive in time for the peat for Sahl.” He
would put him down and sdWllahu Akbar” five times for him. This
happened five times until he reached his gfave.

Not even with this man who held such an esteemeaitipo, did the
Commander of the Faithful depart from the policygofing a stipend
equal to a black slave whom [Sahl] had emancipated.
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Al-Mufid reports:

Ali, peace be upon him, placed ‘Ammén Yasir, along with Abu
Haytham ibn al-Tayha in charge of the Public Treasury in Medina,
and wrote:

“The Arab, Qurayshi, Ansari and non-Arab, and athtribes and non-
Arab groups who are Muslim, are equal.”

Sahl ibn Hinayf brought his black freedman to him and asKeidw
much would you give to this man?”

The Commander of the Faithful, peace be upon héed “How much
did you take?”

He replied: “Three dinars, the same as the others.”
He said: “Give his freedman three dinars the sasngtet he took*?

It is narrated iral-Managib: “Sahl ibn Hinayf got up, took his slave by
the hand and said: “O Commander of the Faithfulave freed this

slave.” He gave him three dinars the same as heghat Sahl ibn

Honayf!*?

The same share for his sister and her freedwoman

Al-Mufid reports in a long hadith: Ali's sister Umidani daughter of
Abu Talib went to see him, peace be upon him, and he gavéwenty
dirhams. Umm Hani asked her non-Arab freedwomarmwHhinuch did
the Commander of the Faithful give you?”

She replied: “Twenty dirhams.”
She went away angrily.

Ali, peace be upon him, told her, “Go forth, mayahl bless you. We
found no preference for Ishmael over Isaac in Al@ook.”™*

He did not give preferential treatment to noblemen

The erudite scholaallamah Majlisi narrates on the authority of the
eminent scholars Mufid, Kulayni,olisi and Ibn Idris, may Allah be
pleased with all of them, via various chains ohsrission: “A group of
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Shi'a (followers) came to see the Commander of the Raitipeace be
upon him, when people had split away from him arahynof them had
run to Mo‘awiyah in pursuit of his worldly possessions. Thajds “O
Commander of the Faithful! hand this money out give these Arab
and Qurayshi noblemen more than the freedmen, mabhsfand those it
is feared will oppose you and run to Mefgah, until things get back to
normal. Then you can go back to the best that Alahaccustomed you
to — giving equal shares and being fair to youjjestb.”

The Commander of the Faithful, peace be upon haid: $Shame on
you! Are you telling me to seek assistance by damgstice to the
people of Islam whom | have been put in charge of?

No | swear by Allah that will never happen so laagy day and night
alternate and so long as | see stars in the sky.

| swear by Allah, even if this money of theirs weng money | would
give them equal shares, let alone when the monaly tiseirs?**

His argument with Talhah and Zubayr

Talhah and Zubayr became annoyed with what the Commanidbe
Faithful did to them — giving them the same shaveotiher Muslims.
They argued with the Commander of the Faithful,ceelae upon him,
about that, but the truth and justice was strorigan they were and
more worthy of being followed in according to ther@mander of the
Faithful's logic.

It is narrated ifManagib Al Abu Talib that Abu Haytham ibn al-Tayha
and Abdullah ibn Abu Ra said: Talhah and Zubayr came to see the
Commander of the Faithful, peace be upon him, aidi $Omar didn'’t
used to treat us like that.”

He asked: “What did Allah’s Messenger, peace benupion and his
holy family, used to give you?”

They fell silent!

He asked: “Did not Allah’'s Messenger, peace be ugonand his holy
family, divide equally among the Muslims?”
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They replied: “Yes.”

He asked: “In your opinion, is Allah’s Messengeiradition unnah
more worthy of being followed or Omar’s tradition?”

They replied: “The Allah’s Messenger’s tradition.”

They then said: “O Commander of the Faithful, wedme Muslims
earlier, we have endured hardship and we are kin.”

He asked: “Did you become Muslims earlier or did I?
They said: “You did.”

He said: “Is your kinship closer or is mine?”

They said: “Yours.”

He asked: “Was your hardship greater or mine?”
They said: “Your hardship.”

He said: “I swear by Allah, this labourer of minedal are nothing but
on the same level,” and he pointed to the labddfer.

This is the way the Commander of the Faithful, pebe upon him,
lived so that he could be a shining example foregations to come,
provide hope for the oppressed and the weak, d@ndrréhe wilfulness
of the arrogant and the tyrants. A rich man is etbds than the pauper, a
white man [is no better] than a black man, an Ammo better] than a
non-Arab, and a nobleman [is no better] than someanlow class,
unless — in Allah’s sight on the Day of Resurrattiohe is more pious.
He should not receive a larger stipend which All@s made equal in
this world.

Imam Ali’s Forgiveness

The Islamic supreme leader is entitled to pardenesoriminals if there
is a greater good which takes priority over cagyout the Islamic
punishment.

In this way, the Islamic supreme leader is entitededuce the amount
or nature of the punishment if the greater goodistates.

147



The “greater good” in these matters arises fromlst@mic Sharia, the

source of which is the Wise Qur'an and the holypRgdic teachings
(Sunnah) the consensu@jma’) of the religious jurist{fugahd) and

reason(‘aql).

Imam Ali, the Commander of the Faithful, peace peruhim, is the
most knowledgeable on these greater goods and tbesgeting
priorities. For that reason one notes in his caaepumber of instances
where in order to give effect to this “greater gbbd pardons criminals
from being given the Islamic punishments which tdegerve.

In what follows we shall cite some of those exaraple
Forgiving Marwan

Marwan ibn al-Hakam was one of the chiefs of the hypocrites. He wa
among those who — along with ighah, TBlhah and Zubayr — prepared
and spurred the army on against the CommandereofF#iithful, peace
be upon him, at the Battle of the Camele had started the fire of war
and incited the people of Basra to secede fronMingims...

' The battle is referred to as the battle of the Elaivecause the “leader of the
campaign” Aisha (daughter of Abu Bakr) was ridingaamel — as she led the
rebel army from Medina to Basra and during the sewf the battle. The
camel was called “Askar bin Hosar”. A brief backgnd to the battle:
Towards the end of the reign of the third ruler @&m bin Affan, Aisha fell
out with Othman and issued a fatwa calling on teepte to kill Othman, by
saying: “Kill Na‘thal for he has become a disbeéeV Aisha was the first to
use the derogatory term Na'‘thal for Othman. Whemn r&teived the news of
Othman'’s killing at the hands of the people, arat the people had pledged
allegiance to Imam Ali, peace be upon him, Aishat of her loathing for
Imam Ali, immediately issues a new fatwa: “We mfiight Ali to avenge
Othman'’s blood.” [See for example: Ibn Athir al-8#g al-kamil fil-tareekh
vol.3 p206. Al-Tabari, Tareekh al-Bbari vol.3 p477. Al-Sibtibn Jouzi al-
Hanafi, Tathkirat-al-Kkhawa pp 61,64,65. |bn Marmr, Lisan al-Arah
vol.11 p670.] Aisha ends up leading a massive dnmyn Medina to Basra,
some 500 km north. In the ensuing battle with ttmeyaof Imam Ali, Aisha’s
army was defeated and more than 20,000 were rejipiitied.
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This is the war in which tens of thousands of Musliwho prayed and
fasted fell victim.

However in spite of all that the Commander of tlaéthful, peace be
upon him, forgave Marwafor this after he had been captured.

“Malik al-Ashtar captured Marwaat the battle of the Camel, [Imam
Ali] peace be upon him, rebuked him and released”hi’

“It is narrated on the authority of Abu ahk@afi that a man from the
Murad clan said: “l was standing before the Commandénen Faithful,
peace be upon him, at the Battle of Basra wherAlloas came up to
him after the fighting and said: “I have a request.

He, peace be upon him, said: “How well | know tleguest you've
come to see me about. You have come to ask for stynfier ibn al-
Hakam.”

He said, “Yes. | want you to grant him amnesty.”

He, peace be upon him, said: “I grant him amnestygo to him and
bring him to me, but do not bring him unless h¢riding] in tandem
because that is more humiliating for him.”

Ibn Abbas brought him riding behind him.

The Commander of the Faithful, peace be upon hgked him, “Do
you pledge allegiance?”

He replied, “Yes, be there what there may be irsoy.”

Imam Ali said: “Allah knows best what is in [peojslghearts.”

When Marwa stretched out his hand to pledge allegiance tpthé
Imam took his hand out of Marwma hand and pulled it away. He,
peace be upon him, said: “I have no need of ihdfwere to pledge
allegiance to me with his hand twenty times he wdareak it with his
podex.

He, peace be upon him, then said: “Hey ibn al-Hdkdou feared for
your head that it would fall in this tumuft®
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The renegadeughad) are those who go to war against the just Imam.

If they have a platoon, the sentence for any ofmthiaken prisoner is
death.

Those who fought [against the Imam] at the batfithe Camel were
renegades and they were a platoon. Allgrisna facieruling was for
Marwan to be killed.

However the greater Islamic good — which the Comuearof the
Faithful Ali, peace be upon him, saw at that timdietated pardoning
him in spite of what the Commander of the Faithkmew of his
wickedness, and of the Prophet's cursing him and &s yet
unconceived descendants up to the Day of Reswneetexcept for the
few of them who were believers — and similarly, ki®wledge of what
acts of sedition and injustice Maawwould perform.

‘Aishah too
‘Aishah was also a transgressor according to the desthe Wise
Qur'an:

{If two parties among the believers fall into a gehrmake ye peace
between them: but if one of them transgresses lieboninds against
the other then fight ye (all) against the one tinahsgresses until it
complies with Allah’s commangf:*°

‘Aishah fought against Allah’s Messenger's legitimatieegerent,
appointed by Allah and His Messenger and electeitidypeople.

"It is reported that “There was not a single chitin to anyone who was not
taken to the Prophet for him to pray for the newrb®larwan ibn al-Hakam
was taken to him, and he said: “This is a lizaoh ef a lizard, the cursed one,
son of the cursed one”. (alakdm, al-Mustadrak,vol.4 p479“idha” balaghat
bani Umayyah arba'‘in..”; lon Hammal, al-Fitan, vol.1 p131 no. 317. The
Prophet, peace be upon him and his holy familyp alsid, “If the sons of
Hakam become thirty men they will divide Allah’s tBaamong themselves,
make [Allah’s] slaves their own slaves, and distbg Qur'an to serve their
own purposes”.)
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So she is a transgressor and the Islamic punishfoemat transgressor,
male or female, is death.

‘Aishah expected that from the Commander of the fehjtheace be
upon him. For that reason, when she saw the Comenaofl the

Faithful, peace be upon him, after he had defelagedshe said to him,
pleading for mercy:

“Now that you have won, be gentle.”

Meaning: Pardon [me] if you please, and do not paksn’s prima
facie sentence. Rather, use some of the power you havgrant
clemency.

The Commander of the Faithful, peace be upon hirantgd her

clemency for the greater good of Islam which wagerimportant at

that time than the benefit of killing someone likéshah even if she

was a transgressor, chief of the transgressorgrendeason behind a
crushing war in which many Muslims had been magshcr

It is stated in Bihar al-Anwar: The Commander & faithful, peace be
upon him, fitted her out with the finest accoutraiseand sent ninety —
or seventy — ladies with her [as her guards] fraasr@ to Medind®®

Abdullah ibn al-Zubayr

Abdullah ibn al-Zubayr was one of those who despi8é, peace be
upon him, and the Messenger’s Household, peacedethem. He was
the one who goaded his father into starting thél@af the Camel. It is
narrated that Imam Ali said about him:

“Zubayr remained one of us, the_ Members of the ldbakl, until his
inauspicious son Abdullah grew up.”

" al-Qandui, Yanai' al-Mawaddahvol.1 p450 chapter52. Ibn al-Athir @sd
al-Ghabahvol.3 p162 and Ibn ‘Addr, Tareekh Dimashqol.18 p404 narrate
the same. Ali's words to Zubayr can be found irBaladhuri’s narration in
Ansad al-Ashrd p255: “We used to consider you to be one of us,36ns of
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He despised Bani Hashim and would curse and Wifypeace be upon
him.*#

This Kharijite man who drew his sword in the facé Allah’'s
Messenger’'sVicegerent; this transgressobaghi in Islamic terms —
deserved to be killed.

However the Commander of the Faithful, peace bea upim, pardoned
Abdullah ibn Zubayr at the Battle of the Camel.

“Aisha sent her brother Muhammad ibn Abu Bakr t® @ommander of
the Faithful, peace be upon him, to ask him fomglecy and exemption
from punishment for Abdullah ibn Zubayr. The Comuhan of the
Faithful granted him and everyone else who hadigigated in the
Battle of the Camel exemption from punishméft.”

Pardoning Musa ibn Talhah

“Musa ibn Talhah ibn ‘Ubaydallah was brought to him, and the
Commander of the Faithful, peace be upon him, waldm: “Say three
times: | seek Allah’s forgiveness and turn to Him.”

He said it and Ali, peace be upon him, said: “Liet o on his way.”

He then told him: “Go where you like. Take your wea or horse you
may find in our camp. Fear Allah in whatever youitufe holds for you,
and stay in your homée?®

Pardoning the person behind the conspiracy
It is narrated ifManagib Al Abu Taib that Asbagh ibn Nabatah said:

“We prayed the Morning Prayer with the Commandethaf Faithful,
peace be upon him, and then all of a sudden a neaminvg travelling
clothes approached. Ali, peace be upon him, askedm where [have
you come]?”

He said: “From Syria.”

‘Abd al-Muttalib, until your son — an evil son —agv up, who opened up a rift
between you and us.”
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He, peace be upon him, asked: “What has broughhgoe?”

He replied: “I need something.”

The Imam said: “Tell me, or else | will tell you atwyour story is.”
He said: “Tell me, Commander of the Faithful.”

The Imam said: “Mo'wiyah called out on such and such a day on such
and such a month in such and such a year: WhodigeAk will get ten
thousand dinars.”

So-and-so jumped up and said: ‘I will.’
Mo‘awiyah asked him: “You?’

When he went away to his home he felt regret artd 8&ould | really
travel to Allah’s Messenger’s cousin father of tie [grand] children
and kill him?’

Then Mo‘aviyah's announcer called out the following day: ‘@éver
kills Ali will get twenty thousand dinars.’

Another person jumped up and said: ‘l will.’
Mo‘awiyah exclaimed: ‘You?’

Then he felt regret, asked Maigyah to excuse him and so he excused
him.

Then his announcer called out on the third day: d@krer kills Ali will
get thirty thousand dinars.’

You jumped up. You are a man fronmniyar.”
The man said: “You have spoken the truth.”

Ali, peace be upon him, asked: “So what do youkhishould you
carry on with what you were ordered to do or what?”

The man replied: “No. | will go away instead.”

He, peace be upon him, said: “Qanbar. Get his moesdy, get his
supplies ready and give him some spending monethéojourney.*?*
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This is another wonderful example of Ali's forgivess in his brilliant
lifetime. He knows who wants to kill him. He letsrhgo wherever he
pleases. Furthermore, he orders that a suitablentimufound for him,
that his supplies be prepared and that he be gbame spending
money...

Where else but in true Islam can you find anytHikeg that?
Forgiving the prisoners taken at #fin
Imam al-Bajir, peace be upon him, said:

“Whenever Ali, peace be upon him, took a prisonathe Syrian battles
he would take his weapon and his mount and getthiswear that he
would not help fight against hint?®

So, the combatants who had drawn their swords erCdmmander of
the Faithful and some of whom had killed some ofsAbeliever

companions ... however he has not been identifiedddonmitting that
crime] nor does he admit to it... their army is raljteand the
Commander of the Faithful defeats them ...

In spite of all that he leaves them alone and selgdhem while all the
time their platoon — that is to say Mw/gyah and his companions — was
still around.

This is part of the wonderful policy of forgivenaasthe Commander of
the Faithful’'s code of conduct applied to attracemies to Islam and
encourage the hypocrites and those in pursuit o&mad gain to join the
ranks of the believers, and applied to bind thetkez the believers to
add to their faith.

Returning the Kharijites’ belongings to them

“When Ali, peace be upon him, defeated those whugti® against him

at the Battle of Nahraw& he brought what was in their camp. Whoever
[amongst the captured] recognised any of his ptgpeclaimed it until
there remained a pot and then later | saw thatodt had been
reclaimed.*?
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He ordered a beating and then forgave him

“The Commander of the Faithful, peace be upon lsiemt for Lobaid
ibn ‘Atarid al-Tamimi in relation to an accusation that led made
[against the Imam] which had come to his attentidre Commander of
the Faithful, peace be upon him, was passing bynwieesaw Lobaid
amidst the Bani Asad clan. But Na‘im ibn Daja al-Asadi stood in his
way and let Lobaid escape.

The Commander of the Faithful, peace be upon hémt, for Lobaid and
they brought him. The imam ordered that he be feais

He said: “Yes. | swear by Allah that standing byiys humiliation and
opposing you is disbelief.”

When Imam Ali heard him say that he said, “We h&rgiven you.
Verily Mighty and Transcendent Allah, sayéRepel evil with that
which is bes#'*’

Your saying, ‘Standing by you is humiliation’, is avil which you have
accrued.

As for your saying, ‘Opposing you is disbelief'ista good which you
have done. So the latter makes up for the forfier.

When the greater good — which takes priority ovejtlsing else — calls
for it, a judge’s sentence is overruled foygiveness Forgiveness is
part of Allah’s law. Beating is part of Allah’s lawAnd one ruling,

which is of higher priority, takes precedence oagother, if it is of a

relatively lower priority. With this forgivenessyage and kindness of
Islam is preserved over the Muslims, the hearthi@i-Muslims are

caused to incline and they are drawn to Islam.

Always among the people

Normally those in power live far away from sociatyd are too proud to
do the simplest things for themselves; this issfaumber of reasons:

1. Tyranny and despotism
2. Fear of the society whom they are oppressing
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3. To avoid having the number of things they havedite up on
them too much

In contrast, the Commander of the Faithful, peaeaifon him, could
not be further from all these reasons...

Ali, peace be upon him, could not be further awaynf tyranny and
despotism.

The Commander of the Faithful, peace be upon himesdot oppress
anyone so he won't fear mixing with society forttheason.

The Greatest Executor, peace be upon him, seek$ardship and
difficulty for Allah’s cause; so how could he fl&em that.

For that reason he would do the little things fongelf as well as the
important tasks. He would fulfil people’s requestgperson, and search
them out among the people, night and day, in tte¢ &ed in the cold.

This is what reassured the poor, weak, and wretthadthey had no

need to fear people’s oppressing them. They kneivttie Commander
of the Faithful, peace be upon him, was the one wbold personally

go on a search through the alleyways and markeitsljcproads and

public places. He would help them and protect tfrem all injustice.

This is what would also stop tyrants and arrogaupfe from hurting
and oppressing people because they knew that @dicgp be upon him,
was keeping a watchful eye on them. He would paigomingle with
members of society. They could not be sure thangtmoment or in
any place, Ali, peace be upon him, would not betaess and be there
to arrest them iflagrante delicto

In what follows we shall cite some examples of @@mmander of the
Faithful's presence among the people at all tif@siMuslim leaders to

sit up and pay attention to, so that they do naindbn [their] people,

cut themselves off in ivory towers far away frontisty, and allow

tyrants to feel safe from being stopped them awedoippressed to fear
the oppression of the oppressors.
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Interceding at the butcher’s

It is narrated that a butcher was selling meabtoeone’s slave-girl and
was cheating her. She cried, walked out, saw Adgge be upon him,
and complained to him about [the butcher]. He, pelae upon him,
walked with her towards [butcher] and urged hinbéofair with her. He
warned him and told him: “You should accord the kvee same status
as the strong. Do not treat people unfaiffy.”

His intercession at the date seller’s

“The Commander of the Faithful passed by the delers and all of a
sudden he saw a slave-girl crying. He said: ‘Sigive-what is making
you cry?’

She replied: ‘My master sent me with a dirham tg dates. | took them
back to them and they did not like them. When | €am bring them
back, he would not accept them.

He, peace be upon him, said to the date sellelahd servant, she is a
servant. She is vulnerable. Give her back her dirhad take back the
dates.’

The man stood up to him and punched Hitn.
The people said: ‘This is the Commander of thehfalit

The man became breathless, [out of fear] turneldwebpicked up the
dates and gave her back her dirham. He then f€ajdCommander of
the Faithful! Be content with me!

He, peace be upon him, said: ‘What would make nppyravould be if
you cleaned up your act.’

Or he said: ‘What would make me happy would beoli yave people

their dues*

It appears from the story that the Commander oFduéhful was a new
arrival in town —or the date seller was new in tewso he did not know
the Commander of the Faithful, peace be upon hihatTs why he
punched the Imam.
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Ali, peace be upon him, did not punish him for pumch because it was
a personal matter in the Imam’s view. Ali, peaceupen him, did not
care about himself for the sake of himself...

Furthermore the Imam’s priority, peace be upon Hitithe time was to
protect the slave-girl from injustice and this pity would have faded
into the background if the Imam had held the masoastable for the
punch.

These stories, in spite of their insignificances ahat nourish society
on so many levels for reason of the presence ofnibet senior Muslim
supreme leader among the people, personally sdeirtheir needs,
admonishing villains and getting justice for thevaitrodden.

Reconciliation between husband and wife

Imam Muhammad ibn Ali al-Bgir, peace be upon him, said in a
narration:

Ali, peace be upon him, got back home at the hiopied of the day and
all of a sudden a woman standing there said:

“My husband treated me badly, frightened me, atdake and swore
he would beat me!”

He, peace be upon him, said: “Allah’s servant, vpaitiently until the
day cools down, then | will go with you, Allah wiil.”

She said, “He will get angrier and more annoyedthwie.”

He lowered his head then he raised it, saying: ‘Nswear by Allah, is
the downtrodden’s right to be taken for him withaaffliction by
disquiet or agitation?

Where is your house?

He, peace be upon him, went to the door of the éqosi®od there and
said, “Peace be upon you.”

A young man walked out.
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Ali, peace be upon him, said, “Allah’s servant, rfeéllah. You
frightened her and made her leave.”

The young man — who did not know the CommandemefRaithful,
peace be upon him, — said: “What does it have twitto you? | swear
by Allah that | will burn her because of what yaavh said.”

The Commander of the Faithful, peace be upon had; 81 am telling
you to do what is right and to stop doing what isng, but you
confront me with what is wrong and reject whatight?”

The narrator said: People approached from the raadsaid, “Peace be
upon you, Oh Commander of the Faithful.”

The young man was taken by surprise.

He said, “Commander of the Faithful, forgive mynggression, and for
this, | swear by Allah, | shall be the ground farto trample upon.”
[i.e. will take good care of her]

Ali, peace be upon him, said, “O servant of Allahter your house, and
do not drive your husband to do anything like dgsin.**?

To help an oppressed person

In his bookal-Ikhtisas, the great scholar Muhammad ibn Muhammad
ibn Nu‘man al-Mufid, may Allah bless him, narrates a longlitta part
of which says:

The people of Kufah report that Sa‘id ibn Qays akidlani saw him —
I.e. Ali, peace be upon him — at the hottest tirhéhe day in the shade
of a wall.

He said: “Commander of the Faithful, at this time?”

He said, peace be upon him: “I only came out tq el oppressed
person or to assist someone in distréss.”

Someone who is weaker than |

Sheikh Mufid, may Allah bless him, also narratds:i$ reported that
Ali, peace be upon him, was performing wudablutions) with
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everyone else in the ablutions area of the mosfuman jostled him
and threw him to the ground. He picked up the stic#t hit him with it.
Then he said to him: “This is not because of what did to me, but
rather [on account of] someone who is weaker thream Wwho may come
along and to whom you may do the same, making jahlel to pay
compensation®®*

Stopping people from walking behind him

Imam Sdig, peace be upon him, said: “The Commander oF#ithful,
peace be upon him, rode out to see his companimhgeople started
walking behind him. He turned round to them andedskDo you need
something?’

They replied: ‘No, Oh Commander of the Faithful. Wst like walking
with you.’

He said to them, ‘Go away. Walking with someone Wmounted is
corrupting for the person mounted and humiliatiogthe person who is
on foot.’

On another occasion he was riding and people dtavedking behind
him. He said: “Go away. The sound of footsteps mefmen is a cause
of corruption for the hearts of the foolish™

It is narrated that Imam Ali used to walk on hismvwpeace be upon
him, in the marketplace... giving directions to thwst] helping the
weak, passing by the sellers and grocers andmgditi them from the
Qur'an:

{That abode of the Hereafter We shall give to thabe intend not
high- handedness or mischief on earth: and theigr{dest) for the
3136 137

righteoug~".

This is how Ali ibn Abi Talib, peace be upon him; was always among
the people, in the thick of society, sharing th@ioblems and solving
their difficulties, correcting them with his wordeknowledge, conduct
and deeds.

160



Imam Ali’s policies

Precise implementation of Islam

The Commander of the Faithful, peace be upon himpldmented Islam
precisely in matters both great and small becausenall matter is
important if it is Allah’s Law, and a great matisrimportant because it
is Allah’s Law.

The criterion is Allah’'s Law, and on account of igverything
attributable to Allah is important.

From this profound perspective the Commander ofRaighful, peace
be upon him, would conduct himself among the peaphearious roles
in life. Further, he was just as precise and pnofoin his private life.

In what follows, we shall mention some points frtirat so that they can
provide the best example for Muslim politicians dedders of Islamic
countries.

Putting out the lamp

‘Amr ibn al-‘As went to see Imam Ali, peace be upon him, one night
[on a personal matter] while he was in the Treaddeyput out the lamp
and sat under the light of the moon. He did notsmter it lawful to sit

in the light unnecessarily*®

How much oil would have been used up in those maesrt&at ‘Amr ibn
al-‘Aswas speaking to him? It is a really small amount.

However Ali ibn Abi Taib, peace be upon him, was a model and
example. If the leaders of the Muslim world who @oger away billions
or even tens of billions of Muslims’ money wereteed as pragmatic
and exacting as this, then matters would never bageeme as bad as
they are today.

Strict for Allah’s sake

It is also narrated that: “When he — i.e. the Comaea of the Faithful
peace be upon him — drew near on the way back Yfemen, he rushed
ahead to see the Prophet, peace be upon him arwligamily, and
appointed one of his companions as a deputy oweaimy. That man
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resolved to kit out every man in the company witleatment made out
of the linen which Ali, peace be upon him, had witk army.

When Ali army approached him, he went out to mbett, and what
should he see but them wearing the vestments.

He said: “Shame on you. What is this?”

He said: “Kitting them out so that they can lookenivhen they come in
among the people.”

He, peace be upon him, said: “Shame on you. Befitve goods]
reaching Allah’'s Messenger, peace be upon him anhkdty family.”

The narrator said: “Ali, peace be upon him, orddtedsoldiers to take
off the vestments and put them back with the gdddse army showed
grievance at what he had done to tHé.

Abu Sa’id al-Khidri said: “The people complainedoab Ali to Allah’s
Messenger, peace be upon him and his holy family.

Allah Messenger, peace be upon him, stood up alivkdsd a sermon,
saying:

“O People! Do not complain about Ali. | swear byak, he is strict for
Allah’s sake.**

Breaking up gold

“Qanbar presented the Commander of the Faithflc@de upon him,
with cups made of gold and silver on the bencHjifiah Mosque] and
said: “You leave nothing unshared, so | savedftrigou.”

He drew his sword and said, “Shame on you! Would wish to bring
fire into my house?”

Then he faced them with his sword and struck thewil there lay
scattered about thirty odd broken cups. He saidintBme the district
leaders.”

' Kufah was divided into seven districts each “goeet’ by a leader.
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They came and he, peace be upon him, told thenke“This as the
share of your district [and divide it among the pmleo of your
district].”**

The value of gold or silver cups so long as theyai@ cups may be
greater than their value after they are broken. éi@w, because gold
and silver drinking vessels are forbidden, it mayféx that reason that
Imam Ali broke them, thus ensuring that their dsttion would not be
illicit. In this way the Commander of the Faithfaét the record in
implementing Islam to the letter.

No to nationalism

Nationalism is one of the methods of intellectualbaialism with which

Muslims were beaten and smashed apart and throbgth wheir unity

and cohesion were broken. As a result, applyinguke of “divide and

rule” colonialism gained control over the landslsilm and over the
Muslims. This is what we see today in all its ¢laend plainness.

In contrast, Islam rejected this nationalism thg tlee Wise Qur'an
announced:

{0 mankind! We created you from a male and a fenzald, made you
into nations and tribes, that ye may know eachrotferily the most
honoured of you in the sight of Allah is the mdghteous of you*?

and the day the Prophet, peace be upon him anddiis family,
announced:

“An Arab is no better than a non-Arab except irtyi&? and said:

“Every one of you is an Adam and Adam is [madefrfrdust.***

Thus Imam Ali, the Commander of the Faithful, pedeeupon him,
followed the same path and rejected nationalisnthe strongest and
boldest terms in accordance with the law of the '&urand the
command of the Messenger of Allah, peace be upondmid his holy
family.
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Arab and non-Arab women are equal

In Sharh Nahj al-Balghah lbn Abil-Hadid quotes Abu Islp al-
Hamadani as saying, “Two women went to see Alicpdaze upon him,
one an Arab and the other a freedwoman. They abkadfor their
stipend and he gave each of them an equal numbdirrefms and an
equal amount of wheat.

One of them said: “I am an Arab woman and this [@&ojris a non-
Arab.”

He, peace be upon him, said: “I swear by Allahjndfno greater
entitlement to this for the children of Ishmaeg]ithe Arabs] than for
the children of Isaac:®

His sister and a non-Arab are equal

We have mentioned before that he, peace be upondiimot give a
bigger stipend to his Arab, Qurayshi, Hashemitéesiss one of the
closest people to him — than to a non-Arab freedarmam

He, peace be upon him, said in one of his sermons:

“I most assuredly treat the black man and the kiétked man
equally.™*

When he wanted the Treasury to be shared out,daeepbe upon him,
wrote:

“The Arab, Qurayshi, Ansari (Helper), non-Arab, agderyone from
among the Arab tribes and non-Arab groups who Iméared Islam is
equal. ™’

In this way the Commander of the Faithful, peaceupen him, made
the universal criterion to be Islam, on the strongk of which all
nationalisms, tribalisms, non-Islamic distinctioaad non-humanitarian
divisions and partitions are smashed to pieces.
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Some other policies of Imam Ali

The Commander of the Faithful Ali ibn Abialb’s policy in various

aspects and in everything he did was a wise armbiisg policy taken
from Almighty Allah the Creator of mankind’'s policthe Knower of

the best of policies for humanity, the Revealethaf Wise Qur'an the
most comprehensive constitution for life known tankind ... and it is
also modelled on Allah’s Messenger’s policy, whistthe best, wisest
and most profound policy ever implemented by a huim@ing on the
face of the earth.

For this reason, the Commander of the Faithfulfestyle was all
discerning policy: in the days Allah’s Messengezaqe be upon him
and his holy family, in the days of those who rubedore him, and, in
the days of his “public” caliphate.

Guiding the Muslims to the right path

The Commander of the Faithful, peace be upon himewk that

Mo‘awiyah would not be killed at ifin and would live on to do
mischief in the land. He only waged war against tongorrect the path
taken by the Muslims, and to deny Mwaigtah and his rule legitimacy
and thus deny those who would come afterwards auill lupon

Mo‘awiyah’s foundations.

There are a number of passages in the historyeoCtmmander of the
Faithful, peace be upon him, which confirm this.

lbn ShahrAhoub narrates:

“Ali, peace be upon him, heard a clamour in theaemament and asked,
“What is that?”

"Imam Ali, peace be upon him, is the divinely-apypeicaliph or successor of
Allah’s Messenger. However, after the Prophet, Infdinwas forced aside by
those who took over the leadership of the natiorubhawful means, in total
disregard and contradiction to the Prophet's spediistructions in this
respect. Although Imam Ali always was the Prophstiscessor ocaliph, the
time of his public reign is normally referred tohds public caliphate.
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He was told: “It is rumoured that Moidyah has died.”

He said: “No, | swear by the Lord of the Ka'bah, Wl not die until
this entire nation submits to him.

They asked him: “Oh Commander of the Faithful, themy are you
fighting against him?”

He said, “l am seeking to discharge my duty befdteh.”**®
It is also narrated that:

A rider came from Syria while Ali, peace be upomhivas in Kufah.
He lamented Mo'aiyah. He was brought in to Ali, peace be upon him,
and Ali asked him: “Did you witness his death?”

He replied: “Yes and | scattered [earth] on him.”
He said: “He’s a liar.”

Someone asked him, “How do you know that he’s lyldbgmmander of
the Faithful?”

He replied: “[Mo‘aviyah] will not die until he has committed such and
such deeds under his government.”

Someone asked him: “Then why are you fighting agfaimim if you
know that?”

He replied: “To provide proof [of his deviation, cario expose him
before the nation]™*°

Farsightedness

One of Commander of the Faithful's obvious charndsties, peace be
upon him, was his farsightedness.

Many pieces of textual evidence prove that in aoiditto rational
argument on the basis of his infallibilitysmah).

Dirar ibn Damrah described the Commander of the Faithful, goéc
upon him, when Mowiyah asked him after Ali's martyrdom as
follows: “I swear by Allah, he had great foresight.
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For that reason, he did not appoirtfh and Zubayr as governors over
Kufah and Basra.

For that reason also, the Commander of the Fajthédce be upon him,
did not keep Mo'wiyah on as a governor because he knew of their plo
with Mo‘awiyah against him.

Have a look at the following passages:
| will not appoint Mo‘a wiyah as a governor even for a night

It is reported: “When Ali, peace be upon him, wass in, Mughirah
ibn Shu‘bah came to see him and said:

“Mo‘awiyah is someone you know and your predecessoriaigoohim
as a governor over Syria. Appoint him yourself battthe bonds of
Islam remain in good order and then dismiss hiyoif like.”

The Commander of the Faithful, peace be upon haid i response:
“Allah Almighty will never hold me accountable fappointing him as
an authority over two Muslim men, [as | will newdw it,] not even for a
single night.”

Then he recited the Almighty’s wordéNor did | take as aides those

who mislead [others}>°*

It is also narrated that Ali, peace be upon hirg &aZubayr on the day
that he pledged allegiance to him: “| fear that yuill betray me and
break your pledge of allegiance to me.”

He said: “Fear not. | will never do that.”

He, peace be upon him, replied: “Then Allah is mytridss and
Protector against you?”

He said: “Yes. Allah is your Witness and Proteegainst me.”

Thereafter, Mo'iyah sent a man from Bani ‘Abas and wrote a letter
for him to take to Zubayr ibn al-‘Awa which said:

“I have sought the allegiance of the people of &yor you and they
have responded. They verified the oath. Be padibulttentive about

167



Kufah and Basra. Do not let Ibn Abwaib beat you to it. There is
nothing left beyond these two cities. | sought @flegiance for alhah
ibn ‘Ubaydallah after you, so pretend and makeitntwo’s business to
be seeking revenge for the killing of ‘Othmand rally people behind
that [cause]. Both of you should be determinedtaptbss.”

He said: “When this letter reached Zubayr, he wappl with it,
informed Talhah of it and read it out to him. They did not doubt
Mo‘awiyah’s counsel in it and at that point agreed ppase Ali, peace
be upon him.

He said: Zubayr andalhah came to see Ali, peace be upon him, days
after pledging allegiance to him. They said to hi@: Commander of
the Faithful! You saw what we had to put up witkjng cut off during
the entire period that Othmawas in authority, and you know that
Othman favoured [his clan] the Umayyad. Allah has giwou the
Caliphate after him, so appoint us as governors geoene of your
governates.

Ali, peace be upon him, told them: “Be satisfiedhaivhat Allah has
granted you until | reach a decision in relatioryéa. Understand that |
do not make any of my companions a partner in Width has been
entrusted to me unless | am satisfied with hishfaéind his
trustworthiness and whose inner secrets | know.”

They went away from him, despair hit them and tlasked his
permission to go on ‘Umrah pilgrimage.

It is narrated that they asked him to appoint tlesngovernors over the
two cities of Basra and Kufah.

He said: “Let me see”, but then did not appointiites governors?

All of this is part of the Commander of the FaitfguUfarsightedness in
the administration of his lands and of Allah’s serts.

If the Commander of the Faithful, peace be upon, tiad appointed
Mo‘awiyah, Talhah and Zubayr they would have gone on to conspire
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against him once they had acquired the legitimacyheir authority
from the Commander of the Faithful, peace be upon h

Protecting Muslim unity

The Commander of the Faithful, peace be upon hichndt give any
opportunity to charlatans who wanted to creats @fnong the Muslims.

It is reported that Imam Husayn, peace be upon $eéial;

“A man leading a group of people came to the Conuearof the
Faithful, peace be upon him. He told me to get @anb

Ali, peace be upon him, told him: Go out to thisthiean and tell him,
“You have made us hear that which Almighty Allatsplises! So go on

your way without Allah’s protection®®

The language of justice

Justice is the foundation of the Commander of thighFul’s policy in
every matter.

An example of that is the instructions he gavegaigernors with regard
to the People of the Scripture including the Jewsmw the Wise Qur'an
described asthe people most hostile to the believelrs.

It is narrated that a man from Thagqif who was ohthe Commander of
the Faithful’'s commissioners said:

“The Commander of the Faithful, peace be upon laippointed me as
commissioner over Bagyaand over some of the environs of Kufah. He
said to me in public: “Watch your kharfand lease revenue]. Be
diligent with it and do not leave out [even so mad) a dirham of it.
When you want to head off to your commission comz see me.”

He said: “So | went to him and he said to me: Da&vén think about
hitting a Muslim, Jew or Christian over a dirham ldfarg or sell a
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workhorse over a dirham. Indeed we have been cn‘dereollect'from
what is superfluous to their expenses, and withoudening them.”

" al-Kafi vol.3 p540 hadith8. Like what the bailiffs do. Thiake everything,
even what you need for your work to sell off totleed proxy debt. The Imam
tells his commissioner not to do that because the&horse represents the
poor people’s only hope of paying off their own tdebnd maintaining their
dignity.
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Chapter Four
On Some Key Islamic Policies

Islamic Policy on Freedom
{There is no compulsion in religion}

The Imam, the Commander of the Faithful, peacepos thim, said:

“Do not be a slave to any other, for surely Allafisicreated you as
free.t

The long history of the world has not seen anythikg the freedoms
which Islam established for Muslims and for pedplgeneral, even in
this day and age, which is sometimes known asabe bf freedom".

Islam gives every Muslim individual and even evaon-Muslim from
the human race complete freedom in all lawful aesnso long as they
do not interfere with the freedom of othérs.

" “In Islam freedom is a fundamental right of mankifeedom is the most
precious entity for mankind. One such freedom igngage in any activity
without hindrance from anyone or any authority. Thiblic has the priority
over the authority if there is a conflict of intesteand freedom between those
of the public and those of the authority. Minimagulation may be imposed
only if deemed necessary to ensure order and arwds, provided it does
not result in deprivation of the individuals’ rightWhen at later stages such
regulations were no longer needed, then they nauftbed. If any regulations
are imposed, however, no charges or duties mayd@ared on those who
want to engage in the activities. An individual most pay to exercise his or
her right.” Muhammad Shiraziaf-Figh serie, vol. 108, ‘Economicy pp
212-213.
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Freedom of thought

The first thing in which Islam liberates mankindtimught and choice
of religion. Islam does not force people into amaytigular religion even
if they live in Islamic countries and under the ecand protection of
Islam.

The Wise Qur'an made this freedom of thought knaWwrough the
Almighty’s saying:

{There is no compulsion in religioA.

Allah’s Messenger, peace be upon him and his rahily, put that into
practice in all his defensive wars and raids ...

Victories one after the other which Allah turnetbia reality for Allah’s

Messenger, peace be upon him and his holy famidiyndt lead him to

force people to adopt Islam. Rather Islam was efféo them; whoever
accepted, fair enough, whoever did not accept wasompelled to do
So.

The conquest of Mecca

One of the best examples of that is the liberatibMecca. For thirteen
years Mecca had put various types of pressure tah’AlMessenger,
peace be upon him and his holy family, includindirg, torturing,
insulting, humiliating Muslims, cutting them offohmarrying them, not
doing business with them, not talking to them, iegilthem and
imprisoning them ...

Mecca is the place that plotted to kill Allah’s Mesger, peace be upon
him and his holy family, until Almighty Allah orded him to leave at
night, and so he lefboking about, in a state of fedr

Mecca is the place that led the campaign againisthAl Messenger,
peace be upon him and his holy family, for abouwrity years.

' Some aspects of Islamic freedom are discussechénchapters on the
Prophet’s policies and the Commander of the Fditnfiam Ali’s policies.
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Mecca is the place that waged dozens of bloodyshimg wars to
shatter Islam and the Muslims, and so on and sb far

Then came the turn of the Messenger’s victory ddecca. The time
came for the fulfilment of Almighty Allah’s promisto the Greatest
Messenger, peace be upon him and his holy family:

{Verily He Who ordained the Qur'an for thee, williy thee back to
the Place of Returh

and to the Muslims who had been exiled, who hadratég and had
been tortured on Allah’s path:

{Ye shall enter the Sacred Mosque, if Allah wiltssecurity}®

And so Allah’s Messenger, peace be upon him andnhblg family,
entered this land and the Muslim army entered it

Do you think Allah’'s Messenger, peace be upon himd &is holy
family, forced any of the pagans to become Muslim?

Of course not!
Freedom of belief is part of the constitution déis.

This position taken by Allah’s Messenger, peacaupen him and his
holy family, towards the people of Mecca is uniduéehe history of all
conquests and victories, except of course the rigisid Prophets and
those with a link to Almighty Allah from among thexecutors and
saints, peace be upon them.

In order to deepen the goodwill and universal lawe, Prophet, peace
be upon him and his holy family, did more than that

As mentioned above a person who was in the Praplaety took the
banner in his hand and started walking around theketplaces and
alleys of Mecca, shouting:

“Today is the day of slaughter. Today is the daywnich women will
be taken prisoner”
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This came to Allah’'s Messenger’s attention, ancheocordered Imam
Ali, peace be upon him, to take the banner in histchand announce the
opposite of that call.

Thereafter, Ali, peace be upon him, took the barinehis hand and
began shouting on the roads and highways of Mecca:

“Today is the day of mercy. Today is the day onclihivomen will be
protected.”

Do you think any conqueror apart from the Messengeace be upon
him and his holy family, in a place like Mecca wheith its position
towards the Messenger would do anything like that?

That is Islam which came to bring joy to mankindeven wants the
best for a person who does not believe in Islam wadts him to
succeed...

It is part of the extent of freedom in Islam.

It was Allah’s Messenger’s practice when he congdidands to send its
people a ruler, judge or teacher of the Qurandirttie laws ...

Those people would spread Islamic culture amongptaple of those
lands — love and dignity for whoever accepted @ hacame a believer,
while whoever rejected it and decided not to becarbeliever was left
alone.

One of the salient examples of that is that largenlvers of Jews,
Christians and pagans used to live in Mecca andildednd the
surrounding villages and countryside until the Meggr's death,
because he did not force them to become Muslintedishe left them
alone.

The basis of this deep freedom is many verseseéittse Qur'an. The
Quran presents that in a humanitarian and compast manner
which is the epitome of pleasantness and beautg. Howerful and
Majestic says:

{Let there be no compulsion in religion: Truth starwlt clear from
Error: whoever rejects evil and believes in Allapshgrasped the
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indissoluble bond, which never breaks. And Allalariseand knows all
things}’

{Allah is the Protector of those who have faith: Wik lead them forth
from the depths of darkness into light. Of thoseowhject faith the
patrons are the evil ones: from light they willdehem forth into the
depths of darkness.

{Those who follow the Messenger, the Meccan Propbgm they

find mentioned in their own (scriptures)- in therdlo and the Gospel; -
for he commands them what is just and forbids thdmat is evil; he

allows them as lawful what is good (and pure) arahibits them from

what is bad (and impure); he releases them fronn treavy burdens
and from the yokes that are upon them.

{And We have shown him (mankind) the two highway/s.

{This is an admonition: Whosoever will, let him takéstraight) Path to
his Lord ™

{Say: “No reward do | ask of you for it but thisatteach one who will
may take a (straight) Path to his Lord.

{We showed him (mankind) the Way: whether he be efuhtor
ungrateful}*?

Other freedoms

According to Islam, mankind is free to pursue ofkadds of activities,
of various forms and states, at any time and in@age so long as he
does not harm others.

Taking the above mentioned Qur'anic verses as ®ingapoint and
what the Almighty’s says —

{The Prophet has greater authority over the belgetlean they over
their own selves .j!*—

what can be inferred from them is that every pelisams own master.
He is free in everything he does to himself andohiperty*>
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The jurists of Islam have deduced a firm first pihe from that,
namely:

“People are in charge of their property and thevesel

A holy hadith attributed to the Prophet, peace fpenuhim and his holy
family, says:

“People are in charge of their property.”

The Commander of the Faithful Ali ibn Abglib, peace be upon him, is
quoted as saying:

“Do not be a slave to any other, for surely Allasitreated you free’”

These verses and holy hadith reinforce man’s idd&i freedom of

action in all aspects of his life: in relation tioniself, his property, as he
pleases, when he pleases, however he pleases heleses that to do
harm to himself, such as killing himself or wastinig money, or harm
to society such as killing, doing injustice to athestealing their money
or anything similar to that.

In a word, any action taken by a person in relationhimself, his
property, his faculties or the universe’s facultiedich does not
interfere with the right of any other person isrpissible and he has full
freedom to pursue it.

Islam gives every Muslim person freedom to earnteaude, freedom to
work and manufacture, freedom to travel or to editl a particular city
or location], freedom of speech and of the writterd and freedom in
all matters.

The trader, according to Islamic law, is free &d#& from any point to
any country without any need to obtain a permilicence. He does not
have to pay any customs and excise duties. Thenislaountries in

which he trades do not have any borders. [The gétgal borders

introduced over the last century between Muslimntoes are not
recognised in Islam.]

An individual, according to Islamic law, is free travel from wherever
he likes to wherever he likes, to settle in anyntpuhe likes without
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being asked for a passport or a residence permitéthout being asked
his name or his father’s and mother’'s names, timeesaof his kin, his
relatives and friends or being asked the aim opgse of his journey.

According to Islam, workers or manufacturers aee fin the jobs they
choose and what they choose to manufacture witaouytopposition,
impediment, need for a permit or anything else ...

The writer — according to Islam — is free to wribepadcast and publish
what he likes without any censorship or need fpeanit, except what
is harmful to society.
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Islamic Policy on Economics Affairs

“Whoever’s hunger has been sated in an
evening while his neighbour goes hungry
that night, does not believe in me.”

Imam Sdiq, peace be upon him, said to a man who was gnguibout
managing his finances, “Earning a living is all abeconomising™?

The economy is of enormous importance in polititise stronger the
economic balance is the stronger and more disagthepolicy is.

Let us look at how Islam turned the Islamic countith broad horizons
covering vast stretches of lahgopulated by many souls into a rich
community in which poverty had almost become agluha past.

Not even a single poor person

Sheikh Hurr al-‘Amili, may Allah bless him, narrates in his book
Wasiil al-Shi‘ah:

The Commander of the Faithful Ali ibn Abidlib, peace be upon him,
was walking through the streets of Kufah and he aawan who was
begging. The Imam directed this question at evezyamound him:

“What is this?”

' Jurji Zayda in his bookTareekh al-Tamaddun al-Ishai and others who
wrote about the size of the Islamic country and divdisation of Islam say
that the Islamic country kept expanding and expamdiver two centuries
until it covered three quarters of the populatedigvat the beginning of the
third century after hijrah i.e. during the timelafam Muhammad ibn Ali al-
Jawal, peace be upon him. Africa, India, a large par€bina and Spain, a
large part of Russia and other countries were utidecontrol of the Muslims
and the Islamic government.
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They said: “He is an old Christian man who has gral and frail and
who is not able to work. He has no money on whilivie and so he
asks people for help.

The Imam said angrily: “You exploited him in hisutb until he grew
old and then abandoned him?”

Then the Imam, peace be upon him, set up a spesfision from the
Muslim Treasury for that Christian, for him to livan as long as he
lives ™

This points to the fact that destitution was almasheard of in the
Islamic country, so much so, that if the Imam, @@mmander of the
Faithful, peace be upon him, saw a single destjtetson he would be
alarmed. He would consider it to be an abnormal nphesnon,
something not befitting Islamic society and theansic economic
systen.

He then sets up a pension from the Muslim Treafuriim to live off,
even though he is a Christian and does not comdeitee faith of Islam,
so that there is not a single manifestation of pigvand hunger in the
Islamic country, so that the world and the Muslithemselves will
know that an Islamic government puts an end to gpwend improves
the standard of living of the poor not only witlspect to Muslims but
also eliminates poverty with respect to non-Mus|iaslong as they are
under the care of the Islamic government.

No poverty in Africa

The dark continent which — in spite of all the emmic advancement in
various fields in the world — continues to this daysuccumb to the

' However, today poverty and destitution is wideapréhroughout the globe
and even in the richest countries of the world.af\sexample, the following
may be cited:

One-in-Three Americanswere poor at least two months from 2009 to 2011,
US Census Bureau, January 2014.

http://www.census.gov/newsroom/releases/archiveefpy/cb14-05.html
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pressure of hunger, poverty and wretchedness ihwhundreds of
thousands die, this continent which sits on hugmasure troves,
fortunes, and minerals, of which tyrants of the ldosteal without
giving it bread and wheat to stop its hunger — ntbes ten centuries
ago this continent was blessed with wealth andufietas a result of
Islam’s ruling it.

Historians report that the governor of Africa inethslamic era —
specifically during the time of Abu Ja‘far, Imam Kammad al-Bair,
peace be upon him, the fifth Imam from the Housgladlthe beginning
of the second century after thgrah (eighth century CE) — sent a letter
to the Islamic capital to ask what to do with thm@nous amounts of
religious dueskhums zakahandkharaj) which it had in the treasury.

The answer came back: “Spend it on the poor andt.ivea

He wrote: “We have already done that and therdads af religious dues
left over. What should we do with it, then?”

The answer came: “Appoint someone to announce édfa people in
the lands: ‘Whoever is in need should come to ttnegior and take
what he needs from the religious dues. Appoint smmado seek out the
poor and needy for there may be some who are piexvdsy shame
from coming to the governor...

The governor wrote to the Islamic capital: “We’vene that and there is
still religious dues left over.”

The response came: “Spend it on what benefits hgsjenerally.”
Has Africa seen anything like that in all its histor after Islam?”

Has the world seen, read about or heard of an agicrsystem which is

able to pull out the roots of people’s poverty Limtbecomes a reason to
be shocked or surprised to see a single destigrsop along the whole
length and breadth of the Islamic land even if thatson is not a

Muslim, but a Christian. Has the modern world armyenthe many

economic experiments been able to create an ecorsysiem like this

one?
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The answer to all that is of course, “No.”

Today, even though civilisations have reached theak and economic
systems their pinnacle, you can hardly find a singbuntry where
poverty has not spread its black wings. The poeeh#led the world.
Hunger and deprivation cover east and west, nordhsautH.

In case in the Hijaz

The Hijaz and Yameatf® are dry lands and barren earth on which there
is for the most part no cultivation or agricultuespecially in past
history when its water was scarce and there wetg marely any
springs.

It is only natural that people in countries likeesle should complain of
hunger and wretchedness.

' As an example of humanity’s suffering today dugdwerty, see the following
report;

One Billion people live in slums or other sub-stanard housing,
International Committee of the Red Cross, 2010 ntepo

http://www.icrc.org/web/eng/siteeng0.nsf/htmlaldreross-red-crescent-day-
2010-feature?opendocument

Furthermore, there is an astonishing inequalityvben the rich and the poor,
which continues to grow:

1% has half of global wealth— Oxfam

http://www.theguardian.com/business/2015/jan/1%glavealth-oxfam-
inequality-davos-economic-summit-switzerland

US wealth inequality — top 0.1% worth as much as th bottom 90%
http://www.theguardian.com/business/2014/nov/13¥asith-inequality-top-
01-worth-as-much-as-the-bottom-90

Britain’s richest double their wealth in 10 years,now worth £547bn not
counting what's in their bank accounts. A totaljo$t under £250bn was
recorded in 2005. This is despite the world econdming gripped by a
punishing recession over much of the last decacenrding to the Sunday
Times Rich List.

http://www.theguardian.com/business/2015/apr/28iEnivhat-crisis-britains-
richest-double-their-wealth-in-10-years
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However not a half century had passed since thedftion of Islam
when the leader of the Islamic country, Imam of thkislims,
Commander of the Faithful, Ali ibn Abidlib, peace be upon him, said
by way of explanation of his abstemiousness anetiggsm in a sermon
which he delivered to crowds of Muslims: “In case Hijaz and
Yamamah there may be people who have no hope of obtpmipiece
of bread and who have never satisfied their hufudigt”

The Imam, peace be upon him, leader of the gresti@st on the face of
the earth at that time did not express “certairihgt there was in the
corners of his vast State a single destitute pevgum had never in his
life satisfied his hunger fully or that there wast a single person who
could not hope to obtain a piece of bread becadsthe lack of
confirmation of this level of poverty. He uses therds “in case” and
with that mentions the reason for his asceticisiah fmn his not eating
until he was full because the Imam ought to actadwolidarity for the
poorest of his subjects. How could Imam Ali, peheeupon him, have
satisfied his hunger fully when there may have b@®ong his subjects
someone who had never satisfied his hunger fully?

As for the matter of starving to death, as has fmecoommonplace in
some of the countries of the world, that is sonmgtaf which authentic
Islamic history does not even mention a singleaimse.

Is it not great the economy of Islam which elimathipoverty — more
than thirteen centuries ago — to such an extent ghaerty and the
existence of someone “who has no hope of obtaiaipgece of bread
and who has never satisfied his hunger fully” wasg oonfirmed
throughout the length and breadth of the ldnds.

' As opposed to the economic system taught and ipedctby Prophet
Muhammad and Imam Ali, peace be upon them, theentieconomic system
that is ruling the world today has brought poverty the overwhelming
majority of mankind, wreaked havoc to the livesooflinary people, and in
effect enslaved humanity. Cited below are repdosuaithe state of the poor
in the world’s richest country:

182



Key Islamic policies

Passages in the Sharia

The many teachings in the Islamic Sharia, the lafathe Sharia and the
deeds of the Muslim leaders — the Prophet and Hogms — together
created that environment in which not even a siffpetprint” of
hunger could be seen. Here are just some exammlegll out of so
many.

It is reported that the Prophet, peace be uponamidhis holy family,
said:

“Whoever’'s hunger has been sated in an eveningewtd neighbour
goes hungry that night, does not believe in fe.”

The Commander of the Faithful, Imam Ali ibn Abdlib, peace be upon
him, said, as narrated Nahj al-Balgghah

“Allah Almighty has fixed the livelihood of the disite in the wealth of
the rich. A poor person only ever goes hungry tghothat which a rich
person denies him. Allah Almighty will question hahout that*

Imam Sdiq, peace be upon him, said: “People are only pimoneed,
hungry and naked through the sins of the r¢h.”

Imam Bajir, peace be upon him, said: “Feeding a Muslimseto!d,
sating their hunger, clothing their nakedness, taaimg their dignity

One-in-Seven Americans lived on or below the poverty line, U&n8us
Bureau, 2009.

43.6 million peopleor 14.3% of the population were in poverty in 200p
from 39.8 million in 2008, US Census Bureau

http://www.census.gov/newsroom/releases/archivesfite_wealth/cb10-
144 .html

NearlyOne-in-Six in poverty in the U.S.Washington Post, 2011.

http://www.washingtonpost.com/business/economyusepty-rate-hits-52-
year-high-at-151-percent/2011/09/13/gIQApnMePK \stuml

Official Poverty Rate was15%. There weret6.5 million peoplein poverty,
US Census Bureau, 2012.

http://www.census.gov/hhes/www/poverty/about/oveni
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instead of begging is dearer to me than going @ilgrimage after
pilgrimage ...” and he went on repeating himself luné reached ten,
another ten, until seventy.

Economic dignity

There is a well-known principle which says: “Economignity leads to
dignity within society”. This is a firm reality irsocieties in which
awareness and understanding are not yet fully dpedlin all respects.

Because many societies through many stages ofnhistere that way,

remain so, and perhaps will also continue to belslam did not

overlook the importance of this issue so that thedgand faithful at the
so-called lower classes of society would not beua€ared for and their
statuses and virtues unappreciated.

Because of that, we see great encouragement tevackiver greater
levels of economic dignity as confirmed in numertaechings from the
Household.

The chapters on trade in encyclopaedidadith like Wasail al-Shi'a,
Mustadrak al-Wasd, Bihar al-Anwa, Jami’ al-Ahadith and so on are
full of these holy hadith narrated on the authooityhe Prophet and the
Holy Household, peace be upon them.

There are some subtle, precise observations orstitigect within the
words of the holy hadith of which we shall ment[parst] one.

Encouraging freedmen to engage in trade
Imam Sdiq, peace be upon him, said:

“The freedmen and the non-Arab Muslims came totseeCommander
of the Faithful, peace be upon him, and said: We lteme to complain
to you about these Arabs. Allah’s Messenger, pbaagpon him and his
holy family, used to give them and us equally. Harmed off Salma,
Bilal and Sihayb [to Arab Muslim ladies].

But they refused to do that with us saying: “We Wwdo it.”
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The Commander of the Faithful, peace be upon hiemtwo them and
spoke to them about (the freed slaves and the mahs)\

The Arabs shouted: “We refuse to do that, Commantigne Faithful!
We refuse to do that!”

He went out angrily, tugging on his cloak and sgyii® ye non-Arabs!
Those people have put you in the same positionhasJews and
Christians. They marry (your daughters) but do (marry theirs) to
you.

They will not give you as much as they take. Soagegin trade and
may Allah bless you for | heard Allah’'s Messengerace be upon him
and his holy family, say: “Livelihood is made upteh parts. Nine of
them are in trade and one is elsewhéfe.”

This holy hadith contains many extremely importetamic themes at
its core. In summary they are as follows:

1. The approachability of the most senior Muslim lgaglech that
the freedmen can come to him in spite of their Jostiatus in
society in which they have no standing and no vale leader
opens up his heart, listens to them and gives tharhance in
the same way as he gives others a chance.

2. Great Islamic equality based on human justice éopibint that
non-Arabs in an Arab country dare to make a compla the
supreme leader on account of them being treatddaomntempt
by the Arabs. This is not to be found outside Islamthose
days].

3. The Commander of the Faithful's personally actirsyaago-
between for them and going to see the Arabs tosgluhem on
this important Islamic law, namely equality in mage between
Arabs and non-Arabs based on Islam and humanitanian

4. Islamic freedom par excellence which allows ordyraeople to
reject the intercession of someone like the Command the
Faithful, peace be upon him.
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5. Great Islamic justice which manifests itself in tBemmander
of the Faithful's not taking action against thoseople’'s
response to him, not admonishing them, punishirgmttor
depriving them of any of their rights or anythirigel that, which
most leaders in a similar position would have done.

6. The Commander of the Faithful's likening [the s&mis-a-vis
the freedmen of] those Arabs who had rejected getatording
to a truly great Islamic ruling and an importantipo[equality
amongst the Muslims] to [that towards] the Jew<Christians
in adopting this chauvinistic and hateful stancécthslam had
come along to reject and reject everything likadlging greater
depth, as the Imam, peace be upon him, did, toinf®rtant
political point in Islam which unites Muslims andtablishes
the one Muslim nation.

7. Teaching the freedmen and the non-Arabs the patodeetal
dignity, which in societies like that which were tnget
completely imbued with Islamic spirit in every sensf the
word, amounted to achieving economic dignity ... ides for
Muslims to pull together and for national groupautote under
the shade of Islam even if that has to be via ezondignity ...
because nationalism normally takes root in poorosundings.
If there is wealth, land, cars, commerce, palages $0 on,
nationalism collapses and disappears.

Those freedmen and non-Arabs did in fact learn fiese of social
wisdom from the Commander of the Faithful Ali, pedze upon him.
They took the path of trade until many of them Imeearaders and
owners of fortunes. After that, they married thealds, the Arabs
married them, and Arab and non-Arab cohesion gmedeuthe shade of
the great [religion of] Islarh.

' The theme of this policy is linked to that ideaeabnomic dignity, which in
turn leads to social dignity. This is financial @@endence through trading to
gain social standing to stop them from being ttateinferior by the Arabs.
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Islamic Policy on Social Security

“Whoever leaves behind a legacy - it belongs
to his family and his heirs. Whoever leaves
behind dependants or a family without
financial support - it would be my
responsibility”.”’

The above was the declaration by Allah’'s Messengeace be upon
him and his holy family.

Social security in Islam is an outpouring of huntaanism at its best.
For that reason, given that Islam’s starting p@rtumanitarianism this
[social] security pours forth with what is in acdance with the

profoundest virtuous aspects of humanitarianismh\értainty, history

has not seen prior to Islam and post-Islamic &ations have not to this
day recorded social security as profound as Islawmcsal security.

It says that repayment of the debts of anyone whe th debt is the
responsibility of the Imam of the Muslims, but tHeceased's entire
estate passes to his heirs, and the Imam of thdilvuis not entitled to
any of it ..

Have you heard of social security like this in evire greatest
civilisations?

Of course not ...

In the textual sources of Islamic Sharia there ggeat plethora of that
which if anything, proves the importance which islanost certainly

' So the state cannot claim any of the money, asset,left behind by the
deceased, i.e. no inheritance tax in Islam. Theeefmy government that
claims to be Muslim may not levy any inheritancg thatsoever. On the
other hand, the State is liable to the debts ofdéheeased if the latter leaves
no asset behind.
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attaches to this important social issue in viewtlsd fact that it is
narrated repeatedly on the authority of the Proplidslam, peace be
upon him and his holy family, and the Imams frora holy Progeny,
the Household (Ahl al-Bayt), peace be upon them ...

In Allah’s Messenger’s hadith

Imam al-2&diq, peace be upon him, the sixth Imam from the débold
narrates that his forefather, Allah’'s Messengdd: sa

“I have greater sovereignty over a believer thdreleever has over his
own self, and Ali has greater sovereignty [tharelelber has] after me.”

Someone said to him: “What is the meaning of that?”

He said: “It is what the Prophet said: ‘Whoeverksmabehind a debt or a
family without financial support — it would be myesponsibility.
Whoever leaves behind a legacy — it belongs thiéiis.

Imam Sdig, peace be upon him, said after narrating thdith from
Allah’s Messenger, peace be upon him and his tastyily:

The majority of Jews did not become Muslim untileafthis statement
by Allah’'s Messenger, peace be upon him and hig tawhily, that they
were secure and that their children were seciire.”

It is reported that Abu Sa'eed al-Khudri said: Andéwal service was
brought before Allah’'s Messenger, and he asked: eDoyour
companion [i.e. the deceased] have any debts?”

They said: “Yes, two dinars.”
He said: [then you] “Pray [the funeral prayer] y@ur companion.”

[Imam] Ali said: “They are my responsibility andguarantee them O
Allah’s Messenger.”

So Allah’s Messenger stood up and performed theralmprayer for the
deceased. Then he turned to Ali and said to himay'Mllah reward
you good and relieve you of your debts just as yelieved your
brother’s debts®

188



Key Islamic policies

The reason and wisdom of such a stance by Allabésddnger was
sought from Imam Sadiq, peace be him, in anothmrrtelmam &diq,
peace be upon him, replied, “Allah’'s Messengercpdse upon him and
holy family, did that so that the [people] woulkéaheed, and in order
that they would guarantee one another’s, and tiegt tvould not take
debt lightly.”*

Ali ibn Ibrahim mentions in his exegesis throughk bhain of narration
mentioned therein that Allah’'s Messenger, peacedmn him and his
holy family, would say: “There should not be a $indebtor who takes
his debt to one of the governors of the Muslims axglains his
difficulty to the governor, without this person idifficulty being

relieved of his debt, and his debt being transéetoethe governor of the
Muslims on account of the Muslim money which is entis control.??

In the hadith of the holy Imams
Imam Ridh, peace be upon him, said:

The Prophet, peace be upon him and his holy famaibgended the
pulpit and said: ‘Whoever leaves behind a debt daraily without
financial support — it is my responsibility and passes on to me.
Whoever leaves money behind- it belongs to hisshawith that he
achieved greater sovereignty over them than tlagirefs and mothers,
and he achieved greater sovereignty over them tiein own selves.
The same as what applied to Allah’s Messenger,gopbaaipon him and
his holy family, applies to the Commander of thetlfal, peace be
upon him, after his deaffi.

Imam al-&diq, peace be upon him, used to say:

“Allah’s Messenger, peace be upon him and his Ifeyily, ascended
the pulpit. His cheeks changed and his colour gtbwée turned his
face and said: ... until he said, “O People, whoeeawves behind
money — it belongs to his family and his heirs. \&\er leaves behind
dependants or a family without financial support it-is my
responsibility and it passes over to nié.”
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It is narrated that the Commander of the Faithflil iBn Abi Talib,
peace be upon him, said: “Allah’'s Messenger, pd@cepon him and
his holy family, would not get down from his pulpitithout saying:
“Whoever leaves money behind — it goes to his h¥ifisoever leaves a
debt or a family without financial support — itris/ responsibility.®

It is narrated that Imamafiq, peace be upon him, said: “Whoever dies
leaving a debt, his debt becomes our responsipiiitd his children
should come to us. Whoever dies leaving money loehiit goes to his
heirs.?®

Imam al-Kaim, peace be upon him, said: “Whoever seeks livelh

from what is permissible to provide for himself &émd children is like a
struggler(mujahid)on Almighty Allah’s Path. If things get the bettsfr

him, he should borrow to provide for his childremdamake the debt
Allah’s and His Messenger’s. If he dies without ipayit off, it is the

Imam’s responsibility to pay it off, and if He domset pay it off He is
answerable for it

Imam al-2diq, peace be upon him, said: “The Imam pays afdhabts
of the believers on their behaff”

In a narration it is reported that @tsaid to Imam al-Bagir, peace be
upon him: “May | be made your sacrifice. | haveedtdwhich whenever
| remember it, it stops me from doing whatever tloing.”

Imam al-Bayir said: “Far be it from Allah! Did you not hedrat Allah’s
Messenger, peace be upon him and his holy famiigduo say in his
sermon: “Whoever leaves a family without financalpport then that
would be my responsibility. Whoever leaves behindeat — his debt
becomes my responsibility. Whoever leaves moneynbeh it belongs
to his family. Allah’'s Messenger, peace be upon fkind his holy
family, acting as a guarantor after his death ésshime as his acting as a
guarantor within his lifetime, and his acting asgaarantor in his
lifetime is the same as his acting as a guararfter his death.” [i.e.
This rule, set up by Allah’s Messenger, is ongoany] the Muslim ruler
today has an obligation to practice it.]
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The man said to him: “You have reassured me. MdghAimake me
your sacrifice.®

Imam Ridh, peace be upon him, was asked by a man: “Mayrhade
your sacrifice, Blessed and Almighty Allah say&rant him time till it

is easy for him to repay’° Tell me about this grant of time which Allah
mentions. Is there a defined limit to it; if thertigoressed debtor has no
recourse but to wait, while he has taken the arvéditnoney and spent
it on his children? The debtor has no crop whichsheaiting to ripen,
is not awaiting the due date for repayment of amyney owed to him,
and there is no other money the arrival of whiclishexpecting.

The Imam, peace be upon him, said: “Yes he waiti the news of it
reaches the Imam and then [the Imam] pays it offierbehalf from the
fund for those who are in delt.”

Imam al-&diq, peace be upon him, said:

“Whoever is owed money by a man who took it and miad spend it
extravagantly or on disobedience, and it becanfedif for him to pay
it back, the creditor should give him time untila& provides for him to
pay it back. If the just Imam is in power, thend®uld pay off his debt
for him for reason of what Allah’'s Messenger, pebeeupon him and
his holy family, said: “Whoever leaves money behind belongs to his
heirs. Whoever leaves behind a debt or a familyhout financial
support— it passes to me and becomes my respatysibhat for which
the Messenger acted as a guarantor is the Imaspsmeibility.*

This is one of the articles of social security $taim. From it the depth
of humanitarianism in Islam, and specifically instlsystem, becomes
apparent.

It is the exact opposite of what is done today byuaber of world
organisations which impose inheritance tax upoacedsed’s estate.

If a person has debts when he dies, the governisigrs never takes
any responsibility for his debt. Can you see howstays like these
contribute to the breakup of society and to therdegon caused by
debts between individuals and groups? The cretldsrno guarantee if
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he gives a loan to a destitute person. If he dies will take charge of
his debts?

Who would lend to the desperate and needy?

Is there social security like this anywhere elskeiblslam?
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Islamic Policy on Urbanisation and Agriculture

“Whoever develops a disused land is entitled
to it”

The Messenger of Allah, peace be upon him anddlisfamily, said:

“Whoever develops a disused land is entitled to iThis is a decree
from Allah and His Messenger’*

Islam adopted a wise policy in relation to the gitowf development
and agriculture by which a state prospers. Thalidylois to grant the
land to whoever develops it by building on it, famm it, digging a
canal, opening up a spring, setting up factoriexkshops or anything
else, and also to encourage businesses, agricuttuispacious family
homes, and so on. The Prophet, peace be upon kithisumoly family,

said:

“Whoever brings life back to a disused land hentled to it, and no
tyrannical stock has any right to ft”

The Prophet also said:

“Whoever builds a wall around a land is entitledten it.”*®

“Whoever does something before a Muslim has a greattitiement to
it.” 46

If a person sees that land is free it should bergijto him] free of

charge and he should be free to choose what hesw@ntanufacture or
what he wishes to build. There should be no taxabkey no need for a
permit, no toll for coming and going, no impedimeatt anything else at
all ...
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It is natural for one to take up a means to ediviray, to work at a job,
invent something, manufacture something, build cstmes, cultivate
farmland, or anything else.

For that reason a country prospers from having ntarily up areas and
plenty of farmland, manufacture and inventions. durtry expands,
becomes richer and more powerful.

Have a look at what one autfbrwrites about the heyday of
construction and agriculture in the Islamic countmhen — relatively
speaking — it was ruled by Islam.

However, many of the Islamic cities became ruitsrahat compared to
the way they were at the time of the Islamic goweent especially Iraq
— oral-Sawal — especially Baghdad, Basra, Kufah and the otharscit
in lraq.

A great many buildings

“Al-Istakhari*® describes the city of Basra as developed as titk d#

Irag was in his day: “Basra is a great city. It dot exist at the time of
the non-Arabs. It was only the Muslims who settleele and built it. It
has no water apart from canals.” “Some of the dters report that a
survey was made of the number of canals at the oiriglal ibn Abu

Burdah and there were more than a hundred andyweotisand canals
on which skiffs went by. | did not believe what wsaid about the
number of these canals at the time of Bilatil | saw many of those
areas. | may have seen across the length trav@llesh arrow a number
of small canals on which small skiffs went by. Bveanal bore the

' This policy of development of the land is basedQura’nic verses such as:
{And He created the earth for the peop(85):10. There are also other verses
that state that the earth and its minerals have besated for the benefit of all
mankind and not just the fewtt is He Who has created for you all things that
are on earth (2):29

" Iraq was only known as the “Land of Blackness” fieason of the abundance
of its farmland. Farmland is green and green lddes black. It is for this
reason that it was called the “Land of Blackngsst] al-sawal)
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name of whoever had dug it or of the subdivisionvhich it flowed. |
agreed that across the length and breadth of teatiewas possible.”

Consider an area in which 120000 canals or irigaditches are dug.
How many inhabitants could it have? This is sonmgthivhich people
today have difficulty believing, but all the sanikeshows the level of
development of that land.

Zaydan continues:

“Not to mention Baghdad ... for al-Istakhari also rens in his
description of what he saw in his time, i.e. in tbarth century AH:
“The caliphal palaces and their gardens from theleyato the river
stretch between two farsakhs along one wall so limgytwo canals to
the bank of the Tigris and the built up area cotméwe caliphal home
elevated above the Tigris to al-Shansiygia about five miles awayon
the west side al-Shammsigya is level with al-Harbiyyah. Going down
to the Tigris it reaches the end of al-Karkh ...”

Then he said: “What a far cry these buildings aoenfwhat Baghdad
turned into when they disappeared!”

Then he said, “Compare that with the city of Damiasand other cities
which have become insignificant todafhere are other cities which
were at that time — i.e. under the Islamic govemmrreat the height of
their glory but have now become names without veasénames such
as Fuddt in Egypt, Kufah in Iraq, Qayruwain Africa, Busa in Hawran
and so on®

This is in relation to buildings.
Farmlands were aplenty

Yazid ibn Haroun al-Wsiti said, | asked Imam Sadiq, peace be upon
him, about the farmers, and he said, “The farmegsAflah’s treasures

' The mile in Islamic texts is equivalent to abaub thousand metres.

" He means by that after the First World War; after non-Muslims were in
control of the Islamic countries
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on earth, and there is no deed more beloved tchAHan agriculture,
and Allah did not send a prophet except that heav@smer apart from
Idris who was a tailor®

There was also an enormous, unparalleled amouatmfand — even in
relation to today — now that agriculture has becemasy and machines
have been manufactured to extract water, scategtssénarvest and so
on.

Irag used to be known as the “Land of Blacknéasl al-sawal)”
because wherever a person walked or stood stilethised to be
farmland as far as the eye could see. Those whibdeghe farmlands
of Iraq used to say that there was not a singlddedacre) which was
not cultivated.

Egypt was fertile farmland at the time of the Isiagovernment.

Magqrizi, a historian, said: “In the year 107 AH K ibn ‘Abd al-
Malik ordered Abdullah ibn_Eijab, his commissioner in charge of the
kharg in Egypt to survey it — i.e. to calculate its @ar&o he carried out
the survey himself and found the area of its fanal&ravelled by the
Nile to be 30,000,000 (thirty million) feddans (es).

Jurji Zaydan states: “In the year 1914 the aredaohland along the
Nile Valley did not exceed six million feddans @&y by much in spite
of the care taken by the government to fertilise aastore it.”

He then said: “Because the area covered by Eggpgakith the oases
of the Libyan Desert and the land between the &lile the Red Sea and
between it and the Byzantine Sea (the MediterraSeanup to al-‘Arish
within it exceeds 40,000 square miles which is eajent to about 187
million feddans (acres), it is therefore no sumptisat the populated part
of it should be 30 million feddans.”

He then continues: “This kind of populousness anosgerity was
presumed in the greatest cities of Islam in the amla such as
Cordoba, Granada and Toledo and settlements in dral Syria too
numerous to mention, which in those days were bigscbut have now
become small towns”*
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Even if these observations do not give us a prepisture of the
populousness and level of agriculture under thelesha the Islamic
government in all the Islamic countries they doll stuffice as
illustrations of it.

This recessive decline in the farmlands and buyilateas of the Islamic
country was for no reason other than the removédlam from the field

of government and the executive and for the readaeplacing Islam

with laws which had nothing to do with Islam, anthigh Islam had

nothing to do with, and the imposition of heavytrie§ons on the

farmlands and built up areas, in addition to theous taxes.

If the Islamic systems returned to the throne ofegpment, land were
to be granted to whoever put it to use and cultigdt, and restrictive
laws and oppressive taxes were to be rejected,dhieplete prosperity
would reign over the Islamic countries, there wdodda lot more of that
farmland, and through both, the Islamic country ldaise and prosper
in all respects and be able to make itself onehefrichest and most
advanced countries in the worfd.
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Islamic Policy on Education and Culture

{Say: “Are those equal, those who know and
those who do not know?}**

You hardly see a community, idea, principle or eystwhich opened
the doors of science and cultures in the same wdglam did or which
dedicated itself to them as much as Islam dedid&teli to knowledge.

Oh how Islam dedicated itself to knowledge, howvélued the
knowledgeable scholars and raised their station.

The status of knowledge in the Qur'an

With a precise analytical look at the Qur'an, an@mination of the
Clear Signs in which there is reference to knowdeddpought, the
knowledgeable and thinkers the researcher comes apuig treasure
trove and great plethora.

In the Qur'an there are more than one thousand Hivedred verses
which talk about the following subjects: Knowledgeggnizance,
discernment, remembrance and contemplation whicboahe together
under the meaning of culture.

If we realise that the Qur'an consists of some 64€18es, more or less,
and also realise that these verses deal with énragytn Islam by way
of “roots and branches” (i.e. “principle doctrinesind “religious
practices”), laws, ethics, soul, body, natural scés of the universe, the
animal kingdom, the plant kingdom, philosophy, neét, society,
politics, economy, international relations and thbstween individuals,
family [relations], [relations between] communitigegions as well as
articles of worship and transactions, army, pol®egurity, ruler, and
the ruled and so on ... and that out of all of ttwatghly a quarter is
dedicated to culture and education — if we werariderstand all that
and put it all together it would become clear ag tdaus the importance
which the Quran attaches to culture and educatemg that the
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importance attached to it by any other systemgiaii or principle does
not even come close.

Can we find anywhere in the whole of history a bobkegislation and
practice combined which covers various subjectd] [lauquarter of
which is monopolised by culture?

The status of knowledge in the Sunnah

The Sunnah and holy hadith narrated from Allah’ssséager, and from
his Household, the holy Imams, peace be upon tiethe other thing
which is filled to the brim with knowledge and cdzpmce.

It suffices you to know that just one hadith cdiies alone, namely
Bihar al-Anwa has gathered in it approximately three thousandare
hadith on knowledge and cognizance. This broadda®gp background
reflects some of the importance which Islam attactee culture and
thought.

Merely by way of examples we mention some of thdithaso that we
can understand the extent to which Islam encouragdtiire and
knowledge.

Seek knowledge even in China

If we realise that the Messenger, peace be uporahirhis holy family,
who uttered this great gem was in the Hignd lived at a time when
travelling from there to China and back took twange not to mention
the many great dangers which the traveller to Chrass the seas or
across the deserts would encounter — the riskafming, getting lost,
dying of thirst or hunger, being torn apart by widasts etc. — then we
can understand profundity of what the Prophet said.

Seek knowledge from the cradle to the grave

Perhaps we cannot find in history any saying ajpemn this gem found
in the holy hadith which shows that the first arastl priority for

mankind is knowledge. Mankind begins his schoofirgm the cradle
and does not complete it until he is put in hissgrand buried.
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The scholars are the heirs to the Prophet$

The Prophets are the cream of mankind. They arassallors between
Allah and His Creation. This status is what Alldtoases for whomever
He wills from among the people ... It is not for mantkthemselves to
choose, rather, it is Almighty Allah’s choice. Howee it is for any
person to claim the inheritance from this eliteldgrning until he or she
becomes a scholdfalim). That suffices as proof of the position of
knowledge and the greatness of its position.

People are dead but people of knowledge are ali’e

Life fits the living and does not fit the dead besa everything fits in
with its like. This saying is one of the best exgsions of that. If people
are not scholars then they are dead, and the deatbaa part of this
life. The people of knowledge are the living.

Even though an ignorant person is alive in thisleydne is as good as
dead.

A scholar, even if he has been dead for centusias good as alive.

| wish there were whips over my companions’ headotmake them
achieve clear understanding’

The world today is proud of compulsory educatiorichtis the law in

some countries for all people, even though themalglanner of that in
its positive humanitarian context — not the negatdne practised by
some today — was Allah’s Messenger's descendaramimda’far al-

Sadiq, peace be upon him, the one who uttered this ge

He wishes that he could force his companions toieaeh clear
understanding and become learned even if that neeating them with
whips.

Seeking knowledge is an obligation upon every belier, male or
female®

This general obligation of education and culturerugvery man and
woman is non-existent outside Islam. It is a feaexclusive to Islam. It
is an obligation and a divine, religious duty. ¢t mot subject to a
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thousand restrictions or conditions such as agatslimationality,
profession or anything like that to which the edigaof the world is
subject today.

It is a duty for all Muslims — young, old and mideiged and of various
ethnicities, colours, languages, nationalitiebgsiand so on.

Similarly it is a duty for every Muslim female.

The holy hadith in urging [people to become] cudtlrurging people to
learn and to increase their knowledge are too nomseto mention here
in this treatise which is based on brevity.

Can you find anything like that anywhere else afsarh in Islam?
Of course not!
Learning about manufacture

Islam goes a step further in the field of cultuteissues a confirmed
decree and [imposes a] definite obligation to leath forms of
manufacture, invention and profession as a collectity.

The meaning of collective duty is that if all MusE were to refrain
from engaging in a particular type of manufactur@mfession and the
systems of life were to break down, even relativepeaking, they
would all share the sin or the blame before Almyghiiah.

Chief jurist Sheikh Murtaa al-Ansari said in al-Makasib: “There is a
collectivity to the duty to engage in an esserfield of manufacture
especially if no one else is able to do’ft.”

Therefore knowing how to manufacture aircraft dusy in Islam.

Learning how to manufacture machinery of differgques and kinds is
a duty.

Similarly learning how to manufacture satellitesd aspaceships is a
duty.

Learning how to split the atom is also a duty.
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Thus any field of manufacture, profession or ini@nis a sacred duty
in Islam, if Islam and Muslims were to come to hahrough a failure
to engage in it...

Duty means that it is not just preferable. Rathengans that if Muslims
were to become slack, and shy away from it, theulvall deserve
divine punishment for what they were able to do failed to do. If
some of the Muslims were to do it adequately endoglhhe collective
duty to be discharged, it would no longer be a doitythe rest.

Whoever carried it out would have his reward instlife and the
hereafter. It counts as part of worship, the onlyppse for which
Almighty Allah created mankind, for, as the Wiser@n says:

{I have only created Jinn and mankind, that they wanship Me}**
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Islamic Policy on Health

{Eat and drink and be not extravagant

The Imam, the Commander of the Faithful, peace fmnthim, said:
“There is a verse in the Qur'an which sums up mediin its entirety:
{Eat and drink and be not extravagaht®

Islam put in place wise blueprints to cut out thets of disease from all
around the entire Islamic country and from all Ntaslin general.

We find hundreds or even thousands in the listal§ hadith narrated
from the Messenger of Islam, and from his holy Hdwudd, the holy
Imams, peace be upon them, dedicated to explaim@aljh matters.

To elaborate upon that tal&har al-Anwaf* by the erudite scholar
‘allamah Majlisi which contains roughly one hundred thousdroly
hadith, andWasail al-Shi'a by al-Hurr al-‘Amili, the book which
contains roughly forty thousand holy hadith. Youllviind in them
chapters devoted to health and medicine and madfithhan the subject.

That is why one rarely finds in the shade of tHanc government
large numbers of sick people or the spread of desea

Public health used to flap its wings over the Makimic country and
that continued until the turn of the"6entury.

For example a few doctors used to suffice a singlentry which had a
population of a hundred thousand and every daywaud see some of
them without patients to consult them or patieot$esv that they could
be counted on [your] fingers.

Given that we do not deny the advancement of modegdicine in
some fields, we wonder:
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Why has medicine today, with all the might and poivdas acquired,
become unable to treat the sick and had its haedsrt the face of this
enormous number of ilinesses?

In every large country you see thousands of siaplee hundreds of
doctors and hundreds of pharmacies, chemists, rmgdtdres.

If we were to compare the huge numbers [today] With[early] age of
Islam and the number of sick people at that timeerdtio was one in
hundreds, or rather a lot Iess.

Is that not proof of the wisdom of Islam in its hiapolicy' and the
failure of that which is not Islam in this field?

The number of doctors rises by thousands every year
Hospitals are on the increase.

Medical trials are advancing.

Sick people have filled up the world.

llinesses have covered the lands.

Is this health policy wise?

You can research this reality by looking into amiand hospitals. You
will find the proportion of religious people ancdode who adhere to the

' Modern statistical surveys in various countrieshia world often confront us
with what is surprising in this field both in wesiecountries and eastern
countries — or developing countries as they cadinth| personally met a
consultant who specialises in diabetes in a snitglitike population of which
did not exceed a million. The doctor was one of ynaho treated diabetes.
He said to me | treat nine thousand patients wive léabetes. This is besides
thousands of other patients and hundreds of otbetods. Measure other
cases against this little anecdote. This is notrinabelittle doctors and their
humanitarian vocation. Some of them are believggsod people and
observant of the principles of Islam and of humanithey know their
responsibility to Allah. The only intention is toadv attention to the weakness
of modern health policy. [The author]

" An outline is given at the end of this chapter.
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healthcare teachings of Islam in them to be adegl than those who
are not religious and who do not adhere to Islatimections in the field
of general health.

| may not be exaggerating if | were to say thatghaportion is one per
cent.

This simple comparison gives you a rough and reia of the
importance of health in Islam.

There is not in this simple exposition room to n@mtthe healthcare
provisions which Islam put in place to promote tlezdre in every
household and with every person. We will simply phliat off for
specialist studies. Whoever wants to, can looloatesof what has been
written on that such as:

Tibb al-Nabf® (The Medicine of the Prophet)
Tibb al-Sadig® (Al-Sadig’s Medicine)

Tibb al-A'immali’ (Medicine of the Imams)
SharhTawhd al-Mufadial® etc.

Reducing blood pressure in the body

Let us set out here one example which can be desilhgstration of
what we said about the health policy in Islam:

Muslims would for the most part — according to nuoms decrees
which have been stressed upon by the Islamic Sharé their minds to
reducing blood pressure in every individual at ieaace a year
especially in springtime when blood is in turmail line with every
human being, animal, plant, systems, energieséatem and suchlike.

That comes through practising wet cupping and beitdg!

' Wet cupping is the extraction of bad blood throagbuction process — using a
suction instrument — from the veins and capillaridsthe flesh, with the
purpose of cleansing the blood which helps stineuldte circulation, and
brings about growth. Bloodletting is making an sieh in the blood vessel to
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There is reference in the holy hadith to [the fahgt reducing blood
pressure protects against “sudden death” and ds matects against
heart failure and paralysis which leads to that.

In a holy hadith attributed to Ali ibn Musa al-Ricbeace be upon him,
he said: “Blood is a slave, and a slave may kélaster ®

However, modern medicine came along to ban redutiagamount of
blood, and it was as a result of that that hedidriabecame widespread
throughout the length and breadth of the lands.

Islamic countries lived on without knowing heartifee, and whoever
was alive at the turn of the twentieth century, wadhat the notion of
‘heart failure in a person’ would cause surprisd astonishment in the
community, if [even so much as] a single persorevterbe struck down
by it.

One of the faithful told me that during his youltlete was the event of a
fatality from heart failure in part of his hometowend people tried to
outrun each other to the deceased. Astonishmekttoln of them at
what they had heard and some of them could haedig\e it.

As for today, now that modern medicine has takenptlace of Islamic

medicine you can see that there are so many whofdieart failure. |

may not be exaggerating if | were to say that taegntage may have
reached 35%, that is to say that one third of peap through heart
failure resulting from coagulation of the blood asresult of not

reducing blood pressure through cupping or blotidggtand similar

practices.

The error of this opinion and that what is benefitb the body and
healthy for mankind is reducing blood pressure hesently been
revealed to modern medicine after millions of pedphve fallen victim
to this error through death by heart failure.

extract a quantity of blood whether it is pure lick. Cupping stimulates the
body but bloodletting weakens the body.
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As a result doctors advise people to reduce theadbpressure through
such practices.

In a western country’s broadcast one of the petidmsaof modern
medicine mentioned during his discussion that radublood pressure
or donating blood is an essential health matteef@ry person. This in
turn stops arteriosclerosis which usually leadscdéagulation of the
blood which paves the way towards blockage of tharthvalve and
stoppage of the heart and subsequently heart dailline practice of
‘cupping’ which Muslims had perpetuated is what tkéye percentage
of sudden deaths among them extremely low.

This is some of the correct policy in Islam for pagating good health
for everybody everywhere.

On the Islamic health policy

The health policy encouraged by Islamic teachimgsiridividuals to
adhere to are in part manifested in those prestalanandatory as well
as those deemed optional or recommended for tlindndl to practice.

* Personal hygiene, for example, is highly stresspdnuin
general, and patrticularly as part of the fulfilmerfitthe daily
obligatory duties, such as the daily prayers, aemtirig. For
these purposes, nothing but clean water would slayedl as for

many other purposes. Indeed, many obligatory and

recommended ritual washes of the body, as well laths;
utensil etc. are required to be done with water.

* As part of those teachings, there are wide-rantgaghings on
the issue of diet, as well as the wisdom, etigeetiad art of.

a) What to consume; nutritional benefits of almostfalit and
vegetable, meat, fish, poultry, and their effectbmay and
soul.

b) Never eat to your fill.

¢) What not to consume; and their adverse effects.
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d) What to do and what not to do. What to have andtwda
avoid when complaining of almost every health peatl

Comprehensive etiquette and dos and don’ts on bexaiers
between husband and wife, and the effects of sexamucts as
well as sexual-intercourse’s timing on the offsgtenbody and
soul heath, as well as his or her traits and ckerac

One of the health-related teachings that is singledis the
notion of reducing blood amount in the body, whikcknown as
wet-cupping orhijamah It is referred to as the “saviour” to
show its significance.

There is much emphasis on caring for the sick plalyi
mentally and emotionally. Not only in clinics andy b
practitioners, but by friends, family and the pablrhe Prophet
used to personally visit his sick Jewish foe.

There is also emphasis on protecting the envirotnhmwater
pollution, no cutting of plants, and prohibition tife use of
chemicals even behind the enemy’s line during taetime.

Promoting, learning, teaching, researching and tigiag

medicine. It would be an obligatory duty upon eveingle man
and woman to study and practice medicine if thered one
doing so in a town. Such an obligatory duty iswaived until a
sufficient number of medical practitioners are radiag to the
needs of the residents of the town.
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Islamic Policy on Procreation

Allah’s Messenger, peace be upon him and his halyily, said:
“Marry each other, reproduce and you will multipior | vie through
you with other communities on the Day of Resurmttieven though
the miscarried foetus?”

Out of all the things countries of the world prideemselves on, they
have recently begun to pride themselves on greatebers. Countries
with greater numbers have more to be proud abolkt TS natural

because with greater numbers comes greater devetdprand

agriculture. With greater numbers comes a greatesl lof manufacture
and invention and with greater numbers the poweddfend against
enemies increases. With greater numbers a coustikept far away
from colonialism and exploitation. Small countrieecome colonised
over a shorter period but more populous count@sanly be colonised
with a great deal of effort and continuous and eergl trickery by the

colonialists. All this is the result of greater riens.

Let us look at Islam’s view on that:

Islam realised the results of having greater numbendorsed it, set
parameters and firm foundations for it through whithe Islamic

community could be turned into a great communityhwhany souls.

Here are some details of that for you.

A) Islam actively encourages marriage as soon as aad daughters
reach their majority.

He said:
“The worst of your dead are bachelof5.”

“Two rak‘ats prayed by a married person are bekten seventy rak‘ats
prayed by a bachelof?
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B) Islam lifted the restrictions which had beenceld on marriage and
applauded making marriage simple; making it poeditt everyone and
applauded setting a small dowry.

The holy hadith says:

“The best of your women are those who are mostefud@nd those
who set the smallest dowrie§.”

It also applauded not rejecting a believer if hanes to ask for
someone’s hand even if he is poor. For Almightyalllsaysxif they
are in poverty, Allah will make them rich out ofsdHjrace:™

Some scholars have decreed it impermissible tatrajbeliever capable
of supporting [a wife]. The highly erudite scholaHamah Hilli, may
Allah bless him, says: “It is compulsory to say yes believer capable
of supporting [a wife].”

C) Islam permits taking more than one wife up toméit of four so long
as the husband is able to treat them all the saayeiw view of the fact
that the Almighty says in the Glorious Qur'an:

{Marry women of your choice, Two or three or fouut lif ye fear that
ye shall not be able to deal justly (with themgrttonly one:™

There may be many people for whom one wife is mmugh. Why
should their energy go to waste? There are thoseseviwives are
afflicted with illnesses which prevent reproductiand procreation or
who are infertile and unable to have children. V€hpuld the husband
remain without children and offspring? There aresth whose wives
have become too old to have childtethe husband has reproductive
potential. Why should his potential go to waste?

' For, as confirmed by science and observation efrtorm, women do not
usually have children after the age of fifty. Innt@ast, men enjoy
reproductive potential which may allow them to &tlchildren even at the
age of a hundred or more.
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The [Muslim] countries which prohibit polygamy do enly for reason
of western tradition, because otherwise Islam, ahawe briefly stated,
has a powerful economy capable of sustaining |pogeilations.

D) Islam really urges people to look after theialtie It tells them to do
what brings them closer to good health and teksntimot to do what
pushes them away from good health. Islam evenpeldple not to leave
rubbish in the home after dafkjust as it applauds a person’s washing
his whole body once every two d&/and many other such teachings.

If they are of good health, there is a decreasdeiath and disease
among them. Healthy men and healthy women are tableproduce

more and more. If these four principles rule iramgic countries the

number of people will increase as a matter of @urs

If marriage were to take place between boys arld gs soon as they
reach the age of maturity, heavy restrictions onriage were to be
lifted, a husband were to be allowed to have ufotw wives and the
balance of people’s health were to be restoredetieeno doubt that
following this pattern, a state with 25 million $sufor example, would
double in twenty years.
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Islamic Policy on Fighting Crime

{There is life for you in retribution}”

Islam fights crime and felonies in a way all stat@sto this day could
not dream of. Through its wise and discerning lawgirns people into
a virtuous community which does not commit crimes.

If you look at the vast Islamic country in the twenturies from the
Holy Prophetic Mission, you will see that histogcords few thefts in
this enormous state. In contrast, you see Ameoidayt which claims to
be one of the civilised countries which excels heit level of

civilisation appealing to the world for help on howfight against this
danger all around to rescue it from six million bebies every twenty
five years. So what is the ratio?

Two hundred years, a very large state and the nuofbefts is very
low ...

A quarter of a century, a country like America, sidlion thieves and
every day reports are published every day in dififemewspapers on
how many crimes are committed in all the countakthe world today
— east and west — as witnessed by court housdse tations and so
on.

Some scholars do not know the punishment for a thiie

The following story clearly proves how powerfuldsi is at eliminating
crime:

At the time of the reign of the Abbasid ruler al-tésim al-Abbasi,
when al-Mo‘tasim was sitting on the throne of rakép in a great big
court comprising the seniarlema and fugaha — including the holy
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Imam Muhammad al-Jawd peace be upon him, who was coming up to
the second decade of his holy life and who stilkied like a child to
them — at a session like that, a thief was brodghwvard and al-
Mo'‘tasim turned to the jurists around him to aslenth what the
punishment was for a thief. All of them agreed th&t punishment was
that his hand or arm should be cut off for reasbrthe Almighty’'s
words:

{As to the thief, male or female, cut off his or lend: a punishment
by way of example, for their crime?

However, they disagreed on the point from which Haad or arm
should be cut.

Some of the jurists, including Abu Dawood, said:

“The hand should be cut from the wrist” for reasdiImighty Allah’s
words in the verse on dry ablutionsyammun €and rub therewith
your faces and hanef8 for the Quran used the term “hands” to mean
from the wrist.

Some of the other jurists said that on the contilagyarm should be cut
from the elbow for reason of what the Almighty sayshe verse about
ablution from minor impurityfwash your faces, and your hands to the
elbows}®?

The Qur'an used the word “hand” to mean from thoei

" Imam Muhammad al-Jawa peace be upon him, is the ninth of the Twelve
Imams whom Allah’s Messenger appointed on divirsructions to lead the
nation after him. Imam Muhammad al-Jalvavas nine when assumed the
office of imamate after the assassination of hikdalmam Ri@ His merits
and competence were put to the test from the oulseugh theological
debates and intellectual arguments with the leadafglars and jurists of the
time. As well as his immense knowledge and learnimgam Muhammad al-
Jawal was also known for his piety and humility. On thstruction of the
Abbasid ruler of the time, Imam al-Jasis wife poisoned him. He was
twenty-five when he was killed.
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All through this, Imam Jawh peace be upon him, remained silent, and
not saying anything, without supporting any of #hegews, so al-
Mo'‘tasim sought to ascertain the Imam’s ruling iaw of the fact that
he had not supported any of these views. He tutogtie Imam and
asked:

“What do you have to say about this, cousin?”
The Imam: “They had their say and | listened.”

Al-Mo‘tasim: “There is no escape from stating yapinion. What do
you have to say?”

The Imam: “If there is no escape from that thenythave got the
Sunnah wrong. The cut is from the joints at theebak the fingers
leaving him his palms.”

Al-Mo‘tasim: “Why?”

The Imam: “For reason of what Allah’s Messengegqgaebe upon him
and his holy family, said: ‘Prostration is on seysnrts [of the body] —
the face, both hands, both knees and the tips tbf lhig toes.” So if is
hand is cut off from the wrist or [the arm] frometlelbow he will not
have a hand left on which to prostrate. Blessedfmighty Allah said:

{And the parts of the body used to prostrate belongllah ...} by

which he means the seven parts of the badyso invoke not any one
along with Allah}®® That which belongs to Allah should not be cut off.

Al-Mo'‘tasim was impressed with that, and adoptee limam’s ruling,
peace be upon hiffi.

' The point of citing this event is that the schslat that time — some two
hundred years after the Prophet’s time — did nowkthe correct ruling about
implementing the punishment for a thief, implyird@t they over that period
jurists had not come across a theft case requitimgm implement its
punishment, and thus they were not well versed waivptheft had not taken
place over that period such that it required thecation of its punishment.
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Islam’s policy on war and peace

Chapter Five
Islam’s Policy on War and Peace

{Repel evil with what is best, when he
between whom and you was enmity would be
as if he were a warm friend '

Islam is the religion which truly calls to peacelgeacefulness since it
says:

{0 you who believe! Enter, all, into peace and folloot Satan’s
footsteps; for he is to you an avowed enény.

And it says:4But if the enemy incline towards peace, do thosogl
incline towards peace’

Islam has never been like these states which ailyfar peace in their
slogans, but then when war breaks out, their bomipe out millions,
and they pride themselves on their ability to assthe world in a few
moments.

This is incredible!
Is destruction and bloodshed something to be pofaid

In contrast, in view of the fact that the Qurarisdor peace, Islam,
adopts the policy of peace in every minor or majgpect. History tells
us that the Islamic state was established withtal tf fewer than one
thousand four hundred casualties, including bothslivhs and non-
Muslims, over a period of less than a decade, hisditas the result of
wars started by the non-Muslims against the Muslamsl the Muslims
defending themselves.

Can you see a system being established today aithrfthan millions
of victims?
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Part of Islam’s humanitarian policy in wars is tliadid not start a
single war. Wars and raids which took part in AkalMessenger’'s
lifetime were all defensive. Furthermore, he woaldy start fighting

after daybreak. Even in the case of the Battlehef €hains when the
Muslims had the upper hand over the non-Muslims aowld have

attacked the non-Muslims at night, they did noacktthem and the
Commander of the Faithful, peace be upon him, egfis do so.

{And strike sparks of fire, and push home the chargke morning:*

The second phrase means that the mounted horseg citathe enemy
at daybreak. He only says daybreak because theldwaowance on the
enemy at night and attack them at daybreak.

In what follows we shall refer to a section of ti@y hadith of Allah’s
Messenger, peace be upon him and his holy family,leés Household —
the Guiding Imam — on various rules of peace and theough which it
becomes very clear how humanity, justice and sjmgadood and
benefit for all are the strong and firm foundatiasfsall conduct in
Islam, even during wartime ... It is like nothingelse have ever seen
throughout history — either in our modern histahg age of wars and
destruction, the history of the world gone by, lex history of any other
sect or religion.

At the same time we shall set out in the utmostity@ number of holy
hadith on this subject, comment on and discuss teivefits a book of
this size.

No to treachery

Imam Sdiq, peace be upon him, is quoted as saying: Whezn&lah's
Messenger, peace be upon him and his holy famaéywted to dispatch a
squadron he would summon them, sit them down intfo§ him and
then say:

“Advance in the Name of Allah, by Allah, on AllahBath and in
accordance with Allah’s Messenger’s religion ...

Do not pillage. Do not mutilate. Do not use treaobe means. Do not
kill the old or the young or women. Do not cut thees unless you are
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forced to do so. If any of the Muslims, whether aggt the lowest or
highest ranks, should give reprieve to any of ttmnibatant] infidels,
then he has refuge to hear Allah’'s Message. IbHevfs you, then he is
your brother in religion, and if he refuses takentio a place of safety
for him, and seek Allah’s help against him [if Heoses to fight youl®

Talhah ibn Zayd narrates that he asked Imaics peace be upon him,
about two nations of those with whom the Muslimgevat war. Each
nation had its own king. They fought, and then mpeace [with each
other], and then one of the kings betrayed his sipgponumber by

coming to the Muslims and making peace with thencondition that

the Muslims join him carry out a raid against tbtter city.

Imam Sdiq, peace be upon him, replied:

“The Muslims ought not use deceitful means, enapeideceitful means
be used, or fight alongside those who have emplalgaitful means.
On the contrary, they should fight against the f@ists wherever they
find them' and the pact between the unbelievers is not agipédo the

Muslims.”

So it is no ... to all depravities at wartime andssfoe when the
causalities are falling.

Warfare on Allah’s Path is a meritorious act no teratvhether it is
killing the enemy or the enemy’s killing the bekgv— both are
meritorious for the believer.

Depravities, however, will never count as meritos@cts.

This is the logic of Islam and its humane policgrewat wartime ... The
ends do not justify the means whatever they may be.

' This is only applicable, if the Muslims come undérck from the polytheists.
Otherwise, if they are not aggressive towards theslivhs, the Muslims may
not use treachery and deceitful means to attadlgbtr them, as stated at the
outset of the hadith. [The polytheists and the liebers are categorised in
five groups, and only one of them — i.e. the oné® wage war against the
Muslims — may be foughal-Masa'’el al-Islamiyahp441]
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Excellent military organisation

A letter written by the Commander of the Faithfudace be upon him,
to Ziyad ibn al-Nad when he placed him in command of his vanguard
at Sffin is quoted inTuhaf al-Uqool:

“You should know that the vanguards are the ovesseand the

overseers are the front. If you leave your couming approach your
enemy, you should not feel weary from addressirgftbnt to every

side and to some of the defiles, woods, and s¢daees as well as
every area so that your enemies will not raid &p tyou. Do not give the
orders of directing the battalions and tribes fromarning to evening
unless there are covering powers beyond them.nifaier occurs or a
trouble befalls you, you will have covering powelfsyou raid your

enemies or if they raid you, your camp should betlo& heights,

versants of mountains, or in riverbeds for thatl wibvide you with

protection and form a fortress preventing your eiesnfrom reaching

you. Your fighting should be on one and two frof@sder the lookouts
to settle on the summits of mountains, heights, andhe edges of
rivers. They should keep a lookout for you so thatenemies will not
attack you from an expected or secured place. Uf want to set up
camp, you should all set up camp, and when you teacbntinue your

march, you should all continue. When you set upratnight, you

should surround your camp with spears and armdwe.drchers should
protect the carriers of armour so that you will bettaken by surprise or
in a state of inattentiveness. Guard your army selfir Beware, you

should not sleep unbrokenly and should not pas$ght mvith deep

sleep. You should keep up this tradition until yoeet your enemy.
You should not rush in fighting. You may precipgainly when a good
opportunity is granted for you. Do not begin thghfi before the enemy
attacks you, or you receive my order. Peace andhAllmercy and

blessings be upon you.”

' Tuhaf al-‘Uqul pp191-192
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Islam’s policy on war and peace

This religion of Islam is great, really, really gtesystem.
It is the religion of humanity.

It is in truth the religion which the Creator of Mdnd made for the
happiness of Mankind.

The bond between the two is of the utmost strenijtithe same time
the Imam the Commander of the Faithful, peace lmn dpm, sets out
these superb military tactics for the leader ofdnisy in the vanguard.

Did you see him emphasise at the end:

“Do not even think about fighting unless they siatt

For what purpose have the two armies fallen intonédion?
Is it not to fight?

Did not Mo‘awiyah rebel against Allah and the Messenger, péwce
upon him and his holy family, when he rebelled agaihe Messenger’'s
legitimate successor, the Commander of the Fajtfilibn Abi Talib,
peace be upon him.

Are not Mo‘awiyah and his army transgressors in the words ef th
Qur'an:

{If two parties among the Believers fall into a qermake ye peace
between them: but if one of them transgresses lieboninds against

Rules of engagement and even military tactics canrdmlly important.
Atrocities are forbidden (RoE). The orders on ernuasent are all to ensure
that no attacks are launched against the enemiglat. The strategy ensures
that the Muslim army can camp safely and eliminates temptation to
disobey orders and attack at night. Another regsoper military tactics can
be linked to humanity is because throughout histéegders have thrown
soldiers into battle unprepared, without regardhiir safety or welfare e.g.
going over the top — a reference to emerging frioenttenches and advancing
towards enemy guns and cannons — in WWI. It coeldsdid that the Imam
wants to ensure victory but it could also be shat he wants to ensure the
safety and welfare of his men.
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the other then fight ye (all) against the one tinahsgresses until it
complies with Allah’s commangf’

However it is the great religion of Islam which doeot let mankind
down in the blackest of times and most difficuttaimstances.

No ... to rushing into war.

Yes to rushing into humanity.

This is in brief the military language of Islam .haaut everything.
No to chemical warfare

The Commander of the Faithful, peace be upon haid; s

“Allah’s Messenger, peace be upon him and his Halgily, forbade
hurling poison into the lands of the pagahs.”

No ... to chemical weapons.

This is what Allah’s Messenger, peace be upon hichras holy family,
confirmed fourteen centuries ago.

He said, “No,” and stood by that statement.

As for today, the world says, “No to chemical waef& but does not
stick to it.

From this the greatness of Islam can be seen irswled and in its
sticking to a principle.

No to killing women

It is reported that Imaméafiq, peace be upon him, was asked about how
it was that women became exempt from fieyah and how the
obligation was lifted from them.

He said: “Because Allah’s Messenger, peace be tpuorand his holy
family, forbade killing women and children in tHeetitre of war unless
they are combatants. If she is a combatant too, ib&train her as far as
possible and so long as you do not fear disordekllah’'s Messenger
forbade killing them in the theatre of war, theattfprohibition] applies
even more so tdar al-Islam i.e. Muslim land. When she refuses to pay
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thejizyahit is not possible to kill her, and because ihig possible to
kill her, the obligation to pajizyahis lifted from her. [However,] If
men hold back and refuse to gayahthey are in breach of their treaty.
Fighting them became permissible because Kkillingh méno were
deliberately in breach of their treaty, and not b&ing unable to pay
their lease is permissible in both polytheist amdtgrted-religious-
group territories dar al-shirk wa al-dhimma)Similarly the disabled,
the blind, the very old, women and children amdmg polytheists and
protected-religious groups in the theatre of warexcused fronjizyah
for that reason®®

Islam protects women in all fields and aspects.

Materialism has turned women into a cheap commoditphey have
been put in the same position as wine or heroin.

The world should judge through this passage aloatwhich there are
thousands of similar ones in Islam. Does Islamgatotvomen or wage
war against them?

Has materialism protected women or stripped thekeda
The lowest ranking among them can grant refuge

Al-Sikouni narrates that he asked Imaradi§, peace be upon him:
“What is the meaning of the Prophet’s saying: ‘“Tdwliest of them can
act on their behalf?”

He said: “If a Muslim army surrounds an army of @ag, a [pagan] man
says: “Give me asylum so that | can meet your leadd debate with
him,” and the most junior ranking of them grantsnhasylum, it is

incumbent on the most senior of them to honour'tHat

The most junior, lowest ranking Muslim is of suctea value in the
system of Islam that he can grant asylum to a pagavartime and it
will become incumbent upon all Muslims even thersoge leader of
the armed forces to respect his grant of asylumeasnlof course
conspiracy is proven or feared.
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This great value for the individual is not to beifid in any government
or any military system other than Islam ... the tieligof humanity.

The scholars of Islam have clearly stated — draviriom the holy hadith
— that if a Muslim slave or Muslim woman grants lagy his or her
grant of asylum is effective out of respect for ¢neatness of Islam and
to show the superiority of Muslims.

For “Islam takes precedence and nothing should ibengprecedence
over it."*?

Muhagqgqigal-Hilli, may Allah bless him, says f@harai’ al-Islam:

The same ruling [of authority to grant asylum] agplo the free, slave,
male and female [Muslinif

Textual sources of the Sharia reported by so mamyces as to be
indubitable confirm that, deepening respect for Mus and raising up
Islam. In what follows we shall mention some ofgédexts:

Imam Sdiq, peace be upon him, said:

“Ali, peace be upon him, allowed the grant of asylby a [Muslim]
slave to a non-Muslim from one of the fortressasMiedina]. Imam Ali
said: ‘He [the slave] is one of the believer§'.”

The Commander of the Faithful, peace be upon hioyaa the validity
of the Muslim slave’s grant of asylum through he&ng a believer who
is covered unconditionally by the Prophet’s sayifige lowliest of them
— can grant asylum on their behalf— i.e. on betiaihe believers.

Imam Sdiq, peace be upon him, said:

“If a group besieges a city, and they ask themagylum, and they say,
‘No’, but they think that they have said, ‘Yes’,dathey come down to
them, they are entitled to refugg.”

Jawahir al-Kalam says, citingal-Muntahaby ‘allamahHilli, may Allah
bless him:

222



Islam’s policy on war and peace

“Umm Hani said to Allah’s Messenger, peace be ugionand his holy
family: ‘Oh Allah’s Messenger! | have granted asyltio my relatives
and kept them in [my place] but my brother wantkilichem.’

Allah’s Messenger, peace be upon him and his henyilyy, said: ‘We
approve your asylum to whomever you have granteseption, O
Umm Hani. It only takes the lowliest of them to miraan asylum on
behalf of the Muslims.™®

Jawahir al-Kalam also says:

“Allah’s Messenger’s daughter Zaynab granted asytoral-‘As ibn al-
Rubay* and Allah’'s Messenger endorsed it.”

Imam Sdiq reported that his father, peace be upon thaid; s

“I read in one of Ali's documents that Allah’'s Mesger, peace be
upon him and his holy family, wrote in a directif@ battle for the

benefit of the Migrants and the Supporters andrtheccessors from
among the people of Medina, saying, among othegthiindeed the

refugee is like one’s self — not to be blamed onteal. The sanctity of
an asylum seeker to his refuge provider is as #metdy of his [the

latter’s] mother and father®,

The essence is that there is equality between Musldividuals, high

ranking and low ranking, male and female, freemaah slaves, young
and old, leaders and soldiers, at wartime andrestrdimes — this is part
of what makes Islam unique.

The Commander of the Faithful, peace be upon haig: s'Allah’s
Messenger, peace be upon him and his holy famélyyered a sermon
in Khayf mosque and said:

‘May Allah bless a man who listens to what | sagderstands it, and
passes it on to someone who has not heard it. yit beathat someone
carries a piece of knowledge without himself beingcholar. And it

may be that someone carries a piece of knowledg®enmweone who is
more knowledgeable than he is. There are thredshahile conforming

to which the heart of the believer will not be ided by rancour: —
acting sincerely towards Allah, giving honest calrte the leaders of
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the Muslims, and keeping to their group, and tipiglias to those who
would follow them. The Muslims are brothers. Thblood is equal.
Their protection can be granted by the lowliesttafm. If one of the
Muslims gives a promise of protection to any of pagans then his
promise of protection ought not to be brokefi.”

This is also part of what makes Islam unique. Tikesl of learned

people and ignorant people, black and white, oldl yung, those with

clans and those without clans — all of them, evddiesrs and leaders of
the armed forces — are of equal value.

Is this not part of what makes Islam unique?

Yes. Look to the west and the east for guidancthismrmatter and then
you will understand.

No to ruination

Muhammad ibn Sinan narrates that one of the writegsponses to
questions he put to Abu al-Hasan Imamajaeace be upon him, was:

“Allah has forbidden desertion, because it congguweakening the
religion, contempt for the Messengers and theljpaims, and failure to
support them against their enemies. Punishmeuwr ighfe deserters] for
rejecting acknowledgement of the lordship [of thinighty], making
justice appear, ditching injustice, eliminating romtion —because
[desertion] results in the enemy getting the beatfethe Muslims and
consequently take them prisoner, killing them, thimg Almighty
Allah’s Religion, as well as other ruinatiof?.”

Islam is the religion of righteousness. Righteossnand ruination do
not go together.

So then: no, to all forms of ruination in Islam.

Deserting the battlefield ruins the religion, teaders and the Muslims,
so no to desertion from the battlefield.
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Directions given by the Imam of the Muslims

When war came, the Commander of the Faithful, pémcepon him,
would give verbal directions to the Muslims. [Iretfollowing Imam Ali

outlines his instructions on combat-related issaféar setting out the
fundamental issues of belief and piety. He talksualthe significance of
prayer and zakah, before addressing the issueghad.j Imam Ali

states:

“Make an undertaking with prayer, persevere witlaitd say a lot of it.
Achieve nearness through it. For surely prayers em@ined on
believers at stated times. The unbelievers willvkibat when they are
asked{“What led you into hell?” they will say: “We werenof those
who prayed:”* Whoever broaches it knows its worth. Those of the
believers who are not distracted from it by theutgaf material things

or delight of the eye — property or offspring —y@ahemselves to be
noble though it. Almighty Allah says:

{By men whom neither traffic nor merchandise caredifrom the
remembering Allah, nor from regular pray#f.

Allah’s Messenger, peace be upon him and his reotil, would wear
himself out even after the good news from his Libiat he was going to
go to heaven. The Almighty say&Enjoin prayer on thy people, and be
constant therein .3** He would tell his family to perform it and he
performs it earnestly and with perseverance.

Always mentioned along with the prayesaléh), almsgiving ¢aka)
was obligated as a sacrifice by Muslims to fellowdlims. Whoever
does not give it, willingly and desirous of the sed which is greater
than its value, is ignorant of the traditioBufinal, cheated of the
reward, in error throughout his life, and will longgret abandoning the
Almighty Allah’s command and turning away from whdtah’s pious
devotees acquire and enjoy.

The Almighty declares:

{Whoever opposes with the Messenger even after goedaas been
plainly presented to him, and follows a path otihan that becoming to
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men of faith, We shall turn him over to what he taen charge 6f**
Whoever is not worthy of upholding the Trust losasd his deeds will
be in vain. It was offered to the erected skies nthe stretched out
lands and to the built up mountains. There wasingtlonger, broader,
higher or greater. If anything could refuse becanfskength, breadth,
height, greatness, power or strength they woulahbut [they refused
because] they were wary of punishment.

And Jihad is the noblest of deeds after [embradisigin by which the
religion is upheld. Great is its reward with gl@wyd insuperability, even
though it is undesirable, it is rewarded with thestband the good news
of paradise after becoming a martyr, being sustiaivieh dignity in the
presence of the Lord on the Day of Judgement.

Almighty Allah says:

{Think not of those who are slain in Allah’s waydead; Nay, they are
alive, finding their sustenance in the presendheif Lord »*°

On the other hand, being afraid or terrified ohfigg against those who
deserve to be fought and those who help each tilgw astray is to err
in the religion and to plunder the world in huntilies and smallness.
Through it one becomes deserving of the hell ireiflg from the
battlefield when the time comes to fight. Almigi#&tifah says:

{0 ye who believe! When ye meet the unbelievers astile array,
never turn your backs to therff.

Uphold Almighty Allah’'s Command in these battles wwhich
forbearance to endure them means nobility and happj deliverance
in this world and the hereafter from hideous teand fear. For Allah
does not attach importance to what the servantgpsap in their nights
and days. He knows about it but extends His Graltef it is:

{duly recorded: my Lord never errs, nor forgets.

Persevere in patience and constancy; vie in sudeperance and ask
for victory. Get used to fighting and fear Almightylah {For Allah is
with those who restrain themselves, and those whgood:*®. >
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A whole book could be written on these directioBsery sentence of
them and every one of its directions is knowledgshnique and
humaneness. Consequently it is a summary of Islaichagathers up
all that is good.

The Imam of the Muslims, the Commander of the Falittpeace be
upon him, is the one who knows this best in all fasets. These
directions should be taken from him and Muslimsusthdollow them in
their wars with unbelievers and oppressors [if awiden they are
dragged into oné].

Precise military coordination

It is reported that the Commander of the Faithfidace be upon him,
described fighting and said:

Put the archers who are on foot in front so thay tban shower [the
enemy] with arrows. Let the two flanks engage immslshes. Position
the horses of the elite confederations as supporthfe standard [—
bearer]. They should not break away from their fomsiif an enemy
horseman pushes hard against them. Whoever seggpartunity to get
at the enemy should break away from his positiod apize the
opportunity after consolidating his position. Afidoing what he has to
do, he should return to his position. If you wamtharge, the leader of
the vanguard should go first. If the vanguard gedted apart the line of
the army should prop it up and if you get pulledraphe elite should
move forward and the archers should fire volleysawwbws. The front
rows and armed lookouts should stand on the edgdsnathe thickets
and on the hills to maintain cover. If the enemacks you first, start

' This sermon was delivered during his caliphate, iaraddressed to his troops
who were about to engage in battle. Imam Ali wasdd into three wars
during his reign. All his wars during his caliphatere spearheaded by those
who were masquerading as Muslims but were actuatlyelievers. These
individuals were trying to force out the legitimdtader, who was elected
unanimously, by causing death and destruction andupporting violence
throughout the land. This advice is therefore farse about to fight against
terrorism.
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with spears, stand firm and endure so that theeascban shower [the
enemy with arrows]. Move the banners. Clatter thields. Those with
breastplates and hauberks should go out in theésfalf they should
break apart in the slightest attack them one @he.tDo not all attack
them at once every time there is an attack ordbyethe enemy. If he
does not attack then draw him little by little.c®tto your rows and stay
in your positions. If a rout is achieved, all ofw@dvance in an
organised format neither scattered nor all bunt¢bgdther. If you leave
the battlefield, move in an organised formit.”

In view of the fact that the world was uncoordimate every respect
even in terms of warfare, the Household would nakes to coordinate
everything at wartime and other times.

You will find this precise military coordination ntained in this extract
from the orders of the Commander of the Faithful pbace be upon
him, for fighting fourteen centuries ago to be gemdugh even for the
age of satellites and missiles, the age to coner #its one, and so it
will continue to be.

Psychological and military preparation

It is narrated that the Commander of the Faithfpelace be upon him,
said: “If the enemy marches towards you, positiourgelves at the
gates of the trenches. There is no recourse bsivewds and standing
your ground after the rows have been consolidddednot look at their
faces and do not let their numbers frighten youtctvgrour immediate
positions... If they attack you get down on your ksaed all take cover
behind the shields in a firm row without a gap tinlfi they turn back
attack them with swords. If they stand firm, stdinch in synchronised
format, and, if they retreat, mount the horses godfter the lot, and
there is no power except through Allah. If somegad are routed — God
forbid— then regroup, collectively s&\llahu Akbar (Allah is too great
[to describe]), be assured of Allah’s support, aachember what is
promised for those who flee from the battlefieldd @ensure whomever
you see running away. Gather together the brigadesregroup. The
light infantry should hasten to bring back whoelies been routed to
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the main group and to the encampment and let gervists in it come
to your help. When your parties come together, yeinforcements are
back, and your fault and failing sorted out, asghyntroops with their
leaders, fortify their synchronised format, themack, seek Allah’s
assistance and be steadfdst.”

Mental preparation in war and military preparatioomplement one
another. Whenever they go together the army isowats. This is
something which Islam does not overlook. The Imaegce be upon
him, blends the two forms of preparation into ayrverbal illustration
to make it stronger and more cohesive.

No to settling scores in war[s]

Hafs ibn Ghiyath said: “I asked Abu Abdullah, pedm upon him,
[what to do] if a combatant becomes a Muslim onlthttlefield, in non-
Muslim land, and the Muslims subsequently defeatrth

He said: ‘His becoming a Muslim applies to himsatfd to his little
children and they are [all] free. His children, pessions and slaves are
his to keep. In contrast, his adult offspring ararvepoils for the
Muslims unless they had become Muslims before tihat. As far as
the buildings and land are concerned, they arespails and do not
belong to him because the land igzgah land to which the rule of the
People of Islam does not apply. They [buildings &dl] are not the
same as what we mentioned before [i.e. childrersgssions] because
they can be set apart and transferred to Islamitaey.” *

Islam is the religion of truth and justice. It istrthe religion of settling
scores and gratification of one’s thirst for reventj a pagan becomes a
Muslim on the battlefield, his Islam is accepted gahe same rule
applies to his young children who are not yet adult

The Wise Qur'an had already stipulated this wondeaind unique,
humane inclusiveness:

{and do not say to anyone who offers you peaat&fi: You are not a
believer [i.e. Muslim}*®
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Giving equal shares

It is narrated that the Commander of the Faithffelace be upon him,
ordered Ammar ibn Yasir, Abdullah ibn Abu Rafi‘ aAtu al-Haytham

ibn al-Tayhan to share out among the Muslims th@eydaken from

the spoils of war and he said: “Share it out egquathong the Muslims
and do not favour anyone over anyone [else].”

They counted it up and found that every Muslim mauld get three
dinars. The people came andlfiah and Zubayr approached them. Each
of them had his son with him. They gave each ortberh three dinars.

Talhah and Zubayr said: “That’s not what ‘Omar usedjite us. Is this
your idea or by the command of your boss.’

They said: ‘This is what the Commander of the Falttpeace be upon
him, ordered of us.’

They went away to see him, peace be upon him, amadf him going
about some of his business standing, in the suer, one of his hired
help who was working in front of him. They saidhon, ‘How about
coming up with us into the shade?’

He said: ‘All right.’

They told him: ‘We went to see your assistants wieoe busy sharing
out this war spoils and they gave us the sameayanve else.’

He asked: ‘What do you want?’
They replied: ‘That is not the same as what Omaurla/give us.’

He, peace be upon him, asked: ‘What would Allah'sssenger, peace
be upon him and his holy family, give you?’

They fell silent.

He, peace be upon him, asked: ‘Did he not usedv® epual shares to
the Muslims?’

They replied: ‘Yes.’
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He asked: ‘Is it better to follow the tradition éilah’s Messenger,
peace be upon him and his holy family, or Omaaslition?’

They replied: ‘The tradition of Allah’'s Messeng@eace be upon him
and his holy family. But Commander of the Faithfuk entered Islam
first, we suffered hardships and we are [Allah’sssnger’s] relatives.
If you can see a way forward to not treat us thmesas the people, then
do so.’

He asked: ‘Did you enter the faith first or did 1?’

They said: ‘You.’

He said: ‘Is your family relationship closer omisne?’

They said: ‘Yours.’

He said: ‘Were the hardships you suffered greaterese mine?’

They said: ‘No. You suffered greater hardships, @amder of the
Faithful.’

He said: ‘| swear by Allah, this hired help of miaed | are not entitled

to anything but an equal share of money,” and pdinb the hired help

who was in front of him.” ... 3

Great is the Imam, the Commander of the Faithfuligth Abi Talib,
peace be upon him.

He is the most unique person in history after Alafiessenger, peace
be upon him and his holy family.

The greatness of a person is ascertained throggdtigtory.
Who is like Ali, peace be upon him?
Who has a history as glorious as this in all retgfec

A western philosopher became a Muslim and saide“fé¢ason for my
becoming a Muslim was that | saw the CommandehefRaithful was a
Muslim. If Islam were not true then he would notvéeembraced it.
Through Ali's embracing Islam | realised that Islarmas true.
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Priority is to Islam

[It is reported] on the authority of Imam Ja'farGadiq on the authority
of his father on the authority of his forebearst thtnen the Prophet,
peace be upon him and his holy family, besiegeg#uple of Ta'if he

said: ‘Any slave who comes out to us before histerds a free man but
any slave who comes out to us after his masterirsnaaslave®

The slave and master are both pagans in the theatiar or on the
battlefield. If the slave becomes a Muslim befoi® rhaster then he is
freed from slavery becausellah will never grant the unbelievers a
way over the believerd® and “Islam takes precedence and nothing
should be given precedence overit”.

If the master becomes a Muslim and then the sl@eerhes a Muslim
afterwards, he remains a slave to his master.i$hige priority given to
[embracing] Islam.

Respect for messengers

It is reported that the Commander of the Faithf@ace be upon him,
said: “If you capture a combatant who claims thati$h a messenger
[sent] to you, and if it is known to be true, arellfrings something that
proves it, then you have no alternative but tovallom to convey his
messages, and for him to return to his companitingou find no
evidence to prove what he says then do not acdept e says>

A pagan messenger to the Muslims is respecteds Hetikilled. He is
not insulted. He is not stripped [of his belongingse is not harassed.
He is not driven away.

This is a humanitarian principle which is emphasibg Islam which is
the religion of humaneness.

At the same time as operating with humaneness mpti&sising it in all

pursuits even in war which is the most ferocioupwfuits, Islam is not
unaware of pagan treachery and their failure toeesllto humane
principles, and so it stresses the need to lookpfoof that a man is a
messenger so that the Muslims do not become emshygrine treachery
of the unbelievers.
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Islam’s policy on war and peace

Isn’t this religion of Islam great in its policy wih combines stringency
with humane principles?

Battles cries in Islam
It is reported that Abu Abdullah, peace be upon, lsiaid:
Our battle cry is, “O Muhammad. O Muhammad.”

Our battle cry at the Battle of Badr was, “O Vigtaf Allah, draw near,
draw near.”

The Muslims’ battle cry at the Battle of Uhud w&s, Victory of Allah,
draw near”;

at the Battle of Nualyr was: “O Spirit of Allah, give comfort”;

at the Battle of Bani Qaynugeas: “Our Lord, do not let them defeat
You”

at the Battle of &if was: “O Ridwan”.

Their battle cry at the Battle ofudayn was: “O sons of Abdullah, O
sons of Abdullah”;

at the Battle of the Confederates wds'“meem make them not see”;
at the Battle of Bani Qurayda was: “O Peace, delivem up to us”;

at the Battle of Muraysay' i.e. the Battle of BaaliMustalaq was:
“Indeed the matter is up to Allah?”

at the Battle of iHdaybiyyah was: “Behold! The Curse of Allah is on
those who do wrong”;

at the Battle of Khaybar — the Battle of the Liowas: “O Ali, take
them out from above”;

on the Day of Conquest of Mecca was: “We truly)ytrare Allah’s
servants”;

at the Battle of Tabouk was: “O, One and Only! @r&al One!”

At the Battle of Bani al-Mulawwabh it was: “Kill! Kii”
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At the Battle of $fin it was: “O Allah’s Succour!”

Husayn'’s battle cry was: “O Muhammad!” and our leatrry is: “Oh
Muhammad!*°

It is narrated that the Commander of the Faithfelace be upon him,
said:

“Allah’'s Messenger, peace be upon him and his Haigily, ordered
that battle cries be shouted before going intoldathd said: ‘There
should be in your battle cry one of Almighty Allamames.*°

Battle cries are an absolute necessity for evetipmahat wants to lift
its sons up, for battle cries are an expressioh®fpains and hopes of
the nation. It is that on which rising generati@me nurtured. It is that
which defines the future of the community and maltesr position
clear on internal and external events and on Islarmjew of the fact
that Allah is the beginning and end of everything ao there should be
one of Almighty Allah’s Names in the battle cry.

Respect for those respected

Ali ibn Yusuf — the‘allamaltis brother — reports in his woek-‘odad al-
gawiyyah citing Muhammad ibn Jarir al-Tabari: “When therdran
prisoners came to Medina Omar ibn al-Khattab waritedsell the
women and make the men slaves, and so the Commaniddre
Faithful, peace be upon him, said:

Allah’s Messenger, peace be upon him and his teotyily, said: “Treat
with respect those who are held in esteem by avatign.”

Omar said: “I heard him say: ‘When those who ard heesteem by a
nation come to you, treat them with respect evéiney oppose you.’

The Commander of the Faithful, peace be upon hand; SThose people
sent their message of peace to you and expresseateagst in entering
Islam. They inevitably have Muslims in among thidiiscendants. | call
Allah and you as my witnesses that | set my shatbem free for the
Allah’s Sake.’
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Islam’s policy on war and peace

The Migrants and the Supporters said: ‘We presentbare of them as
a gift to you, Allah’'s Messenger’s brother.’

‘O Allah. | bear witness that they have made a gjiftheir share to me
and | have accepted. | call You as my Withess lisat them free for
Your Sake.’

Omar said: ‘Why have you thwarted what | have sgtmind upon
regarding the Persians? What is it that has putofbmy position on
them?’

The Commander of the Faithful repeated what Alldessenger had
said about treating with respect those who are inetdteem.

Omar said: ‘I make a gift of my share, and the oéshose who have
not already been given to you, to Allah, and to.you

The Commander of the Faithful, peace be upon haid: SO Allah!
Bear witness to what they have said and to myrggttiem free.’

A group of Quraysh wanted to ask the women to midueyn.

The Commander of the Faithful, peace be upon haid; sThey should
not be forced into it. Rather they should be gigeechoice. What they

choose should be acted upon #*..”

Islam is the religion of love

Traditions transmitted by so many sources as tmdhebitable say: “Is
religion anything but love for Allah’s sake and é&r Allah’s sake?*

Through love and virtue Islam was able to win therld over
intellectually, and subjugate the governments efwlorld politically, to
the point that historians say that the Islamic adeawas unique in its
power and speed, the likes of which the historthefworld has not told
us.

What is this awful backwardness which has come @sspupon the
Muslims this century if not the product of the polessness of the
Muslims to implement Islam as they should?
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Foreigners set about distorting the image of Iskand portraying it as
strict, violent and cruel to appeal to non-Musliasd to tighten the
stranglehold around the Muslims.

They also exploited the ignorance and bad behawborany Muslims.

If Muslims were to show Islam in its pure form, revealed by Allah,
most of Mankind would embrace it because most geapd not narrow-
minded. They are just ignorant and do not knowth#y knew they
would come.

This plethora of hadith uttered by the Messenged &is Holy
Household in various matters pertaining to war,clvhive have cited
from the sections on jihad Wasa'il al-Shi‘aandMustadrak al-Wasa'il
are just examples because there are many moretintbese hadith
collections and others. A huge, separate book wddse to be
compiled to gathering them all together.
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Islam’s foreign policy and international relations

Chapter Six
On Islam’s Foreign Policy and International
Relations

{Allah commands justice and the doing of
good

Islamic Foreign Policy

The foundations of the foreign policy of the Islamstate — according to
the textual sources of the Sharia from the Wise'@uand the holy
Sunnah- are based on a number of pillars, from whichtrodshe other
rules and laws are derived. They are as follows:

Globalising Justice
The Almighty says:
{Allah commands justice, and the doing of godd.
A holy hadith says:
“The heavens and earth were established througjogu’
Islam does not deviate from justice no matter whatcost may be.

Justice and putting everything in its rightful mais considered to be
one of the basic pillars of Islam.

For this reason, we find that Islam has forbidd@ngs which conflict
with justice, even though the rest of the world haser - either in
ancient times or modern times - prohibited thenpalgical practices.

237



As illustrations we cite a number of examples ofttera which are
forbidden in war in Islam.

No to starting wars

Islam forbids Muslims from starting a fight withethunbelievers who
have not drawn a sword on the Muslims, forced thslivhs out of their
homes or supported their being forced out of tireimes and only
permits fighting those unbelievers who have stagedar against the
Muslims and forced them out of their hores.

The evidence in support of that is what the Almyghtvords:

{Allah forbids you not, with regard to those whohfiggou not for (your)
faith nor drive you out of your homes, from dealikigdly and justly
with them: for Allah loves those who are just. Allanly forbids you,

' Wartime examples had been chosen because nothimggeés the relations
between nations more than war, and the conductscisgd during the
wartime. In other words, the worse the conduces,dbeper the enmity would
be, therefore the longer the war, the greater tss,land the harder to
reconcile. And on the other hand the better thedaots the shorter the war,
lesser losses, and easier the reconciliation...

" “Islam is inherently based on peace and it doeés@sort to war unless it is
absolutely necessary and when there is no othemalive; just as one only
resorts to undergo a medical operation when iité 10 do so. The Prophet of
Islam, Muhammad peace be upon him and his holyljaméver engaged in
any battle unless he was forced to do so. Even tiemever started a battle
and always used to wait until his opponent attachia. Furthermore, the
Prophet used to ensure the level of engagementkeps to an absolute
minimum. He used to ask his companions to respgertdefeated side and
used to say: “Amongst the best moral values inwmdd and thereafter is to
forgive he who did harm to you, speak well to hindae generous to him
when you have power over him.” It is therefore ganaluty of the Islamic
government to do all it possibly can to put an émdthe arms race” and
“military coup” between which the world is trappefls a result, wars and
military coups have become widespread and armsuptimh and export have
become the biggest money generators in the woithé @nd result is that
humanity is trapped between the nightmare of wat #rat of poverty.”
Muhammad Shirazgl-Figh seriesvol. 99,The Rule of Islanpp 133-136.
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with regard to those who fight you for (your) faiind drive you out of

your homes, and support (others) in driving you, dioat you make

friends with them; and whoever makes friends whignt, these are the
unjust}?

No to deceit

Deceit is forbidden in warfare in spite of the fdlat it accelerates
victory and in spite of the fact that modern wqptdlitics is for the most
part based on deceit.

It is narrated on the authority of Bagh ibn Nab@h that the
Commander of the Faithful, Imam Ali, peace be upon, said in one
of his sermons:

“Had | not been hateful of deceit | would have b&®nmost cunning of
all men. But every deceit is a sin, every sin sobdedience and every
deceitful person will have a banner by which hd W recognised on
the Day of Resurrectior{.”

Islam goes a step further in avoiding deceit, whécimcompatible with
the all-pervasive Islamic justice prescribed foemvsituation, by not
allowing unbelievers at war with the Muslims to floeight by helping
other unbelievers at war [with the Muslims] to deeehe first group of
unbelievers at war [with the Muslims]. It may bathkve cannot find in
the history of the world or in the dictionary ofyapolitical system on
the face of the earth anything like this profoudtierence to justice.

Look at the following, narrated on the authorityAdlah’s Messenger’s
descendant, propagator of the knowledge of Islard, taacher of the
Imams of all the schoolsmadhhaby Abu Abdullah Ja’far ibn
Muhammad al-&liq, peace be upon him:

Talhah ibn Zayd narrates that he asked Imaficy peace be upon him,
about two nations of those with whom the Muslimgevat war. Each
nation had its own king. They fought, and then mpeace [with each
other], and then one of the kings betrayed his sipgponumber by

coming to the Muslims and making peace with thencondition that

the Muslims join him carry out a raid against tbtter city.
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Imam Sdiq, peace be upon him, replied:

“The Muslims ought not use deceitful means, enagaideceitful means
be used, or fight alongside those who have emplalgaitful means.
On the contrary, they should fight against the faists wherever they
find them' and the pact between the unbelievers is not agpédo the

Muslims.”

The end of the holy hadith is an allusion to wimt Almighty’s words:
{Then fight the polytheists wherever ye find then?...

No to mutilation

Islam forbade mutilation of dead of the enemy whewdliey may be and
whatever their religion or sect.

Mutilation is cutting off the limbs or extremitiegpuging out the eyes
and other such things which disfigure the dead body

It is reported that Imam Ali, peace be upon hingcus forbid the army
from mutilating and say, “Do not mutilate a deadij®’

Imam Ali, peace be upon him, also narrates thaaAl Messenger,
peace be upon him and his holy family, said: “Do exen think about
mutilating; not even a rapacious ddg.”

No to killing ten categories

Islam made an exception of ten — or according herojurists fourteen —
categories of those present in the theatre of wapf the unbelievers at
war [with the Muslims]. These categories are ndiddilled.

' This is only applicable, if the Muslims come undérck from the polytheists.
Otherwise, if they are not aggressive towards theslivhs, the Muslims may
not use treachery and deceitful means to attadlgbtr them, as stated at the
outset of the hadith. [The polytheists and the liebers are categorised in
five groups, and only one of them — i.e. the oné® wage war against the
Muslims — may be foughal-Masa'’el al-Islamiyahp441]
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These are among the practices unique to Islam febdefourteen
centuries ago]. It is hardly possible to find amythlike it in the
dictionary of modern politics. These [categoriag] as follows:

1. The very old who are not able to bear arms.

2. Women who do not participate in the conflict eveaugh they
may treat the wounded and combatants and helpfadith and
clothing and so on.

3. Children who have not reached the legal age of nitatwhich
is ten years old for females and, normally, the gieton of
fifteen years for males.

4. Whoever is paralysed and any invalid who is not abl stand
on his own two feet.

5. The blind
6. Anyone incapacitated by illness

7. Messengers who bring messages from the combatant
unbelievers to the Muslims

8. Monks occupied in their worship even if they arehwihe
combatant unbelievers, praying for victory for thbat without
any practical participation in the conflict.

9. The insane

10. Any person the killing of whom would not lead toyastrategic
advantage.

A number of the scholars of Islam added four ottaegories who are
not to be killed and they are as follows:

11. Peasants and farmers who make use of the land gtmrou
cultivation

12. Those involved in manufacture such as engineerentors and
sSo on

13. Craftsmen and artisans such as carpenters, jesalter so on
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14. Hermaphrodites

The evidence in support of making an exceptiontiese categories is
the textual sources of the Sharia as containe@taildd encyclopaedias
of hadith such a¥vasa’il al-Shi'g Mustadrak al-Wasa'jl Jawahir al-
Kalamand so on.

Accepting people’s claim to have become Muslims &ce value

[During the battles, and in order to save theimsisome defeated
combatants used to claim they have accepted Is&me Muslim

fighters tended not to believe them, while otheesenunable to tell the
genuine claim from the false. Although it was wasi and the risks
were too high to leave them free, not even takenaggives until the

truth of their claim is established, the defaulidgunce set by Islam was
to accept their claim and for them to be treatelllaslims together with

their families. This default guidance then was med&®l to cover

wartimes and peacetimes alike. Ed.]

The Almighty says{Say not to one who offers you peasal@ém]: You
are not a believer’

[By “offering peace” it is meant: affirming the twaeclarations of faith:
“l bear witness that there is no god but Allah #@nhat Muhammad is
Allah’s Messenger”.]

The property, family and life of anyone who sayisbéar witness that
there is no god but Allah and that Muhammad is iR#aMessenger”,
are protected™®

"In 1942 the British Cabinet decided on the arealting of German cities in a
strategic bombing campaign, in order to destrognary homes and houses as
possible (referred to akehousing

... the destruction of houses, public utilities, traopand lives, the creation
of a refugee problem on an unprecedented scadee .accepted and intended
aims of our bombing policy; they are not by-producf attempts to hit
factories.[Wikipedia: Sir Arthur Harris]
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[In line with the above Qur'anic verse, this haditbm the Prophet,

peace be upon him and his holy family, stressesegtion for such

claimants.] However, if he is known to be lying aadbe a charlatan
and it is known that what he is saying is justdgovice — that is another
matter entirely, which this brief [work] does nave the space to look
into.

In view of the fact that Islam is a universal raig which came from
the Creator of Mankind to guide the whole of Markiit should be all
inclusive:

{We have not sent thee but as a universal (Messetgerankinds**
{Say: “O mankind! | am sent unto you all, as AllaMsssengep’?

In order to attract the greatest possible numbéetguided to théruth
it is necessary to accept that whoever claims toabiluslim is a
Muslim.

| add to that that achieving justice for all aldotates this acceptance.
That is because some of those who offer a salatatial confess to
Islam are people who are telling the truth and ihdt possible to tell
them apart for sure from those who are lying. l&ns did not accept a
confession from every person the honesty of a fohanest people
would be in vain, and this is inconsistent with theversality of divine
beneficence and His justice in relation to His stav

Furthermore, add to that that many of those whergféace and confess
to Islam half-heartedly, or who are lying, or pretang, become genuine
Muslims as a result of humane practices which #eyin the shade of
Islam, and so they are drawn to Islam.

The two declarations are equivalent to a meltingfpogold into which
adulterated gold is poured and in which there istlar mixture; the
melting pot then purifies it bit by bit.

Rescuing the oppressed

One of the firm pillars of the foreign policy ofehslamic Government
is rescuing the oppressed no matter where theyharmatter what their
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religion and beliefs may be, even if they are namshins and if they
are polytheists, idol-worshippers and so on ...

The basis of that is what the Almighty says:

{And why should ye not fight in the cause of Allaidaf those who are
oppressed .}

If there is a government which oppresses consitderpeople to be
weak, it is incumbent upon the Muslims to fight iagathat oppressive
government and rescue that people from the clavepfession.

It could be said that this statement means inté¢imerin the internal

affairs of another government, but the principlaaarn for Islam is the
human being. One of the pillars of the policy déms is to rescue those
considered to be weak wherever they may and howsdlegy may be.

Islam takes precedence

One of the well-established bases of Islamic fargaglicy is that Islam
ought to take precedence, over and above any agregrnment or
system at all times, in all places and in all retpeThe evidence in
support of that is what Allah’s Messenger, peacelif@n him and his
holy family, said:

“Islam takes precedence and nothing should be givenedence over
it."14

Islam should take precedence no matter how loftyeoteligions and
communities may be, in view of the fact that Islesnsuperior to all of
them, superior from all perspectives and in alpeess.

Just as Islam is the only religion which Allah chdsr the whole of
mankind after the dispatch of the last of the PetphMuhammad,
peace be upon him and his holy family, equally tb@nfirmed
superiority of the religion ought to correspondtibe elevation of the
Muslims in all spheres ...

Muslims ought to surpass other people in termsohemy, agriculture,
society, psychology, the art of administration, tivae, peacetime,
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writing, publication, manufacture, medicine, engineg, physics,
chemistry, space, the atom and so on in all spheres

There are areas in the Islamic jurisprudence wharehgoverned by the
principle of “Islam takes precedence” to some ofaclwhwe shall make
brief reference:

a) The duty to migrate

Muslims are under a duty to emigrate from non-Muslicountries to
Islamic countries if they are not able to practiserites of Islam.

The Almighty says:

{When angels take the souls of those who die imgainst their souls,
they say: “In what (plight) were ye?” They reply\Weéak and oppressed
were we in the earth.” They say: “Was not the eaftlAllah spacious
enough for you to move yourselves away (from eVi§@ch men will
find their abode in hell. What an evil refuge?

It is reported that the Prophet, peace be uponamidhis holy family,
said:

“l disassociate myself from every Muslim who stayith a polytheist in
enemy territory dar al-harb).”*°

It is also reported that he, peace be upon himh@toly family, said:

“No one stays in enemy territory apart from a sinrveho is
disassociated and no longer considered a Musfim.”

' The reason migration is mentioned here is not oryhe Muslim individuals
or families to know their duties, but also for theislim state to attend to its
responsibilities through its foreign affairs depaett to defend the religious
rights of the Muslims in the non-Muslim countri@$e duty to migrate issue
could be relevant, as a last resort, for young Mustomen in France who
cannot practise their religion because the hijabaisned in state schools and
colleges. The Muslims are encouraged to emigrateonty to keep their
religion and identity but also to minimise the pbks conflicts between the
Muslim state and other non-Muslim states.
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In view of the fact that the basis for arrivingtlaat conclusion is “Islam
takes precedence” — because they mention beingtalpeactise the
rites of Islam — the scholars make reference toraber of subsidiary
rulings on the matter, some of which warrant comsition:

al-Figh says: Is the decisive factor in whether it is gdlory to migrate

whether it is a non-Muslim province or a non-Musbkountry? What is
apparent from the context of the aforementionedasand narrations is
[that what is meant is] a non-Muslim province, $dhiere is a non-
Muslim kingdom in which there is a Muslim settlerhén which a

Muslim is able to practise the rites of Islam them is not under an
obligation to migrate. If the opposite is the case the country is a
Muslim [country] but the province is non-Muslim theahere is no

obligation to migrate provided the Muslim is aldepractise the rites of
Islam.

Does the rule also apply to a household if a mam iservant, for
example, in a non-Muslim household in a Muslim dogiand is unable
to practise openly the rites of Islam? Is he urateobligation to leave
the household?

That is apparently the case for reason of the afergioned textual
evidence supported by rational deduction.

b) Invitation to Islam

Islamic scholars state: Muslims should not stamvax against non-
Muslims without inviting them to Islam and providimll the proof they
need.They rely on four pieces of evidence to prove:this

The Wise Quran, the holy Sunnah, the consensushef Islamic
scholars, and rational proof such as the Almightyosds:

{Nor would We visit with Our Wrath until We had semtmessenger.
When We decide to destroy a population, We (fisghd a definite

" This is to eliminate any misunderstanding or miseption and endeavouring
for a potential common grounds for being one nadod community with
mutual interests, instead of bearing the war'souiconsequences.
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order to those among them who are given the gaadstof this life and
yet transgress; so that the word is proved truénagthem: then (it is)
We destroy them utterly*’

It is narrated that the Commander of the Faithfelace be upon him,
said:

When Allah’s Messenger, peace be upon him and dlis family, sent

me to Yemen he said: O Ali, do not kill anyone Lgtiu have invited

him to Islam. | swear by Allah if Aimighty Allah dgdes one man at
your hands it is better to you than anything the could rise or set on,
and you will have his fealty, Ali®

It is also reported that the Prophet, peace be umwnand his holy
family, said:

“Do not fight against the unbelievers until you bawvited [them to
Islam].”

This point is further application of “Islam takesepedence” in various
intellectual, military and social capacities.

¢) The prohibition on fleeing from the battlefield

Fleeing from the battlefield is one of the greatas and one of the
mortal sins for which Allah has promised the hedlfiThe Almighty
says:

{0 ye who believe! When ye meet the unbelievers astile array,
never turn your backs to them. If any do turn laskto them on such a
day - unless it be in a stratagem of war, or toeegtto a troop (of his
own)- he draws on himself the wrath of Allah, amsldbode is hell,- an
evil refuge (indeed)}*

It is narrated that our Master Imam Ali ibn Mus&Radla, peace be upon
him, wrote in response to Muhammad ibn 8ieajuestions:

“Allah has forbidden desertion, because of whatcdnstitute —
weakening the religion, contempt for the Messenged just Imams
and failure to support them against their enemie @unishing their
enemies for rejecting what [the Messengers andijuasins] propagated
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— i.e. acknowledging that Allah is Lord, making tjus appear,
discarding injustice, eliminating corruption —besauldesertion] results
in the enemy getting the better of the Muslims dlirig them prisoner,
killing them, thwarting Almighty Allah’s Religionand other forms of
ruination.”®?

This holy hadith expands upon and reinforces thedsvof “Islam takes
precedence and nothing should be given precedemeeatt
Muslim Unity

The Muslims are all a single natiodromal) in the words of the Qur'an
and Islam.Almighty Allah says:

{Verily, this nation of yours is one nation, and gour Lord: so serve
Me.»*®
And He says, Exalted is He:

{And verily this nation of yours is one nation, adnam your Lord: so
fear Me}**

He said, Mighty is He:

{0 mankind! We created you from a male and a fenzald, made you
into nations and tribes, that ye may know eachrothet that ye may
despise (each other). Verily the most honouredoafin Allah’s sight is
the most righteous of yoif®

' Needless to say that the author, his late brothisrate father and other
distinguished figures of the Shirazi family as wafi many Shi'a scholars
fought against dividing the Muslim Ummah into see¢d weak countries.
The reason the author chose to mention the Muslimitylunder the foreign
policy section is to emphasise the necessity ofptidg a totally different
foreign policy by all Muslim countries aiming fone Muslim United State.
There should be a better foreign policy among theslivh countries and one
shared foreign policy with all other non-Muslim caties. Major practical
steps towards uniting the Ummah are presented.
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In the exegesidlur al-Thagalayn after citing these verses, a number of
hadith are quoted, of which we shall cite somdlastiations:

Ali ibn Ibrahim says in his exegesis re His words:

{We created you from a male and a female, and madenyo nations
and tribes, that ye may know each othiirat the “nations” are the non-
Arabs and the “tribes” are the Arabs.

His words¢Verily the most honoured of you in Allah’s sighttiee most
righteous of you are a response to whoever boasts about noblerdesce
and genealog$f

Allah’s Messenger, peace be upon him and his hatilf, said on the
day of the conquest of Mecca:

“People! Through Islam Allah has removed from yore-fslamic
(jahiliyah) haughtiness and boasting amongst yourselves ajamut
forebears. Being Arab does not come through onehen and father;
rather it is a spoken language. Whoever spealssaniArab. Behold!
You are of Adam and Adam is of dust. The most hoadwf you in
Allah’s sight is the most righteous of yotl.”

It is narrated that Imam B, peace be upon him, said: Salmaas

sitting with a small group of Quraysh in the mosqlieey began going
through their genealogies and noble descent umi teached Salma
and Omar ibn al-Khattab said to him: “Tell me, wéx@ you? Who is
your father and what are your origin's?”

He said: “I am Salman son of Abdullah. | was inoerand deviation,
and then Almighty Allah guided me through Muhamnyaehce be upon
him and his holy family. I was poor and then Allaftade me rich
through Muhammad, peace be upon him and his hotjhfa

| was a slave and then Allah freed me through Muhad) peace be
upon him and his holy family.

" Omar deliberately picked on Salmin a bid to belittle and humiliate him as
he knew that Salnmawas a non-Arab.
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This is my noble descent and this is my genealogy.

Imam Bayir said: The Prophet, peace be upon him and Hisfamily,
came along while Salman, may Allah be pleased hiith was talking
to them.

Then Salman said to him: O Allah’s Messenger! | vaasited by these
people. | sat down with them and they began goimguigh their

genealogies and noble descent until they reachedndeOmar ibn al-
Khattab asked: “Who are you? What are your origind what is your
genealogy?”

The Prophet, peace be upon him and his holy faragiied: “What did
you tell him, Salman?”

He replied: “I said | am Salman ibn Abdullah. | wiaserror and then
Almighty Allah guided me through Muhammad, peacaipen him and
his holy family. | was poor and then Allah made meh through

Muhammad, peace be upon him and his holy familyas a slave and
then Allah freed me through Muhammad, peace be Ugmnand his

holy family. This is my noble descent and this i genealogy.”

Allah’'s Messenger, peace be upon him and his halyily, said:
“People of Quraysh. A man’s religion is his noliliHis morality is his
magnanimity. His intellect is his origin. Almigh#dlah says:

{We created you from a male and a female, and madenyo nations
and tribes, that ye may know each other. Verily rif@st honoured of
you in Allah’s sight is the most righteous of yeu.

Then the Prophet, peace be upon him and his halylyfasaid to
Salman: “None of them can be any better than yamepixin terms of
piety. If you are more pious than they, then yalzatter.”

" al-Kafi, vol.8 pp181-182 hadith203. Salman used to be rdeto as Salman
al-Farisi — meaning Salman the Persian — but Adlalessenger, peace be
upon him and his holy family, changed his nameabt@an al-Muhammadi —
Salman the Muhammadan - to emphasise the importahdaith over
genealogy or race and to reflect his faith andrutéyotion to the Prophet and
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What place is there for nationalism and regionalisislam?

The Islamic lands are all a single state, withnglsi set of laws, a single
community, with their various languages, nationalugs, colours and
customs just the same as they share the same Allalsame Prophet,
the same Qur’'an, the sar8annahand same Qiblah.

For this reason, creating division between the Wsiis deemed to be
one of the most serious sins in Islam. It breakshepsingle community
and makes it easier for the non-Muslims to takerobof the lands of

Islam and of the Muslims; whether it be divisionatigh ethnicity — this

person is Arab, this person is Turkish, this pelisdpersian, this person
is Kurdish, this person is Indian etc. — or divisioy country — this is

Iraq, this is Iran, this is Syria, this is Egyptistis the Hija and so on

and so forth — or division by nationality — thisrgen is Iraqi, this

person is Egyptian, this person is Syrian, thisgels Iranian, etc. — or
any other form of division. All of that is emphatily rejected in Islam.

No to nationality and passports

Because of this, passports, nationality certifisaad similar concepts
are innovations of colonialism which are not pdristam and which
Islam is free from.

There is no precedent in Islam’s long history othean in the last
century, during which Muslims became weak and thems of the
colonialists played with them.

It is for this reason that it is reported that wimationality, passport and
residence law came along in Iran, the great asaatiovenerable scholar
Mirza Sadig AghaTabrizi, may Allah bless him, opposed it and issued

his teachings. Because of his utter devotion Salatajuired such a status that
Allah’s Messenger revealed about him saying fanfmadith, “Salma is one
of us the Ahl al-Bayt.”

' Known as al-MirzaAgha al-Tabrizi, he studied under al-Sheikh daal-
Tahrani. He wrote a number of books includiafMaqgdat, al-Mushtagga
and Shardit al-‘lwadayn — a simplified treatise on jurisprudence. He pdsse
away in Dhul-Qa‘dah 1351AH and was buried in thiy teity of Qumm.
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a ruling that it was forbidden to obey it. It issevreported that he issued
a ruling that it was not permissible to go on tlag pilgrimage if going
on hajj depended on complying with the passport matibnality law,
and using passport etc., for reason of the fadttti@illicitness of this
law was more severe [than not going to the hajl iinvas of a greater
contravention to the obligation of h&jj.

This is an example of the essence of Islamic freeddhich Islam
granted to the Muslims, based on what the Islamists have deduced
from the textual sources of the Islamic Sharia eythay: “People are
masters over themselves.”

No to land borders

For this reason creating land borders betweenathds| of the Muslims
is also one of the greatest sins and is the othiag twhich had no
precedent in Islam's long history until Lawrericethe British
colonialist, created borders for Irag, Iran, theBian Peninsula and so
on and so forth. They are a contradiction to thetharhood of the
Muslims and the single community which the Wise '@urclearly
spoke of in more than one verse.

"In Islam we do not have nationality law, and nadikity is not a distinguishing
factor between Muslims; Muslims should be ablertvel freely from one
Muslim country to another without any restrictiomatsoever, such as using
passport and applying for visa etc. in the same tlvay one travels from one
city to another in a given country. Nationality lasvin strict contradiction to
the teachings of Islam, proves divisive, and semnething but the colonial
powers.

" “People are masters over themselves.” It refersrte’s personal freedom
generally, and as such mostly applies to gendi@laind transactions. This
means that one’s freedom may not be curtailed bysthte say. One is free,
for example, to travel to and reside anywhere orighes without any
restrictions.

" Thomas Lawrence (1888-1935): English officer andten nicknamed
Lawrence of Arabia, encouraged the Arabs to reag#tinst the Turks (1916-
1918).
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Many holy hadith spoke clearly of it and Muslimddaved that way for
centuries and centuries ...

These artificial land borders are the product af-Muslim colonialism
which the Qur’an ordered us to avoid.

We are looking out for the day when all Islamic eies — which have
more than one thousand million Muslims — becomeéngle country

from one end to the other as Almighty Allah wantedl as the Wise
Qur’an said€one nation and | am your Lotd®

No to customs and excise

One of the things confirmed to be strictly forbiddaut which over the
last century has become common in the lands oflstathe matter of
customs and excise.

Islam fought against it fiercely.

In addition to its being a contradiction to Islarfieedom — People are
masters over themselvés— it is also a contradiction to Islamic
economy which is based on economic freedom in IsldiReople are
masters over their own money. %

“It is not permissible for anyone to use anyone’slproperty without
his permission

“The blood of a Muslim man is not fair game, nohis property apart
from what he willingly gives away**

“So that the right of a Muslim man is not rendenedi and void ...*?
... and other textual sources of the Sharia and ehehadith.

In addition to all that there are holy hadith whittke a severe tone,
such as cursing the people who impose customs efiaemd talking
about Allah’s punishment pouring onto them. Heeesome of them for
you:

The Commander of the Faithful, peace be upon hiagd $o0 his
companion Nawf:
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“O Nawf! Beware being a tax collectdf®®

Imam Ja‘far ibon Muhammad ak8iq, peace be upon him, narrates on
the authority of his forebears that Ali, peace peruhim, said: “Allah’s
Messenger, peace be upon him and his holy famiyg: s"When
Almighty Allah created heaven...” and so on untg Baid: “The
Almighty said: | swear by My Power, Glory and Eldga that those
who drink alcohol, heavy drinkers, slanderers, @mp. and tax
collectors as well as those in charge of custontsextise duties will
not enter heaver”

Allah’s Messenger, peace be upon him and his hagilfy, said: “...
Tax collectors and those who snub their familidhttens ... will not
enter heaven®®

Nawf said: “The Commander of the Faithful, peaceipen him, said to
me:

“O Nawfl Take my advice. Do not be an informer otax collector
» 36

Majlisi, may Allah bless him, narrates Bizar al-Anwar that Umm
Salamah, may Allah be pleased with her, said: “Phaphet, peace be
upon him and his holy family, was walking in thesdg and a voice
called out to him twice: “Allah’s Messenger!” Hermed around but did
not see anyone. Then it called him and he turnedra and lo and
behold it was a closely bound female gazelle anel shid: “This
Bedouin man caught me in a trap and | have twoesalen that

' This is to point to the severity of the crime efying any taxes other than the
four categories of taxes allowed in Islam. Theser fare khums, zaka
jizyah, and khatja Khums is 20% on income, zak#s a levy on nine articles
and commodities, jizyah is the corresponding taxhfin-Muslims as opposed
to the Muslims’ khums and zakah, and kipgdand lease rent. Yet, we have
most Islamic countries routinely levy a varietytakes, including value-added
tax VAT and customs & excise duties, (knownmaksat the time of the
Prophet and hadith text) with total disregard te #trict prohibition of such
taxation in Islamic teachings.
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mountain. Release me, so that | can breastfeed, thed| will come
back.”

He asked: “And will you do so?”

She said: “Yes. If | do not, may Allah will give ntiee same punishment
as he gives to tax collectors.”

So he released het’”
No to trinity
This trinity is comprised of:

1. Artificial geographical land borders within the eatlIslamic
homeland.

2. Nationality, passport and residence law withinghngle Islamic
nation.

3. Customs and excise ldw.

They are some of the factors leading to the dedtruof Muslim unity,
while at the same time they are some of the fireméations of the
unbeliever colonialism.

Allah, the Qur'an and the Messenger, peace be tparand his holy
family, are all opposed to this trinity.

' Prophet Muhammad’s communication with the aninislgormal’ when it
comes to the prophets, just as Prophet Solomon cmeated with insects,
such as ants, and birds, such as hoopoe, as givee holy Qur'an; (27):18-
20

"t is worth noting that the European Union hasaeed all three of the above
within the union. The EU has come to the conclusiat this measure — i.e.
the removal of these three — is to its best inteaed that of its citizens. This
is in effect implementing the teachings of Islamhielr were laid down
fourteen centuries ago, thus proving the validityhmse teachings and their
relevance to Zicentury society. "7 century Islamic teachings applied in the
21st century. Yet, a top British official declarénl Feb2015, that in his view,
the Islamic religion was “not well geared to rewgiand modernising itself so
that it meets the values and the norms of a 2dtigesociety”.
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The Islamic scholars, the history of Islam andjtmisprudence of Islam
are all opposed to this trinity.

Yes to Islamic border defence

Yes ... defence of Islamic borders between Islamimtges and non-
Muslim countries is what is referred to in IslanCuran, Islam’s
Sunnah Islamic history and Islamic jurisprudence. [Naders between
Muslim countries are recognised in Islam and tloeeethere should be
no such borders between them.]

The Almighty says in the Wise Qur'an:

{0 ye who believe! Persevere, vie in perseveraetieet [horses on the
borders] and fear Allah, so that ye may prosper.

It is reported that Salman al+4#si, may Allah be pleased with him, said
| heard Allah’s Messenger, peace be upon him asthdly family, say:
“Whoever tethers [horses on the border] for one alag one night on
Almighty Allah’s Path is like one who fasts for aonth and prays for a
month without breaking his fast and without turniaggay from his
prayer other than for bodily nee®.”
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Islamic Policy on International Relations

{Allah loves those who are just?

Islam introduced a law to strengthen diplomatis @d friendship with
all countries, even non-Muslim ones. It allowedt timarelation to non-
Muslims who do not harm Muslims and forbade it @ation to non-
Muslims who harm Muslims, in view of the fact thia¢ Almighty says:

{Allah forbids you not, with regard to those whohfiggou not for (your)
faith nor drive you out of your homes, from dealikigdly and justly
with them: for Allah loves those who are just.

{Allah only forbids you, with regard to those whgtft you for (your)
faith, and drive you out of your homes, and supgattiers) in driving
you out, that you make friends with them; and whewewakes friends
with them, these are the unjust.

It is not permissible to form relations with non-8lim countries, such
as Israel, which have forced Muslims out of th@mies. As for neutral
non-Muslim countries, there is no harm in Muslimg2ating ties with
them and forming friendships and being nice and kinthem.

These verses were revealed in relation to Kialzand Bani Madlaj
when they made a treaty with Allah’s Messengercedae upon him
and his holy family, not to fight against the Musd or help anyone
against thent! The Muslims formed ties with them, went to searthe
were kind to, equitable with and nice to them imadance with the
universal bond which Islam has placed between thiédren of

mankind. For one person is the counterpart of amofierson as is
narrated on the authority of the Commander of thehFul, peace be
upon him: “They [i.e. people] are of two typesheit a brother to you in
religion or an equal to you in Creatidf” Muslims did not ostracise
those who did not fight against them or force theut. As for those
who rose up against the Muslims, the Muslims wotild,defence,
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ostracise them to defend themselves and punish ttiemhat they had
done.

The best model for any Islamic System on the fd¢beoearth to follow
is in Allah’s Messenger’s conduct in relation tanriduslims of various
groups such as pagans and Christians.

Almighty Allah says about that:

{Ye have indeed in Allah’s Messenger a beautifutgoat(of conduct)
for any one whose hope is in Allah and the Fina},[zad who engages
much in the Praise of Alla?

{Allah forbids you not, with regard to those whohfiggou not for (your)
faith nor drive you out of your homesllah does not forbid you to
interact withahl al-‘ahd, who have made a treaty with you not to fight,
or to deal kindly and justly with them, as He saifsom dealing kindly
and justly with them in what there is between you and them i.e.
sticking to the treaty{For Allah loves those who are jiswvho are fair.
He then says{Allah only forbids you, with regard to those whght
you for (your) faith of the People of Mecca and othéend drive you
out of your homesi.e. your homes and propertieasnd support (others)
in driving you out i.e. assist in that and support that referringhi®
masses and followers who help their leaders to dongvé{that you
make friends with themi.e. Allah forbids you from turning to them,
making friends with or loving them. This means thgour
correspondence with them disclosing the believesscret[s] is
friendship with them{Whoever among you makes friends with} and
assists themythese are the unjust? who deserve punishment for doing
so*

When some Meccan women embraced Islam and soufijeren

Medina, a crisis ensued because of their pagan Amagbands’
subsequent reaction was not been less than derlavar against
Muslims at large. Allah’'s Messenger, peace be ugonand his holy
family managed the crisis when he dealt with th&ie accordingly. On
one hand he wouldn't let down the believing womamj on the other,
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he wouldn’t let a war start over the issue. Herevlsit he did with the
guide of the words of Almighty Allah.

When the Almighty put an end to affiliation betwetlie Muslims and
the unbelievers He explained the rule on womenebels and their
[unbelieving] husbands by sayingO ye who believe! When there
come to you believing women refugees, examine {ast) them Test
their faith i.e. seek to ascertain their faith. Eidled them believers
before they became believers because they had extloipe outward
trappings of belief{Allah knows best as to their Faith.e. you found
out what they appear to believe through the testAlah knows what
they truly believe deep insidélf ye ascertain that they are Believers
meaning, on the face ofdqthen send them not back to the Unbelievers
i.e. do not return them to themiThey are not lawful (wives) for the
Unbelievers, nor are the (Unbelievers) lawful (farsts) for them.
This refers to the occurrence of a marriage breakdoetween them as
a result of her leaving home as a Muslim even & gfmagan had not
divorced her£But pay the Unbelievers what they have sperd. the
dowry which the pagans gave to their wivésnd there will be no
blame on you if ye marry them on payment of the&iwer to them
means you Muslims may marry the female refugeese giou have
given them their dowries.

¢But hold not to the guardianshijisinal of unbelieving womehni.e. do
not cling to marriage to unbelievers. The core nreaof ‘isma [in the
Arabic text] is protection. Marriage is known asma because the
married woman is under the husband’s “protectidisk for what ye
have spent on their dowers.e. if one of your wives runs off as an
apostate to those unbelievers with whom you haveeaty, then ask
them for what you spent on the dowry if they taker lmto their
protection and do not return her to you. Just ay sk you for their
wives’ dowries if they sought refuge with you, asr pvhat He says:
€and let the (Unbelievers) ask for what they havenspSuch is the
command of Allah. He judges (with justice) betwgen. And Allah is
Full of Knowledge and Wisdom For reason of what was revealed in
this verse the Believers believed in Allah’s lawd graid back what the
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pagans had spent on their wives’ as ordered. Tiganzarefused to
abide by Allah’s ruling in relation to what He hatiered them to do by
way of giving [back] what the Muslims had spent auodHe revealed:
{And if any of your wives deserts you to the unbadis and becomes
affiliated with them as an apostatand you retaliate meaning when
you next carry out a raid and you score a resathfthe unbelievers —
i.e. spoilsithen pay out of the spoils before it has been divideditgp
those whose wives have deserted the equivalenhaf thiey had spent
on their dowries. In that way the [value of thejulp from the spoils is
given to whoever's wife goes off to someone withowhyou have a
treaty but who reneges on paying back the dowry smaone of his
right is lost. On the contrary, it is given in full

No to all forms of colonialism

{0 ye who believe! Turn not (for friendship) to p&opn whom is the
Wrath of Allah, of the Hereafter they are alreadydespair, just as the
Unbelievers are in despair about the inhabitante@fraves?*®

Then the Almighty spoke to the believers and sé&ilye who believe!
Turn not (for friendship) to people on whom is Alla Wrath i.e. do
not turn to the Jews and other unbelievers fonétghip. That is because
a group of poor Muslims used to tell the Jews Mustews all the time
and would receive payment. Allah forbade the coanatfrom doing
so and said{they are already in despair.e. of reward in the Afterlife
{just as the Unbelievers are in despair about thakitants of the
graves meaning that the Jews through their rejection efh¥mmad,
peace be upon him and his pure family, in spitereafognising his
Truthfulness and that he is a Messenger, despafrbdving any share
in the Afterlife because they knew of Allah’s pumisent for certairi®
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Chapter Seven
Islamic Policy on Leadership

€0 you who believe! Obey Allah and obey the
Messenger and those in authority from
among you}'

The supreme leader

One of the matters to which Islam attached a gteak of importance in
terms of putting it in order and improving it isethsystem of
government, by which we mean those who govern #ople, such as
the supreme leader of the Islamic countries whaaled the ‘Imam’, or
‘fagih of unblemished record’, or Council of Juri¢sbura al-fugahaps
well as the Imam or thiagih’s governors and administrators.

Look at Islam, how it identifies the qualities dfose individuals and
how rigorous it is in relation to their affairs.

The supreme leader has to consider all the neeitie dfluslims and see
to them, providing assistance to the oppressed thadpersecuted,
listening to the poor and wretched.

Here are some short points on the history of thetreenior leader in
Islam.

Amongst the responsibility of the ruler

At the beginning of Commander of the Faithful's |aclp recognised
caliphaté after Othma was killed, Imam Ali, peace be upon him, gave
a speech in which he mentioned the responsibifith® supreme leader
in Islam. He saidnter alia:

“I heard Allah’'s Messenger, peace be upon him aigdhbly family,
say: ‘Whichever governor takes over control of nagion after me will
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be made to stand on the edge of the Path. Thesawiekpread out his
page. If he is safe, it will be for reason of histjce, and if he is unjust,
the Path will rise up so violently that it will desy what is between his
joints so that there will be between all of his pquarts the [effects of
the] passage of a hundred years. The Path willkbueaerneath him
and the first part with which he will meet the finéll be his nose, and
the ball of his cheek®”

Biographies of the Commander of the Faithful, pdaeaipon him, say
that he never once satisfied his hunger fully asetiuto say: “Perhaps in
the Hijaz and Yammah there may be people who have no hope of
obtaining a piece of bread, and who have nevesfiti their hunger
fully.”*

More are illustrations of the style of supreme &xatip according to
Islam, and of what the duty of the Imam of the Ntaslis will follow
shortly. This is how the Imam of the Muslims andahls vicegerent
should care about the Muslim affairs.

In contrast, you see that for reason of their denafrom Islamic laws
Mo‘awiyah, Yazid, al-Walid [ibn Abdel-Malik ibn Marwg and their
ilk used to collect money, follow their hearts’ ges and turn their
backs on Allah’s Laws, and the Muslims used to ciiije some of them,
and revolt against others because of that.

Ali describes his legitimate authority

At this point it is worth our taking from the hisyoof the Commander
of the Faithful Ali, peace be upon him, what hgusted as having said
on this subject:

“Indeed for every follower there is an Imam whom foedows and
enlightens himself by the light of his [imam’s] kmiedge.

Now look to your Imam (Imam Ali meant himself). tiis world he has
satisfied himself with two old, torn and coarsengants, and two pieces
of bread (one in the morning and one in the evéning

| know that to adopt such a hard way of life is dr&y you, but at least
help me by refraining (from committing any wrongdaar sin), and
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earnest striving, and [do so] through abstinenoatisence, and simple
living.

| swear by Allah that from this world | have notassed gold. Nor have
| gathered wealth and possessions, nor have | eldathgese coarse and
old garments of mine with even ordinary raimentfrids treasury, nor
have | taken a hand span of its land, nor havidrtdrom it more than
what an old jennet with galls on its back [causg@ Isaddle] would live

off." In my eyes it is more unsubstantial and of ledsevghan a bitter
gall.”

Fadak

“Verily, under the sky we had only Fadak as oursparl property but
we were deprived of it, it tempted them, they tdioky force and we
had to bear the wrench patiently and cheerfullg, blest judge is the
Allah Almighty. What was | going to do with Fadalr with any other
worldly possession? | never wanted them for mysklknow that
tomorrow my lodging will be my grave. Its darknesdl cover my
traces and will not allow my condition to reachsthiorld. A grave after
all is a pit, and even if it is made very big anddd, it will gradually
reduce in size and it will be filled with earth asthnes. My attention is
concentrated on one thing, that is, with the hélihe fear of Allah and
piety | keep my desires under control so that is thorld | may not
commit sins and errors, and on the Day of Judgemvben fear will be
the lot of everybody, | may feel safe and satisfied

No to living in luxury

“If I had so wanted | could have very easily foundys and means to
provide for myself the purest honey, the best waraé wheat and the

" This is an expression used by the imam to sayh@atiways consumed little
amount of food.

" Fadak is a village which belonged to Allah’s Me®ger, peace be upon him
and his holy family. He entered into a peace tredth its inhabitants after
Khaybar and Almighty Allah ordered him to give a his daughter Fahah,
peace be upon her. Details of Fadak are relatetst history books.

263



finest silk clothes that could be woven. But it rist possible for
inordinate cravings to overcome me, and it is nossfble that
greediness persuades me to acquire the best pmwisihen in Hija

and Yamaah there may be people who have no hope of obtpiai
piece of bread and who have never satisfied theigér fully. It is not
possible for me to satiate myself when there aoarat me people
whom hunger and thirst keeps restless and agoriegiou want me to
be like that person about whom somebody has vety agid, “Is this
disease not enough for you that you keep on slgegitin your stomach
full, and around you there are such starving motitaswill greedily eat
even dried goat-skin.”

No to egoism

Shall | be satisfied simply because people callGoenmander of the
Faithful? Shall | not share and sympathise withfdighful Muslims in
their calamities? Shall | not be their partnerheit adversities? Shall |
not be their fellow-sufferer? Shall | not set arample for them to
patiently, courageously and virtuously bear priva®

Am | created simply to keep on thinking about mgd® Am | like that
animal which is tied down to a post and which tkik nothing but its
fodder or like that uncontrolled beast which roaaut and does
nothing but eats its fill and does not know thepmse of life for which
it is created? Have | no religion, no conscience aa fear of Allah?
Am | left absolutely free without any check or aahtto do as | like?
Am | at liberty to go astray, to wander away frohe ttrue path of
religion and to roam about in the wilderness oedrand avarice?

Desert trees have very strong timber

“I am sure some of you would say that if the sorAbti Talib eats so

little and lives on starvation, then surely he mhaste gone weak and
exhausted and must be unfit to face his enemibstitefields. But you

must remember that hardy desert trees have veopgsttimber; and

trees which are found in marshy lands have thik laaad soft wood,

similarly when the former are lit up they burn lengand with a very
strong glow and give out more heat than the latter.

264



Islamic policy on leadership

My relationship to the Holy Prophet, peace be upin and his holy
family, is like a branch shooting from the samarster like the relation
of the wrist to the arm.”

All reliance is on Almighty Allah

“I swear by Allah that even if all the Arabs unttegether against me |
shall not run away from the battlefield, and whiee bccasion arrives |
shall do my best to subdue them, at the same tghall try to clean the
earth of the existence and vicious influence of thdimely evil genius
and warped mind [Mo‘\aiyah] so that the land may be free of his
wicked and sinful sway.

O vicious world! Do not try to snare me, you caneatrap me, | am
beyond your temptations and pitfalls and | havetagood care not to
slip into such pitfalls. Where are those people mhmu had tempted
with pleasures and enjoyments? Where are thosg@grohom you had
allured with pomp and glory? They are imprisonedtheir graves
pressed down by tons of earth upon them. O viciwodd! Had you

been a person or a being with life and limbs | widuhve punished you
under the laws of the Lord because you have tempittdimpossible

hopes millions of individuals from the true pathtafmanity, you have
brought about destruction, decline and falls ofiamst after nations
alluring them with power and pleasure, you haveuimr crowned heads
into dust, you have lowered them to such depthstltige is no refuge
for any of them at that place and no one can caméom there.

Woe be to the man who with misplaced confidencepsston the
slippery ground presented by you as a firm foothbkl will certainly

slip; woe be to the man who thinks of riding theves of false hopes
and expectations raised by you, he will surely sink

Whoever tries not to be entrapped by your temptatiand snared by
your allurements will find the straight path to eigf and salvation.
Whoever tries to spurn you does not care for thesequences of his
action though he may find himself in adverse cirstances and
difficulties. To him this world, its pleasures atie life surrounded by
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the pleasures or by woes and afflictions, is likéag which will soon
pass away.

Be gone from me. | can neither be caught unawargsb that you may
plunge me into disgrace and humiliations nor willoke control of
myself that you may drag me wherever you like.”

Disciplining the soul

“l swear by Allah that barring His Destiny over whil have no control
and which may mould my life as He wishes, | shaiitcol myself that |

shall be contented and happy if | get one piederefd with a pinch of
salt and that my mind will be dead to the desirepleasures, fame,
power and glory.

Ibn Honayf! You have seen sheep and goats, aftexgeand drinking
their fill they retire to their den. Do you wantiAb be like them - to eat,
drink and enjoy? May | get blind if after havingsgad so many years of
my life | now turn into an animal in human form!

Happy is the person who did his duty to Allah andnmwho bore
adversities patiently and when sleep overpoweredhd used his hand
as a pillow and lay on mere earth along with thedem fear of the
Day of Judgement has often kept awake, who doindtrfiuch time to
sleep, whose lips keep on moving glorifying Allaind whose sins have
been absolved on account of the penance they imgase themselves.
{They are the Party of Allah. Truly it is the Padfy Allah that will
achieve Felicity:®

O Ibn Honayf! Fear Allah and be content with thedat that you get
with lawful means, so that you may be exemptedfesl from the fire
of hell.”

Solidarity with the poorest of the subjects

One of the responsibilities of the supreme leadéh® Islamic country
is that his personal standard of living — in tewhsis dress and what he
eats etc. — should be like the poorest of the sthje

This is not found anywhere else apart from in Islam

266



Islamic policy on leadership

You can hardly find anythiniike that apart from in Islam.

As far as Islam is concerned, it implemented thmatthe personal
conduct of Allah’s Messenger, peace be upon himhasdholy family,
and the Commander of the Faithful, peace be upom hi Nahj al-
Balaghahthere is a sermon delivered by the CommandereoF#ithful,
peace be upon him, in which he said:

“Certainly, Allah, the Sublime, has made it obliggt on just Imams
that they should maintain themselves at the lef/éh@ deprived so that
the poor will not be overcome by their poverly.”

We have already cited the hadith about the Commarfdbe Faithful's
astonishment when he heard the sound of fryingsimbuse.

In fact the Commander of the Faithful Ali, peaceup®n him, applied
this eternal wisdom to himself when he took thegeif government of
the Islamic countries.

There is reference in a holy hadith that he, pdscepon him, would
only eat meat once a year and that was on ‘Id wlaAdhen all Muslims
eat meat.

In contrast, throughout [the rest of] the year, imAli, peace be upon
him, would not about to eat meat because on eattieafays of the year
there may have been some Muslims who did not hayensat to eat
and Ali, peace be upon him, always and forever maanated to show
solidarity with the poorest of his subjects.

Keeping account of the governors

As far as the governors and commissioners [of piams] are
concerned, even though the rules applicable to thmriess stringent

' The Governor or Wa(plural for wola) in Islamic terminology is someone
appointed by the Imam to govern an area of landnatter whether it is a
large area such as the whole of Irag or a sma#l aueh as Baa or Kufah
etc. The Commissioners armmad al-wulat in Islamic terminology are civil
servants appointed by the wyldoth senior civil servants and minor civil
servants.
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than those applicable to the Imam, peace be upuandii the same it is
incumbent upon them to follow the example of thaim peace be upon
him, and follow in his footsteps.

Keeping account of the governors and commissionsesl to be the
norm in the code of conduct of Imam Ali the Commamaf the

Faithful, peace be upon him; so that none of theud exploit his

position and status to collect money by any meassiple and treat
people unfairly. Some of the Imam’s instructions that subject will

follow shortly [in the next chapter].

If a governor or commissioner did not follow Islamaw he would be
dismissed.

When al-Walid [ibn Abdel-Malik ibn Marwd was a governor of Iraq
and drank wine he was dismissed and brought to hedihe Imam, the
Commander of the Faithful, peace be upon him, irmgagon him the
punishment for drinking wine and flogged him eigtitges.

Furthermore, when Othmabn Honayf — who was a governor of Basra
appointed by the Imam the Commander of the FaitAfyl peace be
upon him, — attended a banquet at which all thoséeid were rich
people, the Commander of the Faithful, peace be upm, wrote to
him admonishing him for accepting this invitatiaescribing his holy
self to him so that the governors and civil sergsacwuld follow his
example:

“O Ibn Honayf! | have received information that argon of Basra
invited you to a dinner and you immediately acceptes invitation. |
have also heard that very sumptuous meals wer@dehere! Finest
varieties of viands were placed before you in lapigtes and you
enjoyed them. | am sorry to hear the news. | nexgected that you
would accept the invitation of a person who invibég officers and rich
people and from whose doors poor persons and hupgupers are
turned away rudely.

Look carefully into the things which you eat. Ietie is even a shade of
their being obtained unlawfully then throw them gwanly eat those
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Islamic policy on leadership

things about which you are perfectly certain thetytare obtained by
honest means™®

There is a lot to say on this subject. We shalteatnourselves with this
much which suits the nature of the book.

Authority of Just Religious Scholars

It is one of the firm upright foundations in Islafbh.means that Islam
links administration of the country and Allah’s w&ents to people who
have two characteristics:

Firstly: Full comprehension of Islam through undansling,
cognizance, depth, and scholarly expertigiddd).

Secondly: an unblemished recorthd@lah). This means acquiring
religious strength and Islamic disposition to eesugver to do wrong to
oneself or others, and complying with the teachiof$slam in every
minor or major aspect.

Through this authority — which is precise in untemging and deed —
Islam is able to programme the country’s system iway which does
not ever deviate from justice and merit.

The criteria are jurisprudencefigh) and an unblemished record
(‘adalah) for any person who has them; whatever his nalitynanay
be, whatever language he may speak, whatever logrcand whatever
his place of birth. Neither the person, nor hisamatlity, nor his region,
language, colour or anything else like that isdtigerion!

"In a secular system, the criterion for an indiedto engage in politics and
leadership is his birthplace and nationality — adkiof tribal religion.
According to the teachings of the Islamic religiam the other hand, the
criterion for politics and leadership is belief dadh.

“In the western democratic countries, nationalsmfrother countries are not
allowed to form political parties and assume poimethe country. Under the
Islamic system, however, the framework is much witlean that of the
secular system in that individuals are not judggdvbere they happened to
be born or what nationality papers they carry, thet only criterion is their
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Everyone knows that there is more than famgh (Islamic jurist) who is
fully qualified and meets all the necessary coond&j and therefore
authority (walayah) should be through a council of tholsejihs who
are fully qualified. The Council of Juris{shura al-fugaha)would run
the countries and manage Allah’s servants’ affireugh the majority
opinion if they do not arrive at a unanimous dexisi

This is how Islam is able to absorb the greatestbar of people into a
fair system providing a happy world for them andstexcellent
afterlife.

On this subject there are in the Islamic Shariaumber of passages
which support that. We are not presently concemét examining
those passages fully. We only want to cite sorméarh as illustrations:

It is reported that Imam Husayn, peace be upon $eéial;

“The course of things is in the hands of those whauty know Allah;
the guardians of His laws on the halal and haram @wful and
unlawful).”

In the Qur'an exegesis attributed to Imam HasaAskkri! peace be
upon him, the imam narrates on the authority ofnnfzadiq, peace be
upon him, who said:

faith. As opposed to only nationals of a particdauntry may assume power
in that country, Muslims of any country or natidhalmay assume power
under the Islamic system.” Muhammad ShiragiFigh series vol. 106,
Politics, pp 98-212.

" al-Sheikh al-Anari, al-Makasib al-Mutarramah, vol.3 p551 [This hadith’s
“those who truly know Allah” is in reference to tHeurteen infallible
personages of Ahl al-Bayt, peace be upon them.]

" Imam Hasan al-Askari, peace be upon him, is Prolhiammad’s eleventh
of the twelve successors he appointed on divirteuctsons to lead the nation
after him. Like his forefathers, Imam Hasan al-Askaas outstanding in
learning, knowledge, piety, magnanimity, and otmeoral qualities. He
assumed the office of imamate after his father Infdinal-Hadi died. Imam
Hasan lived during a period when the members opfRetis Family (Ahl al-
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Islamic policy on leadership

“It is for the masses to follow whichever of the justs (fugah&@) who
is self-restrained, observant of and devout to higeligion, resists his
desire and is obedient to the order of his Master'

It is reported that Our Master, the Imam of our &jrthe Awaited, the
Promised OneWaliyy al-‘As, Sahib al-Zaman the Mahdi, may Allah
hasten his reappearance, wrote in one of his saldigned documents:

“As far as current events are concerned, refer to ttee who transmit
our hadith in relation to them. They are my authority over you and
| am Allah’s authority over them.”*?

Bayt) were subjected to particularly vicious petgem. When he was
assassinated by the Abbasid tyrant Imam Hasan weasty-eight. He is the
father of the Prophet’s twelfth successor, the Intdrour time, Imam Mahdi,
may Allah hasten his reappearance.
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Imam Ali’s principles on governance

Chapter Eight
Imam Ali’s Guiding Principles on Governance

“Be accessible to them. Be lenient with them.
Be cheery faced with them. Give them equal
consideration and attention...”

The letters sent by the Commander of the Faitiplece be upon him,
to his governors, commissioners and civil servaate the best,
uncorrupted face of the policy of Islam on the vwaymanage country
and people.

On its own they contain the entirety of Islamicipglin all dimensions
and on various matters.

We shall set out one of the Commander of the Raighpolitical letters
as transmitted by al-Sharif al-Radnay Allah bless him, iNahj al-
Balaghahso that we can reflect another practical imagkslain’s wise
policy, and so that leaders and politicians canrnlel@ssons from
materialistic leaderships and policies which brisgout nothing but
annihilation, destruction and disruption, to makiand so that it can
become known where salvation and deliverance bey they can be
achieved, and at whose hands.

We shall leave explanation of and commentary om ithe capable
hands of the reader, up to his astuteness andwpabhe can gain from
it on various levels.

No ... to a governor’s cruelty
An instruction to one of his governors:

“After invoking Allah and praising the Holy Prophgieace be upon him
and his holy family, be it known to you that chiefisd farm owners of
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the provinces under you, complain of your harshnesgerity, disdain
and roughness. | deliberated and found that theyldmot be favoured
because of their paganism, or disfavoured becdubeio treaty.

Wear for them a cloak of tenderness mixed with @dgeeof strictness
and take a middle road with them between sternaedskindness and
for them between favouring and giving preferentisdatment and
disfavouring and giving unfavourable treatmentaAllvilling.”™

No ... to deceit

Extract from a letter of his, peace be upon hinZiyad ibn Abih who
was the successor to his commissioner of Basraulsthdibn Abbas.
Abdullah at that time was the Commander of the Hfalis
commissioner over there and over the districts lofvAz, Fars, Kirman
and suchlike.

“I swear truthfully by Allah that if | find you mappropriating a small
or large amount of the Muslims’ property [treasuryill punish you in
such a way that you will be left poor, your baclaviey burdened and
with little prestige. Peacé.”

No to extravagance
Extract from a letter of his, peace be upon hiso &b Ziyal:

“Give up extravagance and be moderate. Remembeortom, today.
Keep as much money as you need, and offer up tipdusufor a day
when you will need it. Do you expect Allah to giyeu the reward for
the humble when you are arrogant in His sight? Do jope He will
give you the almsgivers’ reward when you are rgllin luxury and
depriving the poor and widows?

Man is only rewarded for what he has done, and samevhat he has
offered up. Peace’”

' The districts mentioned are southern provincesady’s Iran.
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Collectors’ Manners

Extract from his instructions, which he would write those whom he
appointed as commissioners to collect afms:

“Go forth, fear only Allah Who has no partner. Dotrfrighten a
Muslim [when collecting the dues] and do not pagshem detestably.
Do not take more than Allah’s due from their praper

When you reach a neighbourhood, stay at their watdrole, and not in
their houses. Then proceed to them calmly and fiégiy and when
you stand among them, greet them and do not bgystinyour greeting
to them. Then say: ‘Allah’s servants, Allah’s Autityp and vicegerent
has sent me to you to collect from Allah’s duesrfrgour property. Is
Allah due any of your property to give to His Authg?’ If somebody
says, ‘No’ do not dispute with him. If someone sayes’ go forth with

him without frightening or threatening him, takitgm forcefully or

overburdening him and accept whatever gold or sihegives you. If
he has cattle or camels then do not enter [the]heithout his

permission because most of it belongs to him. Wiem enter [the
herd] do not enter like someone inflicted as mastar him nor [be]
harsh with him.”

On animal rights

“Do not startle or frighten the cattle. Do not caugpset to their owner
over them. Then divide the herd into two parts keththe owner choose.
When he chooses, do not object to his choice. Thade the remainder
into two halves, then let him choose. When he cb®odo not object to
his choice. Continue like that until that of hioperty which is due to
Allah is part of what remains and take Allah’s diwem it. If he
demands cancellation, cancel it, then mix the tgrodps] up and do as
you did the first time until you take Allah’s du&las property.

Remember you have not to accept old and diseasedlsar such as
have their limbs damaged. Entrust this lot onlysteh person who is
honest and who can be trusted and who can guardrtperty of the
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Muslims sympathetically till it reaches their rul@nd caliph so that it
may be distributed equitably among the Muslims.

Do not accept old, decrepit, broken-limbed, disdase defective
[camels] or such as have their limbs damaged. Dcentrust them to
anyone unless you have trust in his faith, and-émtg Muslim property
humanely until he gets it to their ruler and hdribstes it among them.

Do not entrust them to anyone unless he is weflatied and kind,
trustworthy, takes good care of and does not fteatanimals] roughly,
harm, fatigue or weary [them].”

Treating grazing livestock humanely

“Next, drive quickly that which has amassed in ypassession to us so
that we can send it wherever Allah has instructtien the one you

have entrusted takes them, instruct him not tors¢gpa she-camel from
its young, not to milk it dry such as to harm itaipig one, not to wear it
out by riding, sharing that [burden] equally betwéeand its fellows.

He should let the tired ones rest and take pitghenworn hoofed and
lame ones. He should lead them to whatever watdrings they pass
and not steer them away from vegetated land tebgraths. And give
them a chance [drink] where there are dropsvater and [graze where
there is] grass. Thus, Allah willing they will rédaws fat and large-
bodied, not tired or worn out so that we may distié them according
to Allah’s Scripture and His Prophet’s custom. Rbat is more

rewarding and wiser, Allah willing>”

Instructions to his first governor for Egypt

Extract from the Commander of the Faithful Ali'siructions, peace be
upon him, to Muhammad ibn Abu Bakr when he put incharge of

Egypt:
Humility of the governor

"i.e. where a small amount of water has collected
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“Be accessible to them. Be lenient with them. Beerk faced with
them. Give them equal consideration and attentiothat the powerful
do not take advantage of your unfairness on thaalf and the meek
do not despair of your being fair with them.

For Allah, Exalted, asks you, His creatures, abgair deeds, both
trifing and consequential and [both] open and eedf He punishes
you, it is because you are too sinful and if Heyifegs you it is because
He is too Kind.®

Conduct of the pious

“Know, Allah’s servants, that the pious have takamay both the
immediate [benefit] of this world and the later rfieéit] of the hereafter,
for they shared in worldly people’s worldly gainhareas the worldly
people will not share with them in their hereafteipleasures]. They
dwelled in this world in the best way it could beedled, and ate of the
best that could be eaten. They received the saone thie world as the
prosperous, and took from it the same as the amtogaants took...

They then departed from it with sufficient provisi@nd profitable

business.

They felt the pleasure of asceticism towards thddaa their world and
assured that they would on the morrow be Allah’gmgours in their
hereafter, none of their prayers unanswered andnigsing out on any
share of pleasur€.”

Fear the inevitable death

Allah’s Servants! Beware death and its nighnessp&he your provision
for it because it brings a great event or greatosgreither good never
adulterated by ill or ill never adulterated by go&or who is closer to
heaven than he who works towards it and who iseclts hell than he
who works towards it.

'{\Whoever does good whether male or female and kehisliever, We will
most certainly make him live a happy life, and W most certainly give
them their reward for the best of what they #iti6:97

277



You are driven by death; if you resign yourselittat will take you, but
if you flee from it, it will still catch you. It ixloser to you than your
own shadow.

Death is intertwined in your forelock, and the wiod rolled away from
behind you.

Beware hell whose pit is fathomless, whose heattése, and whose
punishment is always new— an abode where there isarcy, where no
prayer is answered, and no sorrow is alleviated.

If you can be more afraid of Allah and think thesbef Him, do both
because a servant only thinks the best of Allalpgntionate with his
fear of his Lord. Surely, the people who think thest of Allah fear
Allah the most.

Know, Muhammad, son of Abu Bakr, that | have puti yo charge of

what | believe to be my greatest forces, the peopkegypt, so you are
duty-bound to resist your desire, and defend yaith feven if you only

have an hour left of your life. Do not incur Allshivrath to gain the
pleasure of any of His creatures, because Allalreplace others but no
one can replace Allgh.

Emphasising prayer

Offer your prayers on time. Do not pray them edrfcause you are
free, and do not delay them beyond their appoititeel because you are
busy. Know that every one of your deeds comes sktmyour prayer.

No equivalence

Remember that there is no equivalence [betweeahdelr of guidance
and a leader of depravity, [or between] a friendh® Prophet and an
enemy of the Prophet.

Allah’s Messenger told me: | do not fear for myioatover either a
believer or polytheist because Allah will stop dideer through his
belief and thwart a polytheist through his polysimei However | do fear
for you over a hypocritical hearted all-talk schiolgho says what you
approve of but does what you condethn.
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Send me your accounts
A letter of his, peace be upon him, to one of bimmissioners?

“Now then, [word] has reached me of your [condulftjou did it you
have angered your Lord, disobeyed your Imam, aaddbred your trust.
[Word] has reached me that you have stripped tha, leking what was
under your feet and consuming what was in your ggsen. Now send
me your accounts and know that Allah’s reckoningese than people’s
reckoning. Peace.”

Humane instructions
A letter of his, peace be upon him, to one of bimmissioners?

“You are one of those persons whose assistancekl iseestablishing
the religion, and through whom | demolish the aaroge of the sinner,
and through whom | guard vulnerable borders. Sek&hA help in

whatever concerns you. Mix strictness with a littlienience, be
compassionate where it is most appropriate andtrasseverity when
nothing but severity avails you. Lower your wingshumility before the
subjects and give them all equal consideratiorentitin, waves and
greetings, so you're the powerful do not take athga of your
unfairness [on their behalf], and the meek do restpdir of your being
fair. Peace.”

To al-Ashtar al-Nakha‘i

The document Imam Ali, peace be upon him, wrot@talik) al-Ashtar
an-Nakha'i, when the position of Muhammad ibn AtakBhad become
precarious, andamir al-mu’minin had appointed al-Ashtar as the
Governor of Egypt and the surrounding areas.théslongest document
and contains the greatest number of valuable tegskind advick.

' Citing this document, and Nahj al-Balaghah, thététhNations advised Arab
countries to take Imam Ali bin Abi Talib as an exgenin establishing a
regime based on justice and democracy and encogragowledge.

http://www.arab-hdr.org/publications/other/ahdr/et@D2e.pdf
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In the Name of Allah the Compassionate the Merciful

This is what Allah’s servant Ali, the Commandertbé Faithful, has
ordered M#k ibn al-Harith al-Ashtar in his instructions to him when he
appointed him Governor of Egypt to collect kisarg (revenues), fight
its enemies, work for the welfare of its peopla] davelop its lands.

Fear of Allah

He has ordered him to fear Allah, put obeying Hirstf and follow the
laws and obligations which He has directed in Hisolg without

following which no one ever succeeds, and withogjeating and
neglecting which no one can ever be wretched. [&fedrdered him] to
support Allah with his heart, hand and tongue bseade, Exalted is
His Name, has undertaken to support whoever supptant and honour
whoever honours Him.

He has ordered him to break his soul away fromredgsiand curb it
when it is tempted becausénhe soul is certainly prone to evil, unless
Allah bestows His Mercy.

The qualifications of a governor and his responsilities

Next, know, Milik, that | have sent you to a country over whiaktjand
unjust governments have passed before you. Pealplecwtinise your
affairs as you used to scrutinise the affairs ofegoors before you, and
say about you what you used to say about themly$tine virtuous are
known by the reputation that Allah circulates ftvemn through the
tongues of His creatures. Therefore, let the veastre with you be the
provision of good deeds. Restrain your desire, l@ndnean to yourself
vis-a-vis what is not permissible to you, becausiadp mean to the self
is to do justice to it and discipline it in whatikes and dislikes.

Categories of people

Make your heart feel compassion, love and tendserfugshe flock. Do
not be a savage predator with them, seizing tloeidér; for they are of
two kinds: either your brother in religion or ydigtlow creature. They
will slip and make mistakes, they may face diffied and misfortune.
They may be wronged, wilfully or by neglect. Sotesd to them your
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forgiveness and pardon, in the same way as youdniké Allah to
extend His forgiveness and pardon to you; becaaseaye above them,
and he who is in charge of you is above you, arldhAis above him
who is in charge of you, having sought you to mantgir affairs and
tested you through them.

No to waging war against Allah

Do not set yourself up to wage war against Allaltdose you are
powerless against His vengeance, and you cannpere with His
forgiveness and mercy.

Do not regret a forgiveness you make, and do nopleased with a
punishment you inflict. Do not act hastily whenrihes an alternative.

Do not say, “I have been put in charge, | shouldbeyed when | give
an order”, because that corrupts the heart, wedkdths and brings one
close to changes [of government]. If pride or cinaflict you because
of the authority, consider the greatness of Allakilsgdom above you,
and His power over you that do not have over yduris will curb
your haughtiness, cure you of your high temper, laning back to you
your wisdom which had gone away from you.

No to Arrogance

Beware trying to compete with Allah’s greatness &kehing yourself
to Him in His Might because Allah humbles everyatyr and disgraces
every haughty person.

Justice

Do justice to Allah (by obeying Him) and do justitmevards the people
(by giving them their rights), as against yoursgtiur near ones and
those of your subjects for whom you have a likingcause if you do
not do so you will be oppressing (the people), anen a person
wrongs Allah’s creatures then, instead of His anestt, Allah becomes
his opponent, and when Allah is the opponent oérsgn He disproves
his plea; and he will remain in the position ofrigeiat war with Allah
until he gives up (his oppression and wronging) l@pe:nts.
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For nothing is more conducive to changing Allah’'subty and
hastening His vengeance than establishing uponesgion because
Allah always hears the prayers of the oppressediansatchful of
Oppressors.

In favour of the people as a whole

You should like best that which is the most equédbr the right, the
most universal by way of justice, and the most cahensive with
regard to the satisfaction of the flock becauseatger of the masses
does away with the satisfaction of the elite bt dimger of the elite is
forgiven with the satisfaction of the masses. Nohthe flock are more
burdensome to the governor during good times arldssf assistance to
him in hardship, hate equality more, beg more ptmstly, thank less
when given, forgive slower when deprived or ares [patient with the
vicissitudes of time than the elite.

The pillars of the religion, the repository of tkikeislims and the defence
against enemies are the commoners among the ngiom.inclination
and tendency should be towards them.

Don’t bring near the calumniator

The least favoured by you among the flock and niaded by you
should be those most pursuant of people’s flawsalxe people have
flaws and the governor has the greatest duty tercinem up, so do not
expose those of them which are hidden to you. krily incumbent
upon you to cleanse what becomes apparent to ytah Avill judge
what is hidden from you; hide a fault whenever gan, Allah will hide
whatever you would like hidden from your flock.

Unravel the knot of every grudge among the peopteaut away from
yourself every reason to be hated. Turn a blindteyehatever is not
apparent to you, and do not be quick to believalananiator because a
calumniator is a cheat even though he takes ongtliee of well-
wishers.
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Policy of Counselling

Do include among those you consult a miser who stéder you away
from virtue and make you fear poverty, or a cowahb will make you
too weak to give orders, or a greedy person who mike gluttony
seem attractive to you by unfair means becauserlimesss, cowardice
and greed are disparate instincts which all comgeurthinking the
worst of Allah.

The worst ministers

Your worst ministers will be those who before yoere ministers to
evil men and who was an accomplice to their simbeail doings. They
should not be your confidantes because they arerhaccomplices
and brothers in wrongdoing. You can find betterssitites for them
who have similar views and influence but withoue tkame sins,
culpability or transgressions, who did not aid somgdoer in doing
wrong or a sinner in sinning. They will be the kEasublesome for you,
the most helpful to you, most sympathetic to yod &ast bound by
friendship to others. Adopt them as your innerleilia private and in
public.

The one most favoured by you should be the mosipoken about the
bitter truth to you, and least supportive of whateyou do which Allah
hates His Friends to do, attributable, whenevecaurs, to your desire.

Stick to people of Piety

Associate yourself with God-fearing and truthfubpke; then train them
not to flatter or congratulate you for somethinigéavhich you have not
done because too much flattery causes conceit eavdsdone towards
pride.

Good and evildoers should not be the same to yaause that
disincentivises those who do good from doing gond ancentivises
evildoers to do evil. Hold each of them to accoaotording to what
they have adhered themselves to.
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Kindness to people

Know that nothing is more conducive to a shepheamdirty a good
opinion of his flock than his being kind to themaducing the burdens
upon them and not forcing them to do what they aloome him.

In so doing, you will thereby develop a good imgres of your flock,

for a good impression saves you a lot of troubkewtho is most entitled
to your having a good impression of is he who hadopmed and
conducted himself well, and he who is most entitied/our having a
bad impression of is he who has performed badly.

Do not break the pious tradition acted upon byetiidy members of this
community and upon which consensus has built uptaraligh which
the flock has prospered. Do not develop a custontiwharms these
past practices making those who started them reabbrdand you
culpable for breaking them.

Constant study the scholars

Constantly study with scholars and discuss with thise the
strengthening of what your country prospered od, eéstablishing what
the people before you went aright with.

The different groups of people

Know that there are classes to the flock. They oapnosper without
each other and cannot do without each other.

They include Allah’s soldiers, commoners’ and alitecribes, arbiters
of justice, tribunal commissionergizyah and kharazj payers from

dhimmi people and those who have come under the govetnmen

protection, merchants, craftsmen and the lowesdsciacluding the
needy and the destitutalimmiare the protected religious minority]

Allah has assigned each of them a share and impudaghtions upon
each of them in His Scripture or in His Prophetragtice as a covenant
maintained in our possession.
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The soldiers

Thus the soldiers by Allah’s leave are the flocKartress, the
governors’ adornment, the religion’s strength, telmeans of security.
The flock cannot subsist without them. Next thedsok cannot subsist
without whateverkharzj (land lease rent) Allah extracts for them,
through which they have the strength to fight thesiemy and upon
which they rely for what is of benefit to them amith which they fulfil
their needs.

Judges and Justice

Next neither of these two groups can subsist withioe third group —
the judges, commissioners and scribes becauseeotdhtracts they
assign and the revenues on specific and generdemmawhich they
collect and keep safe.

Craftsmen and Traders

None of them can survive without traders and cnadts because of the
benefit they all provide and the markets they getralieving them of
providing for themselves what others do not provide

The needy

Next comes the lowest class — the needy and destifbom it is a duty
to support and assist; there is sufficient provisioAllah’s creation for
everybody:® The governor has a duty to each of them as apptepr
The governor cannot truly discharge the duty impdase him by Allah

without solicitude, asking for Allah’s help, resigg himself to the
binding nature of the duty and putting up with wisaeasy or difficult

for him.

The Army

Out of your soldiers, appoint as commander thequey®u are sure is
most sincerely devoted to Allah, His Messenger aodr Imam, has
pure legitimate birth, is the most clement, slow aonger, accepts
apologies, is kind to the wealk, is strict with 8teong and is not stirred
up by violence or incapacitated by weakness.
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Noble families

Stick to those with heroic feats performed by thelwes and their
ancestors, people from good, illustribli®uses, with good past acts,
with people who help and are valiant, generous fargiving because
they are a repository of honour and branches bfemusness.

Next check their affairs as a parents check thgidcYou should not
think something you have done to strengthen themgrisat or

undervalue or scorn a kindness you have promiseuh thven if it is

insignificant because it is an incentive to thenstipport you sincerely
and think well of you.

Do not fail to attend to their minor requiremergying on [satisfaction
of] their major ones because a little kindness fryau is of benefit to
them and major requirements they cannot dispentbe wi

Rule on the principles of equity and justice

The most senior chief in your army should be he Wwhips them as if
he is one of them, gives to them from his surphetping them and their
dependants so that they all share the same cordainting the enemy.
For, your compassion for them makes their head#im towards you.

Firm justice

And the best reassurance to governors is the etatent of justice in
the lands and the flock’s love appearing.

Their love only appears when their hearts are frkdnatred. Their
support only proves to be true when they rally wbtimose in charge,
scarcely consider their government to be a buraehstop thinking its
end is coming too slowly. So give them hope, canbtagpraise them
and recount the great feats performed by those pérformed them,
because frequent mention of their good deeds sprourage and
incites stragglers, Allah willing.

' Because the plural isuyitat meaning illustrious households as opposed to
buyiit meaning ordinary households. Tr.
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Place people appropriately

Next, know that every man owns what he has donen®@attribute a
man’s deed to someone else. Do not undervalue desl.dA man’s
prestige should not make you exaggerate his irfgignt acts and a
man’s low station should [not make you] think &ttbf his great feat.
Refer important matters which you are not sure abod affairs which
confuse you to Allah and His Messenger, becausghAExalted, says
to the people He wishes to guide:

€O you who believe! Obey Allah, and obey the Messengnd those
charged with authority among you. If you quarrebatbanything refer it
to Allah and the Messenget

Referring it to Allah means acting upon the explfmarts of His Holy
Book. Referring it to the Messenger means followlrig) unanimously
agreed upon practice, not that over which thedis@greement.

Characteristics of Judges

Then choose to judge between people he who you kmgwur soul to
be the best of your flock, who is not annoyed bsesaand is not made
cantankerous by litigants, does not perpetuate rear ®r begrudge
coming back to the truth when he learns it, whasd should not be
close to greed, who is not satisfied with the nmessory understanding
as opposed to the most profound, is most cautidwesin doubt, most
receptive to proofs, is the least exasperated tigatits’ submissions,
most patient with matters being revealed, the nagsertive when the
judgment becomes clear, does not become vain wtaésed and is not
swayed by temptation. Such [people] are few.

Review his judgment often and pay him enough to tmiis
requirements so he has less need for [other] pe@ile him such
status in relation to you such that others whodwee to you do not
covet him and so that through that he can be safa men character-
assassinating him on your watch. Take extreme @age that for this
religion was a hostage in the hands of evil oneatitng it capriciously
and seeking worldly gain through it.
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Executive Officers

Next, look into the affairs of your executives. A them after testing
them. Do not appoint them through favouritism ortheut any

consultation because [favouritism and failure tastdt] bring together
the branches of injustice and bad faith. Carefsiiyect from them
experienced, scrupulous people, from pious, reapkxthouseholds
who became believers early on in the early histdiglam because they
are more ethical, more honourable, less inclinedyreed and give
greater consideration to the consequences of action

Next, provide for them plentifully because thategwthem the strength
to maintain self-propriety and able to do withoutawis under their care
so that they have no excuse if they disobey yoderoor breach your
trust.

Check on them

Next check their activities and send honest, logtdlligence officers
because your secret watch over their affairs wélldm incentive for
them to employ integrity towards and kindness #ftbck.

Be wary of assistants. If one of them stretcheshhrsd out to an act of
dishonesty on which the reports of your intelligenofficers

unanimously agree, be satisfied with that as preafimninister the
punishment on his body and take from him what he &equired

through his work. Put him in a position of humiliat, brand him as a
traitor and make him wear the ignominy of the ckarg

The Administration of Revenues

Keep a watch on the matter khamgj (land lease rent) as befits the
prosperity of the lessees, because in its suffigieand their prosperity

lies the welfare of others. There is no welfare étiners other than

through them because people are all dependentlapdriease rent and

those who pay it.

Development of the land

Your scrutiny of the land development should beseftothan your
scrutiny of land lease rent collection because wmtld not be achieved
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except with development. Whoever demands land lease without
development destroys the country, dooms [Allahésyants and his rule
will be but short.

If they complain to you about heaviness [dfargj], poor yield, an
interruption irrigation or rainfall, or change iand entirely covered by
flooding, or dried out by drought, relieve themaingh what you hope
will improve their situation. No reduction of thelurden will be a
burden on you because it is an investment whici Wik return to you
through making your country prosperous and impramof your
authority with your attracting their good praise®l dappiness for you
through flooding them with justice thus taking ieased strength from
them as support for you, through what you havesteain them — your
relieving them — and their trust, on account of it have returned to
them, your being fair and kind to them.

It may be that circumstances arise such that ifdepend on them they
would put up with it willingly. Prosperity can pup with whatever you
load it with.

The land’s ruin only comes from impoverishing iwsople. Its people
only ever become impoverished for reason of gowsfndesire to
collect, the fear that they will not be allowed stay on, and their
learning little from [past] examples.

The Clerical Establishment

Next look at the state of your scribes. Appoint Hest of them over
your affairs. Assign your letters in which you prdur schemes and
secrets to the most ethical of them, who are nodemaeckless by
prestige and will not dare publicly oppose you. Mgmce should not
prevent [a scribe] from bringing your officers’ cespondence to you or
issuing replies to it correctly from you vis-a-widhat he takes for you
and gives from you.

' The author’s late brother comments: A scribe stduiow what he should
take down from the officer to the governor and whatshould “give” from
the governor to the officer when writing a lettéyatollah Muhammad
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He should not enter into a weak contract on youraliebe unable to
free [you] from [something] contracted on your déba does not know
his place in matters, because he who does not kiewlace is even
more unaware of the place of others.

Your selection of them should not be on the bakiacomen, trust or

your good opinion [of people] because men exploitegnors’ acumen

by pretending and providing good service with nasiity or honesty

to back that up. Rather, assess them by how thegdehe pious ones
before you and turn to whoever of them made theibgsession on the

commoners and the most acquainted with trustwatisitecause that is
proof of your sincerity to Allah and to him to wigsommission you

have been appointed.

Appoint one of them as head for each of your mstigho is not
overwhelmed by important [affairs] or flusteredumtume.

If your officers have any fault which you overloglqu are responsible
for it.

Promotion of Trade and Industry

Next make traders and craftsmen your concern. @isguctions that
they all be treated well: those who are residémdse who travel which
their merchandise and manual labourers because ateeysources of
benefit and a means to provisions and bringereerhtfrom remote and
distant places by your land, sea, plains and mms)tavhich people are
not suited to because of their locations and whkigeg do not dare go.
For [the traders and craftsmen] are peace-loviglge There is no fear
of injurious conduct by them. They are conciliateoythere is no fear of
their being wicked. Keep a careful watch over tladfiairs in your urban
areas and on the edges of your country.

Ban hoarding and monopoly

Know in spite of that that many of them are scaodsly narrow-
minded and abhorrently miserly, hoarding merchandis control

Shirazi's commentary orNahj al-Balighah p581 (Beirut: @r al-‘Ulam,
1429 AH).
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prices. That is a source of detriment to the publi shame for
governors.

So prohibit hoarding because Allah’'s Messengerc@dse upon him
and his holy family, prohibited it. Trade should Ibaient with just and
even measures, and prices detrimental to neithdy pa seller nor
buyer. Make an example of anyone who hoards aftar have
prohibited it and punish him, though not excessivel

Concern for the poor

Next, for Allah’s sake think about the lowest clasthe helpless: the
poor and the needy, the destitute and the paralpeeduse this class
includes [both] demanding and silent beggars. Faih’s sake, look
after His share for them which He has placed inr yauwe. Assign them
a share for them from your Treasury and a sharhefcrops on land
taken as spoils in the name of Islam in every doeaause the remote
ones are entitled to the same share as those ndarbgyone’s share
has been placed in your care. So the high life Ishoot make you too
busy for them because you will not be forgiven faglecting the
insignificant to get a handle on the many importaatters. Therefore,
do not turn your attention away from them and dd pot on a
contemptuous mien towards them. Check up on tleersifdf those who
cannot reach you — those looked down on and whomsoern. Free up
for them those Allah-fearing, humble people yowstro inform you of
their affairs. Next work among them enough to ercysurself before
Allah on the day you meet Him, because out of allnflock, they need
equity more than anyone else. Discharge your du#dlah with regard
to giving everyone his share.

Orphans and children

Make an undertaking to orphans and the elderly esg¢hwho are
helpless and do not themselves come out to bed.i$lmnerous upon
governors, but all duty is onerous. Allah may nadidgt for people who
have sought the next world, and they have madedéles forbearing,
and sincerely placed their trust in Allah’s promigg¢hem.
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Complainants

Assign time when you are personally available tséhwho need things
from you. Sit with them in a public audience in waliniyou humble
yourself before Allah Who created you. Keep younyrand aides —
your guards and police — away from them so thay tben speak
uninhibitedly to you. For, | often heard the AllalVessenger, peace be
upon him and his holy family, say: ‘A nation in whithe meek’s right
is not taken uninhibitedly for him from the stroigynot blessed nor
valued.” Tolerate their awkwardness and inarti@nass. Avoid
irritation and arrogance with them and Allah witread the ends of His
mercy over you and make reward for obedience to yor lot. Give
whatever you give joyfully and refuse courteousid apologetically.

Then there are some of your affairs which haveetaden to personally
including sending the replies to your officers whiour scribes cannot,
and sending out people’s requirements the samehggycome to you

which would irritate your aides. Do every day’'s waoon the day,

because every day has its own work.

Communion with Allah

Set aside the best times between you and Allatgaedthose segments
generously even though they are all Allah’s if ifention is proper and
the nation is secure. What your religion shoulgsicularly dedicated
to Allah in, is your obligatory prayers which aveckusively for Him. So
give your body to Allah, night and day, and devhtly, unsulliedly
and without deficiency what you use to achieve mess to Allah,
whatever it does to your body.

Congregational prayers

When you lead people in congregational prayer yamukl not be off-
putting™ or neglectful® because there are people who are ill or who
have pressing needs. | asked Allah’'s Messenger weesent me to
Yemen, ‘How should | lead them in prayer.” He regli ‘Pray like the
weakest of them and be kind to the believers.”[Tallswing the old
and sick to follow you easily]
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Be among the people

Now then, do not hide away from the people for lbrgause governors
hiding away from the people is a branch of impatéeand insufficient
knowledge of matters. Hiding away from them custalileir knowledge
of what they are separated from, big things seemllsim them, little
things seem big, good things bad, bad things good tuth is
adulterated with falsehood.

The governor is only human. He does not know whiatgs people hide
from him. The truth does not have any marks toirdjsish it from
falsehood, one has to search for facts and sifitiesafrom fictions,
only then can one reach the truth. There are amykinds of man you
can be:

Either a man generous in giving dues; so why hidenfan obligatory
right which you grant or a generous act which yetfgrm? Or a victim
of stinginess; so how quickly people stop asking ifahey despair of it
even though most people’s requests of you are mbebwpon you — a
complaint of wrongdoing or petition for equity inransaction.

No to privileged persons

Next a governor has best friends and an entourape ‘are

presumptuous, arrogate and have little equity airtdealings. Cut off
their root by cutting out the causes of those darsstics. Do not make
any land grants to your hangers on or supportengy Tshould not
expect from you the possession of land which mayseaharm to
adjoining people over the question of irrigation c@mmon services
whose burden the grantees place on others. Im#hys the benefit will

be rather theirs than yours, and the blame wilbheyou in this world
and the next.

Always be with the truth and justice

Hold to account and justice whoever has a duty, tehether he is close
to you or unrelated. Be forbearing about it andeexant of a [heavenly
reward] even if it involve your relations and favives, and keep in
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view the reward of that which appears burdensomgaonbecause its
reward is handsome.

If your flock suspect you of unfairness, show thgour justification and
allay their suspicions about you through your smgwihem because
that disciplines you [to fairness] and is consitlerafor your flock, and
justification through which you reach your requiearhof keeping them
firm in truth.

Offer of peace

Do not reject a peace treaty agreeable to Allaliclwiiour enemy has
invited you to, because a peace treaty is a refpitgur soldiers, a rest
from your worries and security for your country. wtever, be very
careful of your enemy after he has made the peaaegytbecause the
enemy may become close via a peace treaty to gatclunawares, so
be cautious and do not be too trusting in thatniga

Loyalty and trustworthiness

If you form a pact with or enter into a treaty tayide protection for

your enemy, adhere to your treaty faithfully andvtle your protection

with integrity and make yourself guardian of it base there is no duty
to Allah over which people agree more stronglyspite of their various

whims and divergent opinions, than considering adbeto treaties to

be important.

Muslims aside, polytheists have adhered to that ngmihemselves
because they realised the consequences of breathsbf so do not
breach your duty and do not violate your treatyalse no one but an
ignorant or wicked person is audacious to Allah.

Allah has made His covenant and protection secwritjch He has
spread among the servants through His mercy, arms@aom in which
they stay in His protection and seek the benefin@érness to Him.
Therefore, there should be no deceit, cunning plidty in it.

Do not make a pact open to various interpretatanms$ do not exploit
any poor wording after it is confirmed and ratified
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Forbearance in the face of calamities

You should not be enticed by hardship to seek tifipts annulment of
what Allah’s covenant has bound you to because paotting up with

hardship in the expectation of relief and a handseaward is better
than a breach the consequence of which you fedrthat you fear that
you will be called upon by Allah to account for dnd you will not be
able to seek forgiveness for it in this world og tiext

Beware shedding blood

Beware bloodshed and spilling it unlawfully becaumsghing is more
quickly punishable, has worse consequences, wortbfeloss of
blessing or more life shortening than unjustifiableodshed and Allah
Exalted will begin by judging the servants for bpg each other's
blood on the Day of Resurrection.

So, never try to strengthen your authority, by wifldly shedding

blood. That is one thing which weakens and sapdrafatt takes away
and transfers [authority]. There is no excuse fou yefore Allah or
before me for murder because it is a capital crime.

And if you make a mistake or your whip, sword onthaslips when
carrying out a punishment — because a fist upweadskill — the self-
magnification of your position should not stop ygiving the victims’
next of kin their due.

No to self-admiration

Beware conceit, reliance upon what you like abautrgelf and loving
excessive praise, because that is one of the pesttanities for Satan
to cancel out good doers’ good deeds.

No to boasting to your subjects

Beware largesse upon your flock when being kindkintaa show of

what you do or making promises to them becausedarycancels out
kindness, making a show extinguishes the lightrathtand breaking
promises incurs Allah’s and the people’s hatretalAExalted says:
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€It is most hateful in the sight of Allah to say satiting and not to
practice itp'’

Keep a Balance

Beware hastening to things before their time, besluyv to do them
when you can, insisting on them when [their prdgfies unknown or
weakening when they become clear. Put everythinigsiproper time
and place.

No to self-appropriation

Beware earmarking for yourself what people areeglially entitled to
and pretending not to know what concerns you andldar to see,
because it will be taken from you and given to someeelse. Soon, the
veils over affairs will be lifted off you and thectim of wrongdoing
will seek redress.

Restrain your temper, the vehemence of your angermight of your

hand and the sharpness of your tongue. Be on y@ardaggainst all that
by refraining from hasty words and delaying punishimuntil your

anger subsides — you are in control — and youmatlbe in control of
yourself until you have many concerns by rememigeyiou will return

to your Lord.

You have to remember any of your predecessors’ gasternance,
virtuous practice, emulation of our Prophet or datyllah’s Scripture.
Then follow what you have seen — what we have &hin them and
exert yourself in following what | have instructgdu in this instruction
and which | have sought to rely on as my evidergagrnst you so that
you will have no excuse if your heart runs afterdésire.

Prayer in Conclusion

| beseech Allah by His Limitless Mercy and His Sarpe Might to grant
every wish and grant us both success in what pddse — to be clearly
acquitted before Him and before His creatures \mdindsome praise
among [His] servants and a good effect on the egufull blessing, an
increase in dignity, and to put an end to us witipginess and
martyrdom,{surely we return to Hin®
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Peace be upon Allah’'s Messenger and his pure, faoijly and may
Allah shower [them with] many greetings. Pe&te.

In Conclusion

This is what the Just Imam — the supreme leadéneoMuslims — was
like. This is how the leader should be. This is hgawvernors and
commissioners should be, and this is how chiefs emthmanders
should be so that the affairs of the community lbarput in order and so
that everybody can enjoy living freely and comfblyaenjoying peace
and security.

When the Islamic countries were like that, andgbeernance was like
that, the Islamic state did not need a lot of adstiative departments
because a single governor with a very small nundfeguards and
police and a single judge would rule a country withputting pressure
on them, and people’s needs would be met by thespl@ without any
hindrance or delay.

Litigants would come before the judge. He would spasdgement
between them and they would go away the same day.

Ever so many big court cases and disputes werdveeswithin short
spaces of time and everybody was content with #estn because
everybody knew that Islam’s judges treat litigafagly and are not
allowed to make allowances for reason of friendshipther reasons.

At the time of the Commander of the Faithful, pebeeupon him, the
Islamic country was — in spite of its greatnesspreity and large
population — ruled by one Imam, as well as govesnoommissioners
and a limited number of judges without any caseagobadjourned or
judgments being delayed or without anyone beingideg of his right.

And, oh what a great deal of time the governorumlgg would have
without any two parties bringing a dispute to him.

That was because Islamic policy is Allah’s polidygaven’s policy,
reasonable policy, policy the likes of which therldchad not seen and
will never see anywhere else but in Islam.
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As for as those systems of the western and eastantries within
which the entire world and its politicians operatey are completely
different to Islam, root and branch.

His instruction to his cousin

His instructions to his cousin ‘Abdah ibn ‘Abbas when he sent him as
his representative to Basta:

“Have a cheerful face with the peopfeallow them free audience, give
generous orders and beware getting angry becaissBadtan’s augury.

Know that whatever brings you closer to Allah takes away from
hell, and whatever takes you away from Allah brigga closer to hell.”

No to chamberlains

Similarly, Imam Ali, the Commander of the Faithfydeace be upon
him, wrote to his commissioner over Mecca, Quthdm iAbbas,
forbidding him from taking on a chamberlain by sayi

“You should have no ambassador to the people &mant your tongue
or chamberlain apart from your face. Do not prexamntone who needs

something from meeting you.?”

We see history tell us that the Messenger, peaagobe him and his
holy family, who was the supreme leader of the Muosland the
greatest politician sent to them, was the most dimawarth person with
whom one could meet whenever one liked.

Just think how much more this should apply to samewho is less
important than the Prophet, peace be upon him ety family, such
as the Imam, governor, commissioner or judge.

The Prophet, peace be upon him and his holy famibyld not elevate
himself above them or hide from them. He would rtengith them like
one of them, speak to them when they were listeamglisten to them
when they spoke to hifi.

These are all politics

Are these things not all part of politics?
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Are not economic policy, health policy, cultural lipg, grant of
freedoms, crime fighting, expansion of agricultared built up areas,
strengthening relations with states, organisation peacetime and
wartime and appointment of leaders of state all gigpolitics?

Yes. They are at the very heart of politics.

There is no reasonable policy without organisirgsehthings wisely in
accordance with both rational intellect and benenwcé the way Islam
did.

Colonialist ideology

Saying that Islam has nothing to do with politiced ahat it is just a
spiritual and ethical system is denial of the Wi3ar'an, the holy
sunnah i.e. the teachings and practice of the Prophetce be upon
him and his holy family, and the Imams, and thectica of the eminent
scholars and religious authoritié®argi’) after them, to the point that
when Imam Hdi, peace be upon him, wanted to teach people what to
say when they went to visit their Imams, peace enuhem, he told
them to say:

“... Shepherds to [Allah’s] servants and pillarstoé tands ...*

This concept, i.e. that Islam has nothing to dohwblitics is the
product of the colonialism, which was promoted abamwentury ago.
When the claws of colonialism dug in and took hafldslamic countries
it spread this idea among Muslims, to feed them itea that the
religion of Islam was one thing and politics wasther mattef, in

" Imam Ali al-Hali, peace be upon him, is the Prophet’s tenth eftthelve
successors he appointed on divine instructionsdd the nation after him. He
assumed the office of imamate after his father Imdohammad al-Jawa
Imam Ali al-Hadi excelled all others of his time in the fields bfiman
perfections, knowledge, generosity, morals, wayifef servitude to Allah,
and discipline. He died a martyr after being killegg poisoning by the
Abbasid ruler of his time.

" As reported by the British agent Miss [GertrudejllBn her book on the
history of Irag: When the great religious authofityarji‘) Muhammad Kdim
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order to pave the way for entry into the Islamiciabies to do as they
pleased, so much so that if a cleric or mujtahichted to stand up
against the colonialists, criticism would be digettat him by the
Muslims themselves who were apathetic and simpleded:

“Why are you interfering in politics?”
“Politics is not your job.”

“Carry on with your prayers and invocations. Whavé you got to do
with these matters?”

... And other similar sayings spread about by col@rato extinguish
every voice raised in support of Islam, and to pogbk through these
sayings anyone who defends the hallmarks of the fedibion.

For this reason you see that a young person imiwitd colonialist
culture looks at Islam as empty rites and as d shiout any core —
except that Islam without politics is not Islam &ii.

By the same token politics which is not in accomawith Islam is not
politics in the true meaning of the word.

Because of this colonialist ideology some youngppedave started
accepting every shout which rises from the easherwest. They side
with every principle or idea with pours out of @th

You see them turn to Communism thinking that itwbkat brings
equality between classes, not knowing that Islaokdoafter the rights
of workers, peasants and poor people in a wayrgigter the history of
Russia nor the history of the entire world, frore tdlawn of history up
to the present day, could even dream of.

You look at the other [sort] who yearns after wisdtnown as Britain’s
orderliness, France’s civilisation or America’'stou or ... and he does
not realise that whatever humanitarian and civerithble organisations

al-Yazdi (may Allah bless him) directed himself tmds the authorities to
demand that they stop their anti-Islamic activibgy said in response to him:
“You are a religious cleric. You have nothing towlith Politics.”
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there are in Britain, France, America and so onjatborrowed from
Islam, and whatever of theirs is bosh and humbsigyhat Islam has
warned us against.

If the young Muslim people knew a little about Halaabout its

economics, freedoms, civilisation, culture, et@yttwould not devote
their efforts to implementing unsound principlesd aglevating rotten

ideas, supporting tyrannical organisations whickehaothing to do with

Islam and which Islam has nothing at all to do wihd disassociates
itself from!

' Needless to say, this reflects the state of thsliuyouth in the sixties when
various schools of thoughts and philosophical teendrom the East and West
— had influenced them. However, today the situai®rdifferent to some
extent, in that more of the youths have come taeagpate the significance of
the teachings of Islam and have embraced and atitethose teachings.
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Chapter Nine
Muslim Scholars and Politics

“The courses of matters and laws are at the
hands of those who know Allah; the
custodians of what He says is lawful and what
is unlawful.”

Imam Husayn, peace be upon him

The scholars throughout the ages and centuries avalkth set out for
them by Allah’'s Messenger, peace be upon him astidlly family, and
the Holy Imams of putting the affairs of the Islaresbmmunity to rights
and straightening them out. They did not leavertihers to do what they
pleased or claim what they liked. On the contrérgy became involved
in politics.

It was part of the scholars’ duty to turn the comders and rulers away
from error and corruption when they slipped away] anperative for
them to meet with them and guide them, by talksmthem and advising
them, and if that did not help, to stand up agdimst and against what
they wanted to do, no matter what the cost. Theyldvdo that — guide
and advise — and threaten and declare them to éMnslims. They
would challenge and boycott whichever rulers dexddtom Islam.

Goodness knows how many scholars were exiled fhain homelands.
Goodness knows how many mujtahids were harassetpoisoned.

Goodness knows how many scholars’ homes were bulowd or how
many were expelled.

Goodness knows how many of them were killed oritiadt

How many ... How many ...?
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All of that was for reason of enjoining what ishigand forbidding what
is illicit, guiding rulers, and putting them straig away from lust and
desires.

Shuhada al-Fadilah by the highly erudite scholdallamah Amini,’
may Allah bless him, cites dozens of Shi'a schofaosn the fourth
century AH up to this century who became martyrsrenkilled in the
course of establishing the religion and puttingabmmunity to rights.

We shall cite here for the dear reader the namesoaie of the
illustrious scholars who during the last centurynfconted policies
opposed to Islam and became involved in politicoider to enjoin
what is right and forbid what is illicit. We wilhen follow that up with a
list citing a number of our righteous scholars vidlbvictim as a result
of political intervention in the country and werdldd on Almighty
Allah’s Path and for people to know that illustrsoscholars continually
made practical declarations to the world that msliis at the heart of
Islam and part of its roots and foundations.

Struggle of illustrious scholars

1. Sayyid Muhammad al-Mdpgd who moved from Iraq to Iran to fight
against tyrannical Russia which wanted to deststgnt and colonise
the Muslim homelands. For that reason he was niokdaal-Mojénid.

2. Sayyid Muhammad Hasan al-Shiratie great reformer, who fought
against the British when they wanted to take cémfdran in the name

" ‘Allamah ‘Abd al-Husayn ibn Almad al-Amini (1320-1392AH) (1902-
1971CE): historian and author, and one of the Shiiats fugaha). He was
born and died in Iran but he grew up and livechim holy city of Najaf where
he founded the Public Library of Imam Amir al-Mo'ngéien, peace be upon
him. His works include the renowned encyclopaediald@shadir, as well as
such works aShuhadaal-Fadilah, Adab al-Zar and others.

i Sayyid Mulammad Hsan ibn al-Mirza Mahmud aldidayni al-Shirazi, the
greatest and most famous scholar and most senigi btareligious authority
of his time. He was born in Shiraz in 1230AH. Hesveapupil of ‘Allanah
Sayyid Hasan Bidhadi known asal-Mudarris (i.e. The Teacher) until he was
granted a licencéijazah) before reaching the age of twenty. He became one
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of the ‘tobacco trade’, and so he prohibited the o$ tobacco and
proved a mortal blow to the backbone of colonialism

3. Sheikh Muhammad Tagqi Shirdziho declared that it was a duty to
throw out colonialism when it wanted to gain cohwweer Iraq in the
year 1337 AH. He faced off the British, defendddrtsand the sons of
Islam in his famous revolution known tmawrat al-‘ishreer the 1920
Revolution.

4. The illustrious religious scholars of the Holiti€s of Karbala and
Najaf a little after the 1920 Revolution who reedlt against the
imposition of western-style parliament in Iraq tztttime” This was the

of the best teachers. He moved to Iraq in 1259A¢HIved in the holy city of
Najaf. He qualified as the head and leader in 108fil he became the
supreme Shi‘a Marji'. The famous ‘tobacco movemasitillustrative of the
effectiveness of his authority and the power ofihikience. He passed away
in Sanarrd in 1312AH and was buried in Najaf (may Allah tddsm).

' Sheikh Mirza Muammad Taqi ibn al- Mirza Mubb ‘Ali ibn al-Hasan al-
Haliri al-Shirazi leader of the Iragi Revolution (1®XRevolution) was one of
the most senior scholars and greatest mujtahidsoaadof those of his time
most celebrated for knowledge, piety and proteogss of the religion. He
passed away in the holy city of Karbala1328AH.

" In Islam, the source of legislation is Allah Alrhiy, His messenger, and the
twelve divinely appointed successors of His messentherefore, in general,
parliament in Islam does not have the right or auty to make a law
contrary to the Law of Allah; for example, to sewntaxes such as VAT, or
levy inheritance tax, or to prohibit polygamy, etroduce any measures to
suppress freedom of expression or any other freegtamted by the Almighty
as part of the teachings of Islam, freedom to eesidany part of the Muslim
country, freedom to develop a disused land or satijusiness, or to setup
newspaper, radio or TV station without prior pesios from
authorities/government, etc.

In the view of Islam, the role and function of mamhents are not for
legislation, as Islam has rules for everything, fouimplementing the rules of
Allah.

The ulema in Irag where opposing the parliamenttviwas designed to ban
Islamic freedoms and introduce non-Islamic rules.
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reason why a number of scholars were exiled fraag Buch as the
Religious Authority (marje’) Sayyid Abu al-Hasan al-Isfahdnthe
Religious Authority (marje’) al-Mirza al-Husayn al-Na'ini, the
Religious Authority(marje') Sayyid Mirza Ali al-Shahristaniallamah
Hujjah Sayyid Muhammad Ali al-Tabata’i and others.

5. Religious Authority(marje) Sayyid Husayn al-Qumnfi,expelled
from Iran to Iraq after his protest against unbiedied colonialism and

! Sayyid Abual-Hasan ibn al-Sayyid M#mmad al-Msawi al-lI$ahani, erudite
scholar andmarji* to all the Imaniyyah (Shi‘a) of his time. He was born in
Isfahan in 1284AH. He moved to the holy cities in 1307Atis time to die
came to him in 1365AH in Kamiyyah. Rarely has a funeral procession like
the one which trailed behind his body been seen.wds carried above
people's heads from Baghitito Najaf.

" Sheikh Mutammad Hisayn ibnal-Sheikh al-IslaniAbd al-Ratim al-Ndini
al-Najafi a mujtahid who is always in people's thbis; one of the greatest
Shi‘a scholars. He was born in the Iranian citiNafeen in 1277AH where he
grew up and learned the first principles and th&dsaof religious studies. He
moved to I&han and from there to Irag 1303AH. He did not leave
(Muhammad Hasarial-Mujaddid’ al-Shirazi's side and became his note taker
and transcriber until his death. Mirza’Mawent on to become the leading
Marje' or Religious Authority of his time until hisleath in Baghdé on
Saturday 26 Jund al-Ula 1355AH. He was buried in the holy city of Najaf.
The Mirza was the teacher of many religious sclsodendmaraji* such that he
became known aSheikh al-MujtahidinandOstadh al-Fugaha

I Sayyid Hisayn Sayyid Matud al-Qummi born in the holy city of Qumm in
1282AH where he studied the foundationsu@addimg. He moved to Iraq
where he attended the lessons of the greatest asshslch as Sayyid
Muhammad Hasan “al-Mujaddid” al-Shirazi and al-MirHabibulld al-
Rashti and al-Shaykh Mammad Tagqi al-Shirazi. He achieved a high level of
learning and was known for probity, piety and asteh. He settled in the
holy city of Mashhad (of Imam R&l peace be upon him) and became one of
the most senior religious authorities (mareaglid) in the country. He was
nominated (may Allah bless him) as overall leadéerahe passing of al-
Sayyid Abual-Hasan al-Isfaha. He passed away on Wednesday 14 Rabi‘ al-
Awwal 1366AH. His body was taken to the holy city Majaf and he was
buried in the courtyard of the holy shrine.
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against the then Shah of Iran, Reza Khan Pahlavile8ly, he travelled

back again from Iraq to Iran to demand that théarities — at that time
headed by Muhammad Reza Pahlavi — reject massiviatides. He

realised his demands and went back to Iraq. Theseiprisings that he
pursued constituted considerable risk to his lifed ghose of his
associates.

6. Religious Authority harje’) Sayyid Abd al-Husayn Sharaf al-Din
who fought against France and issued decrees agaimstil he was

expelled from Lebanon to Egypt, was almost killed &is house and
magnificent library which contained priceless bqdksluding some of
his own unpublished works in manuscript were burteadn, depriving

Islamic libraries of them.

7. Religious Authority iharje’) Sayyid Agha Husayn Buroujertiivho
struggled twice against oppression in Iran in tlgsdof Reza Khan
Pahlavi until he was almost killed.

8. Religious Authoritiesmarge' al-taglid) in Iraq who, in the days of
Communist encroachment at the time of Abd al-Ka@asim, struggled
and fought against unbelief, atheism and errof gotne of them were
killed, others were imprisoned and a large numbenevexpelled.

9. Religious Authorities harge‘ al-taglid) in Iran who struggled
against Reza Khan and Muhammad Reza Pahlavi uneyl brought
about their downfall.

' Sayyid ‘Abd al-Husayn ibn Sayyid Ysuf al-Musawi al-‘Amili nicknamed
Sharaf al-Din was one of the greatest Muslim salsadad one of the geniuses
of the Shi‘a. He was born in Kemiyyah in 1290AH and passed away in
Beirut in 1377AH. He was buried in Najaf following solemn funeral
procession through Beirut, Baghtj&Karbaldand Najaf.

" Head of thenawzah ‘ilmiyyahin the holy city of Qumm. The Shi‘a religious
authority fnarja‘iyyah) passed to him after the death of Sayyid Abu adh
al-Isfahani (may Allah bless him) in 1365AH. His hour canmeli380AH and
he was buried in the court of the shrine of Lad§irRah al-Ma‘'simah (peace
be upon her) in the holy city of Qumm in Iran.
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10. Religious Authoritiesnfarge’ al-taglid) and scholars of Iraq who
struggled against the godlessness of Communisnt taty brought
about its downfall. They continue to this day touggle against the
godlessness of Iragi Baathism and they will withmiglhty Allah’s
permission be granted victory [over them].

Martyred Religious Scholars

It is reported that Allah’s Messenger, peace benupin and his holy
family, said:

“There is not one of us who will not be slain oigomed.?

This hadith is explained as referring to the Prophes daughter al-
Zahra and the Twelve Imams.

The question which begs to be asked about this hatiith is: “How
could the fate of those Fourteen infallible, pebeeupon them, be to
meet a violent death or be poisoned and to becoaréyra on Allah’s
Path given that they were the best of the peopteeoéarth?

The only [possible] answer to it is that they, pede upon them,
pursued political activities with complete couragad defiance in the
face of tyrants, and risked being slain or poisoaethe hands of the
tyrants as a result of that.

From this we can understand why throughout histigyteous scholars
would also take the same risk — of being slaincsgned.

The answer here is the same as it was then, bedhaseeligious

scholars did not shy away from performing politieadtivities of all

sorts in the face of tyrants and despots, so thgrwas to be slain or
poisoned.

We shall place here a list of names of a numbeh®fgood, righteous
Islamic scholars who were martyred on Almighty Al Path, and of
the people who pursued Islamic politics which doet leave a single
aspect of human activity unplanned or unorganised.

To look up details of their lives one can referhistory books and
biographical catalogues suchebaga A‘lam al-Shi'aby Sheikh Ajha
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Buzurg Tehrani,A'yan al-Shi'a by Sayyid Muhsin al-Amin al-wili,"
Rawckt al-Jannaby Sayyid Muhammad Bgr al-Isfahani, and so on.

" ‘Allamah Sheikh Musin (or Mutfammad Mukin) ibn Ali ibn Murammad
Rida al-Tehrai known as Ayha Buzurg (1293-1389AH) expert biographer
and researcher; born in Tehran. He moved to IratBiBAH. He became a
jurist in the holy city of Najaf and was awardedlieence (ijjzah) as a
mujtahid before the age of forty. He was involved the Constitutional
Revolution in Iran. He moved to ®arra where he stayed from 1329 to
1355AH then he went back to the holy city of Nafafcontinue working on
his books until he died (may Allah bless him). Heot® several books
including al-Dhari‘ah ila Tagnif al-Shi‘ahin nineteen volumes ardugaba
al-Bashar fi al-Qarn al-Rhi' ‘Ashar (meaning Leaders of Mankind in the
Fourteenth Century AH) — which is one of eleven Ksoacontaining
biographical works — and other works. He also aedranore than two
thousand of his qualified students licences toatarhadith. He donated his
library containing more than five thousand books vesgf (endowment)
property for the benefit of other scholars and aedgers.

" Sayyid Mufsin ibn ‘Abd al-Karim ibn Ali ibn Mulammad al-Amin al-
Husayni al-‘Amili (1282-1371AH) (1865-1952) the last of the $hi'
mujtahids in the Levant. He wrote poetry and bipbieal works. He was
born in the town of Shagrén one of the provinces of Marjiiyy on Jabal
‘Amil. He was educated there and then he moved Maglf al-Ashraf. He
went back to Syria and settled down in Damascud3h9AH where he
worked as a teacher and preacher and later as & iafpassed away in
Damascus. He wrote a lot gathering together thegacies of the Imamiyyah
which had become scattered and wrote about the 6¥¢he Shi‘a. He wrote
about their jurisprudence, defended the Imamiyyatgaged in debate and
went on the offensive. His works includéyan al-Shi‘ahin 56 volumesal-
Rahqg al-Makhtim, a poetry collection which he composed before 1331A
al-Huain al-Mani‘ah, a treatise written in response to the author dflaha,
and other works.

I Sayyid Mulmmmad Bagir ibn al-Mirza Zayn al-‘Aidin al-Misawi al-
Khawansa al-Isfahani (1226-1313AH) erudite scholar, knowledgeable on
jurisprudence, theology and other religious scisndde was one of the
luminaries of the thirteenth century AH. He lived Khawansa and was
responsible for matters of religion there. He witmdeks entitlecal-Huduwd wa
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Al-Sharif al-Radi’s grandfather

Al-Hasan ibn Ali nicknamed al-Wish and al-Nsir al-Kabir maternal
grandfather of al-Sharif al-Radthe compiler of the renowned
masterpiece Nahj al-Bajhah, rebelled against tyranny and tyrants in
the lands of Daylam at the time of al-Mugqtadir db&si. He ruled for a
period of thirteen years and was martyred in ther ¥4 AH at the age
of seventy nine in the town of Amul, one of the gitbvinces of
Tabaristan. He has a grave and well-known shrinelwimas a beautiful
dome that can be visited there. The following peopicluded a
biographical note on him:

1. Mirza Husayn al-Nouri ilKhatimat al-Mustadral
2. Kashif al-Ghita iral-Husoun al-Mani‘ah

3. Ibn Dawoud al-Nab4ti in Rawdat Uli al-Albab,

4. al-Mirza Abdullah al-Effendi ifRiyad al-‘Ulama ,*
5. Ibn al-Athir in his large history boak-Kamil,®

6. Sayyid Muhsin al-Amin al-‘fili in A'yan al-Shi‘a®
The maternal uncle of al-Kulayni

Ali ibn Muhammad ibn Ibrahim known as ‘Alla maternal uncle of
thiqat al-islamal-Kulayni, may Allah bless him, compiler of al-Kand
one of his sheikhs from whom people widely narrated

He had a link with the Recipient of Divine Covenanty Allah hasten
his noble reappearance, and lived at the timeeot.#sser Occultation.

He wrote to the Recipient of Divine Covenant, majalA hasten his
noble reappearance, about some matters and theexaited signed
reply came back to him.

al-Ta'zirat, al-Jabr wa al-lkhtiya — which he wrote in 1233AH — and other
works.
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He was killed in the days of the Lesser Occultationthe road to
Mecca.

He was one of the prominent Shi'a personalities ané of the
promoters of the teachings of Islam.

Most history books and biographical catalogues aiana biographical
reference to him.

Al-Antaki al-Misri

Al-Hasan ibn Sulayman al-Antaki was one of the &hscholars in
Egypt in the fourth century after hijra. He livedthe time of al-Hakim
al-‘Ubaydi.

He spoke out for the truth, stood up openly fant opposed falsehood
disassociating himself from it by word and deed-Hakim al-‘Ubaydi
killed him in the year 399 after hijra.

Mizan al-I'tidal® by al-Dhahabi contains a biographical note on asn
does A'yan al-Shi’@ and other book¥.

Al-H amdani

Badi* al-Zama al-Hamdani, Ahmad ibn al-Husayn ibn Yahya,
celebrated Shi'a author, creative writer and pregcivell known poet.
He received the patronage oéh ibn ‘Abbad. He was honest and
frank about the truth, and one to speak out lolyieout it.

He became a martyr to poison in the year 397 AH.

The majority of historians and experts on peoplehains of narratidh
include a biographical note on him.

Al-Nashi’ al-Saghir

Al-Halla Ali ibn Abdullah known as al-Nshi' al-Asghar was
nicknamed al-llla because his father used to ornament swords for a
living [hilyat al-suyoof] and was known as al-®f& because that is
what is said of someone who rises aloft in theo&rpoetry and has
become celebrated for it.
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He lived in Egypt and would write munificent andabé&ful poetry on
the Household (Ahl al-Bayt), peace be upon theme ©hhis poems
was his famous ode which begins with the followling:

Through the Family of Muhammad the Truth became kwo,
and it was in their homes that the Book was revehle

He lived during the time of the Lesser Occultatard was burned to
death at the age of ninety five in the year 366 AH.

The majority of books by experts on narrators afiithe history and
literaturé? include a biographical note on him.

Al-Azdi al-Andalusi

Muhammad ibn Hani al-Azdi, known as the “Mutanabbihe west” for
reason of his being from Muslim Spain (Andalusi&jch is in the west
of the Islamic lands. He was at that time one akéhwho spoke out
openly for the truth and who dedicated himself tditigs in his time.
Ibn Shahrashoub numbers him among those who opleahared [his]
Shi'ism. He was born in the year 326 AH in the Alnd&a and was a
martyred in the year 362 AH. His age at that tinaes whirty six.

The majority of history books, books on narrator$radith and books
on literature include a biographical note on him.

Abu Firas al-Hamdani

Abu Firas al-thmdani the famous scholar and poet about whom al-
Sahib ibn ‘Abbad reports:

“Poetry began with a king and ended with a king,”
meaning Imra’ al-Qays and Abu Fsa

It is reported that al-Mutanabbi would not steptogompete with him
regarding him as formidable. He went in for po#itiplunged into its
rough and tumble, and made the country and serchrtah prosper.
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He fought against the Byzantines a number of tiames they captured
him twice. The second time he took Allah’s Patlbeeame a martyr to
the sword in the year 358 AH.

The majority of history books, literature books arabks on narrators
of hadith have a biographical note on Hfm.

Abu Firas’ father
Sa'id ibn Hamdan al-Hamdani; father of Abu Firas al-Bimdani.

He was one of the Shi'a of distinction and onehef $cholars of politics
of his time. Nair al-Dawlah killed him in Mosul in the year 323 AH

Many of those who have a biographical note on tisadso have a brief
biographical note on hir.

Ibn al-Forat
Abu al-Hasan Ali ibn al-Forat.

He was a Shi'a writer of the fourth century AH frarfamily famous
for nobility, merit and generosity.

He was put in charge of the cabinet several timemgd the time of al-
Mugqtadir al-Abbasi.

It is reported that the days of his government wienes of respite for
the people.

He was detained and killed during the time of tlesder Occultation in
the year 312 after hijra.

A'yan al-Shia by Sayyid Muhsin al-Amin al-‘mili'® contains a
biographical note on him as doalsShi’a wa funun al-Islanby Sayyid
Hasan al-SadY.

Al-Tuhami al-Shami
Abu al-Hasan al-Tuhmai, Ali ibn Muhammad al-*Anili al-Shami.

He was a scholar, poet, and creative writer abgginning of the fifth
century AH. It is said of him:
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He has poetry more delicate than a sinner’s religiod gentler than the
tear of a lovesick person.

He begins one of his odes with this famous line:
The judgment of Fate passes on the creatures,
This world is not a place of rest.

He went in for lawful politics at the time of thebBasids. He was
persecuted. He went into hiding and began to watttertowns and
villages in anonymity fleeing from the tyranny bitAbbasid rule until
he entered Egypt. They happened to recognise taptued him, put
him in prison, tortured him severely and killed him prison. It is
possible that he died under torture. That wasenytar 416 AH.

One of the nice things which is reported about fnthat he had a
vision in a dream; someone asked him, “What didtlio to you?”

He replied, “He forgave me.”
The person asked, “For doing what?”
“For my saying in a poem mourning my young son:

‘I was in the company of my enemies, and he wdakéncompany of his
Lord. What a difference there is between his compand my
company.”

The majority of writers of history, poetry and orgple in chains of
narration of hadith have a biographical note on'him

Thabit ibn Aslam

Thabit ibn Aslam, the grammarian, was a literarpige and Aleppan
scholar.

He was one of the Shi'a scholars, daring in hispoitenness of the
truth, clever at that. He was put in charge of bloek depository in
Aleppo at the time of the Fatimids. He went in palitics in a clever
way.

He wrote some books exposing the nonsense of e dacts.
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He was taken to Egypt and Kkilled by way of cruddix in
approximately 460 AH.

Rawdat al-Jannat includes a biographical note on him as dAgan
al-Shi‘a® al-Shia wa funun al-Islafhand other book&

Abu al-Qasim al-Qazwini
Abu al-Qasim al-Sheikh Abd al-Karim al-Qazwini.

He was one of the scholars of Jurisprudence, lggegumptions (Usul)
and Hadith of the sect known as the Karchiyyalnafifth century AH.

He was an expert logician, spoke the truth, staod én that course and
became involved in the politics of Allah’s servaatyd of the country.
He engaged atheists in debate and silenced théhthenatheists killed
him in the year 498 AH.

Shuhada al-Fadithand other books include a biographical note on him
Al-Kindi al-Ka'tib

Abu al-Hasan ibn Tarkhan Ahmad ibn Muhammad al-Kiktbwn as
the Scribe (al-Kab) was one of the scholars of the fifth centuiy.A

He spoke out openly for the truth standing up agjafalsehood. He
would speak the truth and not deviate from it. Heswilled for reason
of his being a Shi'a and his open declaration at th around the year
450 AH.

Al-Najashi, may Allah bless him, says about him:e“i$ reliable. He
noted down accurately what he heard. He was one.5f

The majority of books on people in the chains ofratéon of hadith
include a biographical note on him.

Al-Hasan ibn Mufaddal
Al-Hasan ibn Mufadal ibn Sahla.
He was one of the Shi’a writers, scholars and ip@its.

He went in for politics and was put in charge of thaylamite state
sultan’s cabinet.
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He was killed on Allah’s Path.
He is the one who built a wall around Imam Husayasr' in Karbala.

al-Shia wa al-funun fi al-Islaf contains a biographical note on him as
does Ibn Kathf® in his history book and othefs.

Abu al-Mahasin al-Tabari
Al-T abari, Abu al-Mabsin Abd al-Wahid ibn Isma'’il

He was one of the most senior scholars at the etitedfourth century
AH. Al-Qutb al-Rawandi and other outstanding schelavere his
pupils.

A number of historians referred to him by the nimkre ofal-Imam al-
Shahid[the martyred Imam].

He embarked upon a reformatory intellectual revofuin Islam against
esotericism which at that time had infiltrated Meslims.

The one who made a biographical note on him desdriim as the first
to issue a decree declaring the esotericists —ridedcas saying that
there was a duty to obey tka&rigah master and that there was no duty
to perform any obligations to Allah beyond thab-be non-Muslims.

He was assassinated in the year 501 or 502 AH wigemwas over
eighty.

The majority of historians and experts on peoplethie chains of
narration of hadith have a biographical note on#im

Al-Fattal al-Nisabouri
Al-Fattd al-Sheikh Muhammad ibn al-Hasan al-Wa'iz al-Nisari

' Mutawakkil, one of the Abbasid rulers was pariely spiteful and tried to
flood the tomb. However the water miraculously kmea confused
(takayyarg and flowed around it. This is why a circular aoeemprising and
surrounding the tomb is known as tHé&'ir . ImamSadiq (as) called it by this
name but it was not until this incident years afteam Sadiq’s (as) time that
it was understood why.
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Some of the historians nicknamed him al-Sheikh hadsd [the
martyred sheikh].

He is the author dRawdat al-Wa'izirandal-Tanwir on exegesis.

He was martyred on Allah’s Path as a result ofbukl stand against
falsehood and his speaking out for the truth.

‘Allamah Maijlisi?® has a biographical note on him as does al-Shdikh a
Nuri,*° the renowned compiler of hadith al-Hurr al-Anifliand other§?

Al-Qutb al-Rawandi
Al-Husayn ibn Qub al-Din al-Ravandi

Eminent scholar, described ak‘Alim al-Salih al-Shahigd meaning the
martyred pious scholar.

He was killed on Allah’'s Path for reason of hisings up against
deviation [from the Straight Path] and his standipgfor the truth and
justice.

Amal al-Amil** contains a biographical note on him as doestiiiza

al-Mustadrak* and other work&>
Al-T aghrai

Al-Taghra’i al-Husayn ibn Ali one of the descendanté\oé al-Aswad
al-Du’ali. He was an erudite scholar and able poet and h®ua
lamiyyah[ode]' is well-known.

He pursued politics and propagated for the Houskekahl al-Bayt)
peace be upon them in his sermons, poems andahdsshe took. He
was defiant. He became vizier for a while but thmmctause of the

Abu al-Aswad al-Du’ali was one of the eminent, gelent men from the

highest class of poets of Islam astd’a of the Commander of the Faithful. He
was from Basra and considered to be one of theekeand people of intellect.
He was the creator of Arabic grammar at the insivnoof the Commander of
the Faithful, peace be upon him.

" The last letter of every couplet ina@niyyahis alam as the word suggests
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defiance of the stands he took, he was killed ulyjesfew years after
the year five hundred AH. He had reached the agsewénty five or
more.

Most historians, history books, poetry books andkisoon literature
include a biographical note on hith.

Al-T abrasi

Amin al-Islam al-Tbrasi, al-Fadbn al-Hasan ibn al-Fadcuthor of the
exegesisMajma’ al-Bayan and dozens of other significant books
including four other exegeses besitiégma’ al-Bayan

He lived in an atmosphere of divergent religionsl @ects. He was a
mountain of knowledge, a champion of faith and bhawefiant for
Allah’s sake until he became a martyr on the evé&idfal-Fitr in the
year five hundred and forty eight in the city ob3avar.

His body was transported to Imam Risl Mashhad and was buried
there at a place known as Mughtasal alaRi

The majority of historians have a biographical ranehim?’
Abu al-Qasim ibn al-Fad

Sayyid Abu al-Qasim Yahya ibn Abu al-Fadl SharatDal a
descendant of Imam Zayn al¥din.

He was one of the most learned scholars and haal ideelvement in
the politics of the country. He was the chief ok thalibi's (the
descendants of the Prophet and Imam Ali) in Iraq.

The king Khawarizm Shah Tekkish challenged him kitildd him by
sword in the year 585 AH.

A number of books of history and books on peopldhi@ chains of
narration of hadith include a biographical notenam.*®

'i.e. the place where the Imam (as) was batheddéfarial
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Al-Shahid al-Awwal [the First Martyr]

Al-Shahid al-Awwal, Muhammad ibn Makki al-#ili whose books,

decrees and opinions on jurisprudence, the prigsiplf the religion,

legal presumptions, hadith and other subjects mentapical in the

Islamic seminaries hawzah ilmiyyah He engaged in true struggle
tirelessly for Allah’s sake until his blood was dhand he was killed,

then crucified, then burned in a fire in the squafethe citadel of

Damascus in the year 786 AH when he was 52 yedrs ol

The majority of historians and experts on thosténchains of narration
of hadith have a biographical note on Him.

Al-Shahid al-Thani [the Second Martyr]

Al-Shahid al-Thani Zayn al-Din al-Amili followed hahid al-
Awwal’s noble feats — martyrdom, learning and mant similarly in
the fact that his books, decrees and opinions oispjudence, the
principles of the religion, legal presumptions, ittaéind other subjects
remain topical and continue to be discussed indlaenic seminaries.

He was a struggler on Allah’s Path until the pdivat he was persecuted
by the rulers of the Lebanon and Byzantine. Théynke stone unturned
in their hunt for him and captured him during tfzysi of the hajj. To cut
a long story short, he was killed on the coasthkisd was sent as a gift
to the Byzantine king and his noble body was lefttbe ground. A
group of Turkmen lived on that land and that nigity saw lights
descend from and ascend to heaven. They buriedh@re and built a
dome over him.

The majority of experts on those in chains of naraof hadith and
historians have a biographical note on Afm.

Al-Shahid al-Thalith [the Third Martyr]

Al-Shahid al-Théth is the epithet of a number of our righteousdars

who were martyred on Allah’s Path for reason ofirttetanding up
defiantly for the truth. The book Shuhada alikdd says that many
scholars and biographers say that this epithetngeldo Shihab al-Din
al-Tustari al-Khuraani.
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He was one of the most excellent scholars at thee tof Sultan
Tahmasib. He pursued politics and counselled theaiguengaged in
debate with deviants [from the Straight Path] aodd up defiantly for
the truth and for high moral standing.

The Uzbeks attacked Khurasan, took Shihab al-Difuatari prisoner,
took him, tormented him, tortured him, and thefekilhim with daggers
and knives and burned his noble body in the sqimBukhara in the
year 997 AH.

Rawdat al-Jann#thas a biographical note on him as does al-Janiabidh
in al-Rawdat al-Safawiyya, Shuhada al-Fadhitend other work$®

Al-Muhaqqiqg al-Karaki

Al-Muhaqqig al-Karaki Nur al-Din Ali ibn al-Husayitbn Abd al-Ali al-
‘Amili known as al-Muhaqgjiq al-Tmalived at the time of Tahmasib al-
Safavi. He was put in charge of matters of politi€she country and
administration of [Allah’s] servants. al-Muhaqqigkéaraki’'s edicts had
greater legal authority than the king’s. The kingated him as one of
his commissioners and governors.

He was assassinated through poisoning and he diedrasult in the
year 945 AH.

The majority of historians and experts on thosténchains of narration
of hadith have a biographical note on Him.

Al-Qadi al-Tustari

Sayyid Qali Nurullah al-Tustari author of the massive encpeledia
entitled Ihgag al-Hagqg and dozens of other works referred to in hystor
books.

He was appointed Justice in India during the tirh¢he Safavids and
was a brave struggler until he became a martyr bath’& Path in the
year 1019 AH.

On how he was killed: His clothes were strippedasffi he was beaten
with spiked steel whips until his limbs were rippaglart and his flesh
became mixed with his blood.

320



Muslim Scholars and Politics

The majority of historians and experts on peoplettia chains of
narration of hadith have a biographical note on.fim

Al-Hurr al-A mili

Sheikh Ali al-Hurr al-‘Amili, grandfather of the compiler of Waial-
Shi'ah, father-in-law of the author of al-Méilm and one of the
descendants of allr ibn Yazid al-Riyai who was killed alongside
Imam Husayn, peace be upon him, at Karbala on #yedD Ashura. He
was a knowledgeable scholar and hero of Allah’sgrel, defiant for
the Sake of Allah, and struggler on the Path @nsuntil he died as a
result of being poisoned.

Some of his nicest poetry is the following two Bne
If my love for théExecutotand his near relations is Rejecti¢rafd)

as claimed by the thoroughly ignorant who plungdwith their eyes
shut]

Then Allah, the Trustful SpifitAhmad,

and all the angels of heavens are Rejectiorfrstwéid)
A number of historians have a biographical notdiom*®
Sayyid Nasullah al-H &'eri

Sayyid Nasullah al-Heri: scholar, poet and well known teacher at the
seminary of the compound of the shrine of Imam Hinsa the holy
city of Karbala. He has takhmi$' of the ode which Farazdaq recited in

'i.e. Imam Ali, peace be upon him.
" i.e. Archangel Gabriel.

I “From the eleventh century onwards a particuladkef musammabegins to
appear; these are poems of dual authorship in wifieHines of an earlier
gasida usually a well-known work, are turned into rhymistanzas by being
supplied with two or three additional hemistichdie$e forms, known as
tarbi‘ andtakhmisrespectively, were common in Arabic poetry in Maknl
and Ottoman times.” Stefan Sperl & Christopher RKkma¢editors),Qasida
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honour of Imam Sajjad Zayn al-Abidin Ali ibn al-Hus, peace be
upon him.

He was a struggler on Allah’s Path, was involvedthie country’s
politics, rejected those with invalid beliefs anxpesed them until he
became martyr to a violent death in the year 1184 A

Many historians, history books and books on litgmtand poetry have
a biographical note on hiff.

Al-Shaykh al-‘Asili

Sheikh Salih al-‘Asili was one of the scholars eblanon and one of the
pupils of Ayatollah Sayyid Mahdi Bahr al-Uloom, maifah bless him.

He was a struggler on Allah’s Path, defiant for $ake of Allah, spoke
out for the truth, and dedicated himself tirelestypolitical matters
until he was killed in a state of forbearance fdrich he can expect
reward in the Hereafter. He was killed by AhmadHhaaknown asl-
Jazzar(the Butcher) in the year 1208 AH.

Shuhadial-Fadlah has a biographical note on hifn.
Al-Hamadani al-H&'eri

Mawla Abd al-@mad al-Hamada al-Ha'eri, erudite scholar, chief of
the scholars. He was one of the pupils of the \aleral-Wahid al-
Bihbahani, author of al-Riyashay Allah bless them. He was a struggler
on Allah’s Path, and worked to hoist up the flaglsthm, dedicating
himself tirelessly to political matters until he sviilled at the front door
of his house in 1216AHin the course of the invasibtthe holy city of
Karbala by the Saudi Wahhiasect. Alongside him, many thousands of
the faithful were killed by the Wahhis, as well as scores of merited
scholars such as Sheikh Muhammad, Sheikh ‘Ain 8&yyid 2diq,
and many others. Many historians and many of thdse have written
about the holy city of Karbala have biographicaeswmn hinf?

poetry in Islamic Asia and Africa 2: Eulogy’s BoynMeaning’s Abundance.
An Anthology (Leiden: Brill, 1996), 62
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Mirza Bagir al-Shirazi

Mirza Muhammad Bair al-Shirazi was a pupil of the reformer Imam
Shirazi, may Allah bless him, and one of the maryf the Mashrouta
Revolution in Iran. He dedicated himself tirelestypolitical matters
and would give orders, and issue prohibitions,gglling against the
enemies of Islam until he was killed in Shirazhe year 1326 AH.

Shuhadaal-Fadilah has a biographical note on hifh.
Shaykh Nouri

Shaykh Fabbllah Nouri pupil of the reformer Imam Shirazi, ynallah
bless him, and nephew and son-in-law‘afamah Muhaqgiq Mirza
Husayn Nouri author d¥lustadrak al-Wasa'il

He started the Mashroutah revolution to reform tmnstitution,
demanding a new constitution when he saw the deemurse taken by
the revolution which had been led by the religisaisolars.

He was killed by way of hanging on Allah’s Path T3H.
Many later historians have a biographical note iom™

These are the names of thirty one of our rightesllars who were
martyred on Allah’'s Path as a result of their datiig themselves
tirelessly to political matters and their becomingolved in affairs of
state and of monarchs who were unable to draw tBokelars away
with dirhams or dinars or with various forms of mise, threat,
incentive or terror tactic.

We have set down their names as illustrations eflaéinge number of
martyred scholars who fill our shining history toetbrim with their
names, forbearance and struggle in every time aay @lace ...

Telling their whole story would require volumeseaifrolumes.

There is reference to them in history books, hadbitloks, books on
those in the chains of narration of hadith and elpaedias.
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If this shows anything it shows that politics istla¢ very heart of Islam
and that the first and final priority for the sca of Islam should be
advancement of governance of [Allah’s] servantsairitie country.

A final word
The duty of all

Becoming involved in political matters and stragtihg out and
reforming the community are not just the duty of gtholars. On the
contrary they are the duty of all for which all axecountable later on
the Day of Resurrection.

It is the duty of all Muslims to struggle againsdareform any error or
deviation which creeps into the Islamic Community.

The Greatest Messenger, peace be upon him andlyigamily, said:

“Every one of you is a shepherd and every one afigaesponsible for
his own flock.® Just as a shepherd is responsible for his shedpei
same way every Muslim is responsible for others.

There is no difference in that between leaders faldwers, scholars
and laypersons, students and professors, men ameénydhe strong and
the weak and so on and so forth ...

Muslims used to be the pioneers through whom Istalvanced and
through whose sincere faith and mighty forbearaheepillars of the
lands and the Faith were erected — whenever theydvweee an illicit act
they would show their disapproval through whatewight and power
they possessed until they managed to eliminate it.

This means that whenever one of the Muslims woedaman carrying
gambling equipment, he would say, “Whose is thid@"would be told,
“The ruler's.” He would take it upon himself to go the ruler and say
gambling is forbidden. “I am a Muslim and it is myty to take it upon
myself, whoever may have done it and whoever'say ime.”

For example, when al-Walid [ibn Abdel-Malik ibn Meen] tore up the
Qur’an, the Muslims surrounded him, killed him awdote on him,
“This is the reward of whoever tears up the Quidnin spite of the
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fact that at that time al-Walid was an emperor whied over a large
part of the earth.

For example in Syria another Muslim man saw drigkitessels being
carried on camels and he asked what was in thenwasetold it was
wine. He set upon them, ripped and tore them toegiavith his knife
and spilt the wine that was inside them. When he tedd that they
belonged to Mo'aiyah ibn Abu Sufya he said, “So what?”

However Muslims have become too lazy to act ane tast all sense of
responsibility. Calamities have poured onto thermd trey have fallen
prey to the east, west and anyone else.

Today, the Muslims have started waking up and sigjiwhat is going
on around them. Thus good and plenty are hopethéir future, and
complete dignity, honour, and glory, Allah willing.

The basis of progress, welfare dignity and honseurue awareness and
sincere belief. It is said in a holy hadith:

“He who knows his time is not beset by calamities.”

We ask High and Powerful Allah to deepen this awess and
awakening in the Muslims so that they spread toTélat is not beyond
Allah.

{Thy Lord, the Lord of Power transcends what theyibe (to Him)
{And Peace on the apostles

{And Praise to Allah, the Lord of the Worlds

Allah’s blessings upon Muhammad and his holy family

Sadiq Mahdi Husayni Shirazi

The Holy City of Karbala 15/7/1383 AH

"al-Kafi vol.1 p27, hadith29 which contains the words: 4ieo is aware of his
time is not beset by calamities.”
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“2al-Kafi vol.1 p410

“3The Holy Qur'an, The Table (5):42

“Bihar al-Anwa vol.101 p273 Chapter3 hadith5
“*Bihar al-Anwa vol.101 p273 chapter3 hadith6

“%al-Makasib al-Mutarramahvol.1 p239 al-mas’alah8: p246ukm al-
Hadiyyah

“ibid. vol.1 p246 Hikm al-Hadiyyah

“8ibid. vol.1 p246 Wikm al-Hadiyyah

“Nahj al-Balaghah,Sermons: 224 About keeping aloof from oppression
*0 al-Mufid, al-Fugll al-Mukhtaa pp135 and 224

*1 Ibn ShahrAshoub al-Manaib, vol.2 pp108-109
*’Nahj al-Balajhahvol.2 p216 Sermon 224
*%l-Iktisas p151

**Bihar al-Anwa vol.40 p106 chapter91 hadith117

%5 |bn ShahrAshoub,al-Managib, vol.2 p109

%% |bn Abi al-Hadid, SharhNahj al-Balajhahvol.2 p200.
" Ibn ShahrAshoub al-Manayib, vol.2 p113

*8 The Holy Qur'an, The Elevation (7):85
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%9 al-Irbili, Kashf al-Ghummaliol.1 p174; Ibn ‘ASkir also narrates this in
Tareekh Dimashgol.69 p225 under his entry on Sawdah at no. 9B68l-
Isti‘ab vol.3 p1111 ibn ‘Abd al-Birr narrates somethinmgar on the
authority of Abu Ishg al-Subay'i.

80 al-Irbili, Kashf al-Ghummahvol.1 p175

®1 Noori, Mustadrak al-Was# vol.17 p359 chapter1l hadith8
®25afeenat al-Bi#ir vol.1 p669

%3%al-Hindi, Kanz al-‘Ummé vol.10 p283 no. 29456

®¥Nahj al-Balaghah Letters: 40 Letter to one of his commissioners.
% al-Sadu, al-Amdi, p304 Maijlis 62 hadith8

®Nahj al-Balajhah Letters: 20

®'Nahj al-Balajhah Letter 26 His instructions to Zakeollectors.
®Nahj al-Balayjhah Sermon 167 At the beginning of his Caliphate.

®Nabhj al-Balaghah Letter 53 An order to al-Ashtar al-Nakha'i whendm Ali
appointed him as governor of Egypt and its prowénce

“Nahj al-BalaghahLetter 31 His testamentary instruction to al-HaissmAli,
peace be upon him, which he wrote to him in theg@mee of witnesses.

"al-Kafi vol.8 p69 hadith26

"?Safeenat al-Bi#ir vol.2 p499

3 The Holy Qur'an, Byzantium (30):60

"Bihar al-Anwa vol.33 p430 chapter26 hadith639
"al-Mufid, al-Fuail al-Mukhtaah p97

"®al-Sharif al-Rai] Khastis al-A'immahp75

""al-Mufid, al-Fugll al-Mukhtaah pp220, 224

®Bihar al-Anwa vol.41 p49 chapter104 extract from hadithl
Bihar al-Anwa vol.32 p124 chapterl hadith100

8 For more details on this saeGhadir by ‘Allamah Amini.

8 |bn ShahrAshoub,al-Managib, vol.2 p261. Al-Qutb al-Raandi,al-Kharadij
wa al-Jardij vol.1 pp225-226 chapter2 and vol.2 pp746-747 avapt Al-
Sadougq,al-Khisal vol.2 pp644-645 hadith26. Ale¥ar, Basiiral-Darajat
p306 chapterl6 hadithl5.

8 The Holy Qur'an, The Night Journey (17):71

8Bihar al-Anwa vol.41 pp286-287 chapterl14 hadith7; al-Qaidarrates
something similar itvanai' al-Mawaddahvol.1 p218 no. 35
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8 |bn Tawoos,al-Tardif, pp454-455
% Ibn Abi al-Hadid al-Mu‘tazili, SharhNahj al-Balahahvol.12 p283
¥ The Holy Qur'an, Bha(20):61

87 Ibn ShahrAshoubManajib Al Abu Tdlib, vol.2 p96, citing Ahmad ibn
Hanbal’'sMusnad

8 Maijlisi, Bihar al-Anwa, vol.54 p231 chapterl hadith188. The verse is no.
169 from The Holy Qur’an, The Family of ‘Inma

89safeenat al-Bi#ir vol.1 p586. Sulaymmaal-Hilli: al-Muhtadar p88
“SharhNahj al-Balahahvol.20 p63 no. 428

“\Wasail al-Shi‘a vol.28 p215 chapter27 hadith34594. [This is tovshow
seriously the matter is taken; how offensive tbissod.]

“Mustadrak al-Was# vol.18 p106 chapter23 hadith22201

% al-Qai al-Maghribi, Da’a’im al-Islam, vol.2 pp459-460 hadith1620
*Jami‘al-Sheta, vol.2 p712

®Mustadrak al-Was# vol.17 p142 chapterl hadith20985

%al-Kafi vol.7 pp269-270 hadith44

*Thawad al-A'md p211

%*Tahdheeb al-Ahka vol.10 pp86-87 chapter6 hadith101 and p215 chapter
hadith52

% Maijlisi, Bihar al-Anwa vol.32 p807 chapterl haditi@reekh al-Bbari
vol.3 p451. al-Baldhuri, Ansd al-Ashrd p207 and other sources

190 Mmajlisi, Bihar al-Anwa vol.32 p33 chapterl hadith19
IBjhar al-Anwa vol.41 p299 chapter114 hadith29

192 The Holy Quran, 8ha(20):97

1935afeenat al-Bifr vol.1 p262

%safeenat al-Bifr vol.1 p262

19 1bn ShahrAshoub,al-Manajib, vol.2 p263

19 Majlisi, Bihar al-Anwa vol.32 p398 chapterl1 hadith370
197 Majlisi, Bihar al-Anwa vol.97 p364 chapter5 hadithé

198 1hn ShahrAshoub,al-Manajib, vol.2 p259. Ibn Abi al-lddid, SharhNahj
al-Balaghah vol.7 p37

10%-Kafi vol.8 p182 hadith204l-Iktisas p151
135afeenat al-Bifr vol.1 p676
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U3l-Kafi vol.3 p186 hadith3d

11231-Mufid, al-Ikhtisas p152

113 1bn ShahrAshoub.al-Manajib, vol.2 p111

143]-1khtisas p151

Bijhar al-Anwa vol.41 p122 chapter107 hadith29
11831-Managibvol.2 p110

1Bihar al-Anwa vol.41 p50 chapter104 extract from hadith2
188jhar al-Anwa vol.32 pp229-230 chapter4 hadith181
19 The Holy Qur'an, The Apartment (49):9

120Bjhar al-Anwa vol.41 p50 chapter104 hadith2
1215afeenat al-Bifr vol.2 p133

123Bjhar al-Anwa vol.41 p50 chapter104 hadith2

123Bjhar al-Anwa vol.41 p50 chapter104 extract from hadith2
1241bn ShahrAshoub,al-Manajib, vol.2 pp260-261
12%31-Manajib vol.2 p114

12651-Managib vol.2 p114

127 The Holy Quran, The Faithful (23):96

128 |hn ShahrAshoub,al-Manajib, vol.2 p113

129Bjhar al-Anwa vol.41 pp203-204 chapter110 hadith18
130 1bn ShahrAshoub al-Manajib, vol.2 p112
1331-Managib vol.2 p112

1321bn ShahrAshoub al-Manajib, vol.2 p106

13331-Ikhtisas p157

1343l-1khtisas p159

13Bihar al-Anwa vol.41 p55 chapter105 hadith2

1% The Holy Qur'an, The Stories (28):83

1371bn ShahrAshoub al-Manajib, vol.2 p104
13%31-Managib vol.2 p110

13%l-Manajib vol.2 p108. Ibn Kathiral-Sirah al-Nabawiyyahvol.4 p205.
10Tareekh al-@bari, vol.2 p402

41 1bn ShahrAshoub.al-Manajib, vol.1 p375

142 The Holy Quran, The Apartments (49):13
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143 al-Bahani, Tuhaf al-‘Uquip34

144 al-Bafrani, Tutaf al-‘Uqul p34

45 |bn Abi al-Hadid, SharhNahj al-Balaghah vol.2 pp200-201
14%3l-1khtisas p151

1473l-Ikhtisas p152

148 1bn ShahrAshoub al-Manajib, vol.2 p259
14%I-Managib vol.2 p259

%0 The Holy Qur'an, The Cave (18):51

®1Bjhar al-Anwa vol.32 p34 chapterl hadith22
153Bijhar al-Anwa vol.32 pp5-6 chapterl hadithl
133 al-Irbili, Kashf al-Ghummatvol.2 p218

%4 The Holy Qur'an, The Table (5):82

Chapter Four

'Nahj al-BalajhahLetter 31, Part of his testamentary instructioaltblasan
ibn ‘Ali, peace be upon them, which he wrote to hinthe presence of
witnesses.

2 The Holy Qur'an, The Heifer (2):256

% The expression in italic paraphrasing the Qur'aeicse 28:21

* The Holy Qur'an, Stories (28):85

® The Holy Qur'an, Victory (48):27

®Bihar al-Anwa vol.21 p130 chapter26 extract from hadith22

" The Holy Qur'an, The Heifer (2):256

® The Holy Qur'an, The Heifer (2):257

° The Holy Qur'an, The Elevation (7):157

1 The Holy Qur'an, The Town (90):10

" The Holy Quran, The Enwrapped (73):19; The Holyr@n, Mankind
(76):29

2 The Holy Quran, The Criterion (25):57

3 The Holy Qur'an, Mankind (76):3

* The Holy Quran, The Confederates (33):6

'3 |n Tafsir Nir al-Thagalaynvol.4 p237 in the exegesis of surah alzah
(The Confederates) there is a plethora of hogdéh which say this.

'%Bihar al-Anwa vol.2 p273 chapter33 hadith7
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Y’Nahj al-BalayhahLetter 31 Part of his testamentary instructioaltblasan
ibn Ali, peace be upon him, which he wrote to hinttie presence of
witnesses.

¥safeenat al-Bifr vol.2 p431
YWasiil al-Shi‘a vol.15 p66 chapter19 hadithl

2 al-Yamanah: settlements to the east of Mecca. It is saitlit is part of
Yemen. Seal-Qamus andMajmi* al-Bahrayn

“INahj al-Balaghah Letter 45: The letter Imam Ali, peace be upon,hirote
to ‘Othman ibn Hunayf al-Angri who was his Commissioner in Bak.

“ANasail al-Shi‘a vol.9 p52 chapter7 hadith11501 where it is nacrate His
authority, peace be upon him: “Whoever’'s hungerbieen sated of an
evening while his neighbour goes hungry does nii¢\ain me ...”

“Nahj al-Balaghah Sayings: 328

*\asail al-Shi‘a vol.9 p12 chapterl hadith6

Wasail al-Shi‘a vol.9 p373 chapter2 hadithl

%3l-Kafi vol.5 pp318 -319 hadith95

%" al-Mufid, al-Amili, 187-188, Maijlis3, hadith14

“Tafsir NI al-Thagalaynvol.4 p240al-Alzab, hadith23

#%al-Kafi vol.1 p406 hadith6

®\Wagr'il al-Shi'ah, vol.18, p242

#\Wagr'il al-Shi‘ah, vol.18, p319

$2Tafsir al-Qummivol.1 p94 The Holy Qur'an, al-Baqara: Alkaal-Riba
*Ma‘ani al-Akhba p52 hadith3

3 al-Mufid, al-Amili, 187-188, Maijlis3, hadith14

*Mustadrak al-Was# vol.17 p207 chapter2 hadithl

%Wasail al-Shi‘a vol.26 p247 chapter3 hadith4

37al-Kafi vol.5 p93 hadithahdheeb al-Akem, vol.6 p184 chapter81 hadith6
%%al-Kafi vol.5 p94 hadithahdheeb al-Akam, vol.6 p184 chapter81 hadith4
$Tahdheeb al-Akem vol.6 p211 chapter84 hadith11

“°The Holy Qur'an, The Heifer (2):280

“Tafsir al-‘Ayyashivol.1p155 The Holy Quran, al-Bagara hadith520
“Mustadrak al-Was# vol.13 p400 chapter9 hadith7

“3al-Kafi vol.5 p280 hadith6
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““Mustadrak al-Was# vol.17 p111 chapterl hadithl
4> Awdli al-Li'ali vol.3 p180 Qism 2 hadith3
“Mustadrak al-Wasd vol.17 p111 chapterl hadith4
4Jurji Zayda

“8 A fourth century AH historian

““Tareekh al-Tamaddun al-Ishai, vol.1, pp117-119

%0 al-Hurr al-Amili, Wasail al-Shia, vol. 17, p42
*Tareekh al-Tamaddun al-Ishai, vol.1, pp120-121

*2For more information sea-Islah al-Zird'i fil al-Islam [Agricultural Reform
in Islam] by the author

**The Holy Qur'an, Throngs (39):9

*Bihar al-Anwa vol.1 p177 chapterl hadith55
*Tafsir al-Qummivol.2 p401 footnote

*% al-Sadig, Amdi p60 Maijlis 14

*'Diwan al-lmam Ali p24

*%al-Mahasin p229 hadith165

%9 al-Amir Warram al-Ashtari, Tanbih al-Khaw#r wa Nuzhat al-Nawzr,
hadith2 p176

®%al-Makasib vol.1 p13

%1 The Holy Qur'an, The Scatterers (51):56

%2 The Holy Qur'an, The Elevation (7):31

®3Bihar al-Anwa vol.59 p267 chapter88 hadith42

®Bihar al-Anwa vol.59 The sections on medicine, curing the ilfess and the
merits of medications.

% by Abu al-‘Abba al-Mustaghfiri (332-350 AH) born and died in tity of
Nisf near Samargand

% by al-Mirza Mutammad al-Rzi al-Najafi born in 1318 AH

%" by ‘Abdallzh and Hisayn sons of Buain who are among the luminaries of
the fourth century AH

% by al-Khalili (2 volumes)

#%Uyun Akhba al-Rida vol.1 p85 chapter22 hadith11
©Jami* al-Akhba p101 para 58

"Bihar al-Anwa vol.100 p220 chapterl hadith19
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"“man layahduruhu al-fagihvol.3 p384
Mustadrak al-Was# vol.14 p161 chapter5 hadith8
" The Holy Qur'an, The Light (24):32

"Tabsra al-Muta‘allimin p179 Kifé al-Nikah para 3
® The Holy Quran, Women (4):3

" al-Sadg, al-Amdi p423 al-Majlis 66 hadith1
Makaim al-Akhla p424

"*The Holy Qur'an, The Heifer (2):179

8 The Holy Quran, The Table (5):38

8 The Holy Qur'an, Women (4):43

8 The Holy Quran, The Table (5):6

8 The Holy Qur'an, The Jinn (72):18

#Wasail al-Shi‘a, vol.28 pp252-253 chapter4 hadith5
Chapter Five

The Holy Qur'an, Explained (41):34

2 The Holy Qur'an, The Heifer (2):208

% The Holy Qur'an, The Estates (8):61

“ The Holy Qur'an, The Chargers (100):2-3
*Tafsir Majma‘ al-Baya vol.10 p424

®al-Kafi vol.5 p27 hadithl

"al-Kdfi vol.2 p337 hadith4

® The Holy Qur'an, The Apartments (49):9
%al-Kafi vol.5 p28

Yman layathduruhu al-fagihvol.2 p52

Yal-Kafi vol.5 p30 hadithl

ANasdil al-Shi‘a vol.26 pl14 chapterl hadith11
3 Muhaqgqiq al-Hilli, Sharai al-Islam, vol.1 p238
“Wasiil al-Shi‘a vol.15 p67 chapter20 hadith2
3Wasiil al-Shi‘a vol.15 p68 chapter20 hadith4
8Jawéhir al-Kalam vol.21 p95

3awéhir al-Kalam vol.21 p95

'83l-Kafi vol.5 p31 hadith5
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“Mustadrak al-Was# vol.11 p45 chapter18 hadith4
“*0Oyoun Akhbaal-Rida, peace be upon him, vol.2 p93
% The Holy Qur'an, The Shrouded (74):42-43

2 The Holy Quran, The Light (24):37

% The Holy Qur'an, Bha20):132

4 The Holy Qur'an, Women (4):115

%5 The Holy Quran, The Family of ‘Imra(3):115

% The Holy Quran, The Estates (8):15

?"The Holy Qur'an, Bha(20):52

% The Holy Qur'an, The Bee (16):128

#%l-Kafi vol.5 p36 hadithl

®Mustadrak al-Was# vol.11 p82 chapter32 hadith5
#Mustadrak al-Was# vol.11 p83 chapter32 hadith6
$2Tahdheeb al-Akam vol.6 p151 chapter67 hadithl

% The Holy Qur'an, Women (4):94

#Mustadrak al-Was# vol.11 pp90-91 chapter35 hadith1l
%Tahdheeb al-Akem vol.6 p152 chapter68 hadithl

% The Holy Qur'an, Women (4):141

$\Wasail al-Shi‘a vol.26 p14 chapterl hadith11
®Da‘a’im al-Islam vol.1 p376

%%l-Kafi vol.5 p47 hadithl

““Mustadrak al-Was# vol.11 pp113-114 chapter47 hadith6
“al-‘Odad al-Qawiyyahp57

“2al-Mahasin p263 chapter34 hadith327

Chapter Six

! The Holy Quran, The Bee (16):90

2Awdli al-Li'ali vol.4 p103 hadith150

® The Holy Qur'an, The Woman Tested (60):8-9

“Nahj al-BalagghahSermon 200; On the treason and treachery of ig@h
and the fate of those guilty of treason

®al-Kafi vol.2 p337 hadith4
® The Holy Qur'an, Repentance (9):5
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"al-Kafi vol.5 p38 hadith3

8Mustadrak al-Was# vol.18 p256 chapter51 hadith7
° The Holy Qur'an, Women (4):94

10 al-Sadin, al-amdi, p639

' The Holy Quran, Sheba (34):28

2The Holy Qur'an, The Elevation (7):158

'3 The Holy Qur'an, Women (4):75

“Wasiil al-Shi‘a vol.26 p14 chapterl hadith11

!> The Holy Qur'an, Women (4):97

18al-Kafi vol.5 p43 hadithl

YMustadrak al-Wasd vol.11 p89 chapter34 hadith12489

'8 The late Marji* Sayyid Muhammad Shirazi (may Allaless him)al-Figh,
vol.47 p131, case 32

¥ The Holy Quran, The Night Journey (17):15-16

“Mustadrak al-Was# vol.11 p30 chapter9 hadithl

L The Holy Quran, The Estates (8):15-16

“man layathduruhu al-fagihvol.3 pp565-566 hadith4934

% The Holy Quran, The Prophets (21):92

4 The Holy Quran, The Faithful (23):52

% The Holy Qur'an, The Apartments (49):13

*Tafsir al-Qummivol.2 p322

“Tafsir al-Qummivol.2 p322

% The Holy Qur'an, The Prophets (21):92; The Holy'@u, The Faithful
(23):52

“Bihar al-Anwa vol.2 p272 chapter33 hadith7

\Wasail al-Shi‘a vol.25 p386 chapterl hadith4

*\Wasail al-Shi‘a vol.29 p10 chapterl hadith3

#Mustadrak al-Was#d vol.17 p446 chapter46 hadith5

#3al-Khisal vol.1 p338 hadith40

#al-Khisal vol.2 p436 hadith22

%al-Khisal vol.2 p436 hadith23

% al-Sadin, al-Amdi p210 Majlis37 hadith9

%7 Bipar al-Anwar, vol.17, 402, Chapter 5, hadith19
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% The Holy Quran, The Family of ‘Imra(3):200

%9 al-Noori, Mustadrak al-Was# vol.11 p27 chapter6 hadith3
“°The Holy Quran, The Woman Tested (60):8-9

“Tafsir Majma* al-Baya vol.9 p449

“Nahj al-BalaghahLetter 53 A letter he wrote to al-Ashtar al-Nakhahen
He appointed him as Governor of Egypt and its pross

“3The Holy Qur'an, The Confederates (33):21
“Tafsir Majma* al-Baya vol.9 pp449-451

“>The Holy Qur'an, The Woman Tested (60):13
“6 See Tafsir Majma' al-Bayavol.9 p457
Chapter Seven

The Holy Qur'an, Women (4):59

2 As opposed to his actual caliphate which beganddiately after the Prophet
died.

% al-Tusi, al-Amadi p728 extract from hadith5

“Nahj al-Balgghah Letter 45: The letter Imam Ali, peace be upon;hinote to
‘Othman ibn Hunayf al-Angri who was his Commissioner in Bah, when
the Imam learned that his commissioner was invibea banquet and he
accepted the invitation.

®Nahj al-Balajhah Letter 45: The letter Imam Ali, peace be upon,hirote to
‘Othman ibn Hunayf al-Angri who was his Commissioner in Ba#.

® The Holy Qur'an, The Pleader (58):22

"Nahj al-Balajhah, Letter 45: The letter Imam Ali, peace be upon hirmpte to
‘Othman ibn Hunayf al-Angri who was his Commissioner in Bag.

®Nahj al-BalaghahSermon 209, What he said inda when he went to see al-
‘Ala ibn Ziyad al-Harithi who was one of his companions

°As mentioned in Chapter Three

%Nahj al-Balahah Letter 45

Ywasil al-Shi‘a vol.27 p131 chapter10 hadith20
'ANasdil al-Shi‘a vol.27 p140 chapterll hadith9
Chapter Eight

'Nahj al-Balajhah Letter 19

’Nahj al-Balajhah Letter 20

*Nahj al-Balajhah Letter 21
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“Nahj al-Balaghah Letter 25
°Nahj al-Balajhah Letter 25
®Nahj al-Balajhah Letter 27
"Nahj al-Balajhah Letter 27
®Nahj al-Balajhah Letter 27
°Nahj al-Balaghah Letter 27
%Nahj al-Balayhah Letter 27
YNahj al-Balayhah Letter 40
2Nahj al-Balahah Letter 46

13 Tr: Interpretation as per Ayatollah Muhammad Stils commentary on
Nahj al-Bakighah (Beirut; Dar al-‘Ulam, 1429 AH), 574

1 The Holy Qur'an, Women (4):59

1> By making it too long

16 By rushing it too much

" The Holy Quran, The Array, (61):3
'8 The Holy Qur'an, The Heifer, (2):156
*Nahj al-Balayhah Letter 53

%0 Nahj al-Balighah Letter 76

L al-Majlisi interprets this as, “Allow everyone afleface time...” Se®ihar
al-Anwar, vol. 33, 498 (Beirut: Mu’'assasat al-Viaf1983),

“’Nahj al-Balaghah Letter 67 A letter he, peace be upon him, wrot®atham
ibn ‘Abbas, his commissioner in Mecca

“Makaim al-Akhla p16

#man layahduruhu al-fagihvol.2 p610 hadith3213
Chapter Nine

'Bihar al-Anwa vol.97 p80 chapterl hadith37
“Bihar al-Anwa vol.27 p217 chapter9 hadith18
3khatimat al-Mustadrakvol.3 p216

“Riyad al-‘Ulama wa Hiyad al-Fudala’ vol.1 p276 (al-Khayym edition, the
holy city of Qumm)

®al-Kamil fi al-Tareekhvol.8 p81 (Da al-Sadir edition Beirut, Lebanon 1399
AH 1979 CE)

®A'yan al-Shi‘avol.5 p179 no. 425
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'Rijal al-Kashship260 no. 682 anB8huhadaal-Fadilah, p7

8Mizan al-I'tidal vol.1 p493 no. 1857

°A'yan al-Shi‘avol.5 p104 no. 257

YShuhadaal-Fadilah, p10

Yal-Baghdali, Hidayat al-‘Arifin vol.1 p69; al-Tehnai, al-Dhari‘a ila” Taginif
al-Shi‘avol.22 p6 no. 5743

12 al-DhahabiSiyar A‘lam al-Nubala vol.16 p222 no. 155, Ibnaiar, Lisan al-
Mizan vol.4 p238 no. 642 arfihrist Ibn Nadimp226

¥al-Kunawa al-Algd vol.1 p446

4 Amini, al-Ghadir vol.3 p399 andvlo‘jam al-Matfat al-‘Arabiyyavol.1
p336 and al-Zarkalal-A'lam vol.2 p155

1% al-Khawansai, Rawdit al-Janna vol.3 p19 (al-Hydariyyah edition Tehran
1390 AH)

®A'yan al-Shi‘avol.1 p191 Discussion 11.

7al-Shi‘a wa Funm al-Islam p113 4" edition (Da al-Mu‘allim li al-Tabaah
1396 AH, Egypt)

'8 al-Shiiri, Rub* Qarn ma' al-‘Allana al-Aminip168; lbn‘As&ir, Tareekh
Medina Dimashq

*Rawdit al-Janna vol.2 p168 no. 163 (al-&ydariyya edition Tehran 1390AH)

“A'yan al-Shi‘avol.4 p7 no. 12

al-Shi‘a wa Funm al-Islam p173

“Hidayat al-‘Arifin vol.1 p248 and®huhadaal-Fadilah, p31

“Shuhadaal-Fadilah, p31

Rijal al-Najaship87 no. 210Rijal ibn Dawudp42 no. 114; al-Tafrashiaqd
al-Rijal vol.1 p150 no. 126/301

%al-Shi‘a wa Funa al-Islam p117

% |bn Kathir, alBidaya wa al-Nihga vol.12 p20 (Dar lig@ al-Turath al-‘Arabi
edition Beirut)

*’Rub‘ Qarn ma* al-‘Allana al-Aminip161

8 al-Hamawi,Mo‘jam al-Bulda vol.3 p104 ; al-Samfd, al-Ans® vol.3 p106
“Bihar al-Anwa vol.1 p8

K hatimat al-Mustadrakvol.2 p264

$IAmal al-Anil vol.2 p288 no. 860
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¥2Shuhadaal-Fadilah, p37;Mustadrak Safeenat al-Bih vol.8 p117 and
Sunan al-Nabp28 no. 32

%3Amal al-Anil vol.2 p87 no. 230
¥Khatimat al-Mustadrakvol.2 p264

%al-A‘lam vol.3 p104:Shuhadaal-Fadilah, p40; al-Tabrasi Tafsir Jawani‘
al-Jami‘ vol.1 p13 no. 41

%Shuhadaal-Fadilah, p40;Siyar A‘lam al-Nubala vol.16 p454:Amal al-Anil
vol.2 p95 no. 262

3’Shuhadaal-Fadilah, p45;Amal al-Anil vol.2 p216 no. 650; al-Khiy
Mo‘jam Rijd al-Hadith vol.14 p304 no. 9362

$¥Shuhadaal-Fadilah, p48Fihrist Muntakhab al-Dirp384

%9Shuhadaal-Fadilah, p80;Sunan al-Nabp24 no. 18Amal al-Anil vol.1
p181 no. 188

“Shuhadaal-Fadilah, p132; Hisayn al-Bbaabdi, Sunan al-Nabp24 no. 19;
Amal al-Amilvol.1 p85 no. 81

“'Rawdit al-Jannd vol.4 p230 no. 387
“’Shuhadaal-Fadilah, p168

“)Khatimat al-Mustadrakvol.2 p269:l-Dhari‘a vol.2 p329:al-A‘lam vol.4
pl136

“Amal al-Amil vol.1 p118 no. 122ylo‘jam Rijd al-Hadith vol.12 p388 no.
8053

“*Shuhadaal-Fadilah, p171;Khaimat al-Mustadrakvol.2 p271:Amal al-Anil
vol.2 p336 no. 1037

“*Shuhadaal-Fadilah, p206;Amal al-Anil vol.1 p129 no. 138
“’'Shuhadaal-Fadilah, p215;Khatimat al-Mustadrakvol.2 p54 no.2
“8Shuhadaal-Fadilah, p275

“Shuhadaal-Fadilah, p286;Taraif al-Magal vol.1 p83 no. 266Rawdit al-
Jannd vol.4 p198 no. 377

*Shuhadaal-Fadilah, p350
*IShuhadaal-Fadilah, p354;Mustadrak Safeenat al-Bihvol.5 p271
2Bihar al-Anwa vol.72 p38 chapter35 extract from hadith36

**Tafsir al-Qurubi vol.9 p350 at the exegesis of the Almighty’s wordsey
sought victory, and frustration was the lot of gveowerful obstinate
transgressorThe Holy Qur'an, Abraham (14):15
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The Fourteen Infallible (ma‘soom) Personages

Name Date of Date of Tomb
Birth Death location
The Prophet Muhammad ibn 17 Rabee' | 28 Safar Medina,
Abdullah (s) 53BH/570CE| 11H/632CE Arabia
;al;'hrgf‘nifdaigﬂgzu”ah 20 Jamdill | 3Jamaill | Medina,
(@s) 8BH/615CE | 11H/633CE Arabia
1. Imam Ali ibn Abu HElib, 13 Rajab | 21 Ramadn Naiaf. Ira
Amir al-Mo’'mineen (a.s.) | 23BH/600CE| 40H/663CE jat, fraq
2. Imam Hasan ibn Ali, al- 15 Ramaan 7 Safar Medina,
Mujtaba(a.s.) 3H/624CE | 49H/669CE Arabia
3. Imam Hisayn ibn Ali, 3 Sha'ba 10Mubharram| Karbala,
Sayyid al-Shuhadda.s.) 3H/624CE | 61H/685CE Iraq
4';21::?_‘!%253;2’{_" 15 Jamdi| | 25Muharram| Medina,
l ' 36H/656CE | 95H/713CE Arabia
Sajjd (a.s.)
5. Imam Muhammad ibn Ali, 1 Rajab 7Dhil-Hajjah Medina,
al-Bagir (a.s.) 57H/676CE | 124H/742CE|  Arabia
6. Imam Ja‘far ibn 17 Rabee' | | 25 Shawwa Medina,
Muhammad, al-&liq (a.s.) | 83H/702CE | 148H/765CE|  Arabia
7. Imam Musdbn Ja‘far, al- | 15Dhil-Hajja 25 Rajab | Kadimiyyah,
Kadim (a.s.) 128H/745CE| 183H/800CE Iraq
8. Imam Ali ibn Musaal- 11dhil-ga’da| 30 Safar Khorasan,
Rida (a.s.) 148H/766CE| 203H/818CE Iran
9. Imam Muhammad ibn Ali,j] 10 Rajab | 30dhil-ga‘da| Kadimiyyah,
al-Jawal (a.s.) 195H/811CE| 220H/836CE Iraq
10. Imam Ali ibn 2 Rajab 3 Rajab Samairrd,
Muhammad, al-Hdi (a.s.) | 202H/818CE| 254H/868CE Iraq
11. Imam Hasan ibn Ali, al- | 10 Rabee’ll| 8 Rabee’l Samarrd,
Askari (a.s.) 232H/846CE| 260H/873CE Iraq
12. Imam Muhammad ibn 15 Sha'ba | Alive and in )
Hasan, al-Mahdi (a.s.) 255H/870CE| occultation
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The twelve Imams, and Fatima al-Zahra’, peace lom ingr — the chief
of the women of the world$S@yyidato-NiSaal-‘Alamin) — the daughter
of the Prophet, are all like the grand Prophet Muofmad as regards to
knowledge and wisdom, virtue and morals, purity argirancy, and all
other virtues and perfections; all except the atatof prophethood
which is particular to Prophet Muhammad, peace gmnthim and his
holy family. “They are all one light’and “whoever adheres to them will
be saved and whoever lags behind them will drowd parish™
Sayyidah Fatima al-Zahra' is the wife of the Imamother of the
purified imams, but she is not an Imam.

On instructions from the Almighty, the Prophet sfain, Muhammad,
peace be upon him and his holy family, appointedive/imams (or
leaders) to succeed him, and sdithe successorgkhulafd) after me
will be twelve.”® The hadith to this effect are reported frequeantiyl
found in abundance in various sources and refesence

The Prophet named them one by one, of whom three aleve at the
time; namely Imam Ali, Imam Hasan and Imam Husgggace be upon
them all.

! Bihar al-Anwa, vol.26 p16.

% This is an allusion to the tradition related ttiet Messenger of Allah, peace
be upon him and his holy family, said: ‘The simitie of the people of my
house is the example of Noah's Ark; whoever boatdsill be saved and
whoever abandons it will drown.’

% See for example:
Sahih of Muslim: vol.3, p.1452, 1453
al-mustadrak ‘alasSahihaynof al- Hakim: vol.3, pp.715-716
sunanof Abu Dawood, vol.4, p.106
musnadf Ahmad ibn Hnbal, vol.5, pp86-93, 100, 101, 106, 107
Fath al-bari of al-‘Asgalai, vol.13, p.211, 213
Majma’ al-zawaid of al-Haythami, vol.5, p190
Mu‘jam al-awsatof al-Tabarai, vol.1, p263, and vol.6, p268
Mu‘jam al-kabir of al-Tabarai, v2, pp195-199, 206, 208, 214, 232, 253, 255
Commentary of al-Nawawi, on ttg&hih of Muslim vol. 12, p210
tafsir of Ibn Kathir, vol. 2, p33, and vol.3, p303
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[To show the critical nature oimamateto the Muslims] Prophet
Muhammad, peace be upon him and his holy familgdue say:

“Whoever dies without knowing the Imam (leader) ofhis time has
died the death of the age of ignorancé

There are numerous hadith that report that thestvéwsuccessors and
imams were named by the messenger of Allah.

The last of the twelve successors of these purgopages is the Imam
who is al-Muntadr (the Awaited) al-Mahdi (the Guided) who is aline
this world, but hidden from sight, and who will pgpeear when Allah
Almighty grants him permission; so that he cantfig earth with justice
and equity after it having been filled with wrongjup and oppression.
At that time the servants of Allah will unite undes banner in a single
Islamic government which will flourish by the wf Allah.

There are widespread and abundant traditions amchtimas about
Imam Mahdi, may Allah hasten his reappearance, rregdrom the
Prophet Muhammad, peace be upon him and his hoiijyfd

One of the final but concise teachings of the Petiphheritage to

humanity was particularly emphasised upon by tloplpet. This was to
ensure that people are left in no doubt as to wpath to follow and

which guidance to adopt. By adhering to this hadltme would ensure
that people are on the right course, and they aegagteed they are
following the teachings of Allah’s final messengemankind.

In the last days of his blessed life in this workdlah’s Messenger,
peace be upon him and his holy family, used to say:

! See for example: thmusnadf Ahmad ibn Hinbal vol.4, p.96
% See for example:
Yanai' al-mawaddahof al-Qanduzi al- ldnafi, p. 529;
Fara'id al-simtayn vol.2, p.132, trad.431;
Ghayat al-maran p.743, trad.57
% See the bookl-mahdi fi al-sunnatby Ayatollah $diq al-Shirazi
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“lI am leaving with you the two weighty entities thagalayr) — the
book of Allah and my family; the people of my house- the Ahl al-
Bayt — as long as you adhere to these two you will nevgo astray
after me ever”*

! See for example:

Sahih of Muslim: vol.2, p.362 (‘Isaal-Halabi’'s edition); and vol.15 p.179-
180 of the Egyptian edition with al-Nawawi’s expash

Sahih of al-Tirmidhi, vol.5, p328, hadith 3874 and 387@a al-fikr, Beirut;
vol.13, pp199-200 al-&vi library, Egypt; and vol.2 p308, bowjaEgypt)

musnadof Ahmad, vol.3, ppl7, 26, 59; and vol.4, p3661;3and vol.5 p181
(al-Maymaniyyah edition, Egypt)

yandee' al-mawaddalof al-Quonduzi al-ldnafi: pp 29-31, 36, 38, 41, 183,
191, 296, 370 (Istanbul edition)

tafsir of ibn Kathir: vol.4, p113 (dahya’ al-kotob edition, Egypt)

jami* al-usul of ibn al-Atheer, vol.1, p187, hadith 65, 66 (EQyp

al-mu‘jam al-kabirof al-Tabarai, p137

al-durr al-manthurof al-Siyout: vol.2, p60, and vol.6, pp 7, 306. Dhakha
al-‘Ugba, pl16

al-sawdiq al-mulrigah, ppl147, 226 (Muhammadiyah edition), p 89 (al-
Maymaniyyah edition, Egypt)

al-mu‘jam al-aghir of al-Tabarai, vol.1, p135

osud alghaah fi ma'rifat al-@habahof Ibn al-Atheer al-SHéi: vol.2, p12.

muntakhab tekh ibn ‘as&ir, vol.5, p436 (Damascus edition)

majma’ al-zawad of al-Haythami, vol. 9, pp 162-163

al-jami* al-saghir of al-Siyout, vol.1, p353 (Egypt edition)

al-manajib of al-Khawaizmi al-Hanafi: p223

faraid al-simtayn al-Hamwini al-Shé'i: vol.2, p143, section33; and p272,
hadih 538

al-tabaqa al-kubraof ibn Sa’ad, vol. 2, p 194 (daadir, Beirut)

tarikh dimishqof ibn ‘As&ir, vol.2, p36, hadith 534, 545

ansad al-ashrd of al-Baladhiri, vol.2, p110

kanz al-ommiavol.1, p158, hadith 899, 943-947, 950-953, 95&116658,
1668, etc.
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Months of the Islamic Calendar

The Islamic calendar is based on the occasion Rtoptuhammad,
peace be upon him and his holy family, emigratezimfrMecca to
Medina. The prophetic emigration took place on 3feof Rabee* | —
thirteen years after the start of the holy proghetission.

It is reported that after his arrival in Medinag tRrophet, peace be upon
him and his holy family, ordered that the date exysfto be based on the
hegira.}

Furthermore, al-&bari also reports that when Omar wanted to offter t
date system, he asked, “From which day should est gte calendar?”
Imam Ali, peace be upon, who was the most knowlaldigeabout the
Prophetic teachings said to him, “[we should sthet calendar] From
the day Allah’'s Messenger, peace be upon him aadhbly family,
emigrated, and left the land of polytheistn.”

And the day that Prophet Muhammad, peace be upomahd his holy
family, emigrated was on th&'®f Rabee" .

Of course, according to the teachings of Ahl altBgeace be upon
him, it was none other than archangel Gabriel #netruction from the
Almighty — who cited the beginning of the Islamiedira calendar as
the day the prophet emigrated from Mecca to Mediigs is given in a
hadith from Imam Sadig, peace be upon fim.

In this way, as can be seen from above, the firshtm of Islamic
calendar should be Rabee’ I.

However, the rulers who had strayed from Ahl al{Bg@gace be upon
them, acted against the teachings of the Proplitham Ahl al-Bayt,
peace be upon them, and, in this case, set tharfosth of the Islamic
calendar as Mudrram — two months earlier than the emigration imont
of Rabee’ I.

! Tareekh al-Rbari, vol.2 p110
% Tareekh al-Bbari, vol.2 p112
% Bihar al-Anwar, vol.55 pp350-351
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Therefore the order of the months according to ttdkendar is as
follows:

Muharram
Safar
Rabee’ |
Rabee’ II
Jumali |
Jumali Il
Rajab
Sha‘ban

. Ramadn
10. Shawwéa
11. Dhil-Qa‘dah
12. Dhil-Hajjah

© 0o No gk wDdhPRE

* k k% %
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Transliteration

In the Arabic language, there are a number ofrketteat do not have a
corresponding equivalent in the English languagea/esult the sound
or pronunciation of those letters would be unfaamilio the English
reader who has not come across them before. Sothemf may easily
be pronounced by the English reader, whereas sthidwind others
difficult to pronounce, unless he has already eqrosed to the sounds
of the Arabic alphabet.

The Arabic consonant characters are given belowmgalwith their
equivalent English characters or sounds.

b =« zZ =) f =
t =< S = w q-=a
th = & sh =4 k =4
j=¢ $=ue I =d
1=¢ d=o= m =e
kh =¢ t =5 n =y
d =2 d=4%, h =»
dh =2 ‘=g W = 5
r=o gh=¢ | y=u

This presentation is an effort to describe the dewf these letters, and
endeavour to explain how their sounds are generatethat the reader
may obtain some idea about these particular clamsacivhen they

appear in some Arabic terms used in this work.

To distinguish these letters, either a combinatbtwo letters is used
or, in the case of the majority of the difficultiters, a normal Latin
letter is used in association with a diacritic -t do a line above or
below the letter as shown in the table above. Eontbre there are also
a couple of letters in the Arabic alphabet which egpresented using
the symbols: * anfl

Beginning with the easy ones, there is the leltat is symbolized as:
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th, which sounds like the ‘th’ in the word ‘three’h@ other letter is:
dh, which sounds like the ‘th’ in the word ‘there’.

As for the more difficult ones, they are as follows

Gh or gh, the nearest sound for this is that of the Frérch

Horh

The sound of this letter resembles the sound afrigt, breathy’ H. The
sound for his generated from the proximity of the throat ttegt normal
h is, but from an area slightly further up the #travith more tension in
the local throat muscle, with the back end of tbegtie closing in
against the roof of the throat immediately befdre wivula.

Kh orkh

The sound for this is perhaps somewhere betwe¢mntha and ‘k’, as
far as the location of mouth where it is generdatedoncerned. It is
generated at the back of the mouth, by pressingoéto&k end of the
tongue against the soft palate whilst forcing the through in the
outward direction, causing the uvula to vibrate.

The example of the sound of ‘kh’ found in Englishtioat the English
reader may be familiar with lsoch, the Scottish for lake, where the ‘ch’
in loch is pronounced as the designated ‘kh’ inbica

Sors

The sound of this letter resembles the sound wingt S. It is generated
by involving the main trunk of the tongue, by sliglcurving the centre
of the front half of the tongue in the downwardediton. In aid of
pronouncing the sound of the ‘strong’ S, it would belpful if you
consider saying the normal letter ‘S’, when thenfrapper and lower
teeth are brought closer together reducing thdowirfthus producing
the sound of the letter ‘S’. The opposite processsed to generate the
sound of the ‘strong’ S, i.e. the sound is produebdn slightly moving
apart the upper and lower teeth, thus pronountiagstrong’ S.
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Dord

The sound of this letter is somewhere near the dadithe normal D.
Whereas the sound of a normal D is generated lmngldhe front end
of the tongue at the front end of the hard palatéhe roof of the mouth
adjoining the top teeth, the sound ofsdgenerated by touching, to the
same location, more of the front trunk of the tamguhile caving in the
middle part of the tongue.

Dord

The best description of this sound is that it cdugdthe strong version
of the sound of ‘dh’ as in the worthere’. Whereas ‘dh’ is generated by
placing the tip of the tongue between the upperlaner front teeth,
whilst pressing against the upper front teeth stinend for_ds generated
by pressing more of the front end of the tongueveen the upper and
lower front teeth, whilst pressing against the wugpent teeth, and the
centre of the tongue is curved downwards.

Tort

The sound of this letter resembles a ‘strong’ T.evéas a normal T is
generated by involving the front end of the tongtes ‘strong’ T is
generated by pressing the front end of the trurtk@tongue against the
front end of the hard palate or the roof of the thowlso when the
normal T is pronounced, the lower jaw does not maweereas in the
case of pronouncing the strong T, oitfie lower jaw moves outwards.

Qorq

The sound for this letter is a short and sharpieersf the letter ‘gh’ or
the French R. Whereas in the process of genertitingound of ‘gh’ the
back end of the tongue is pressed slightly agahestuvula, allowing
some air to flow, in the case of the sound of thabic alphabet
represented by Q, the same process takes placahgittifference that
the passage is completely blocked, and the soundtimlly generated
by the sudden release of the passage.

" or thehamzahwhich is the character representing the glottgh.s
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‘

This symbol is used to characterize an Arabic diph#hat represents
the sound of a strong ‘throaty’ A. Just as the sldfian A is generated at
the back of the throat, in the same proximity, shand for® or * is also
generated with the difference that the entire thi@eck is engaged in
the process by a stroke of contraction in the neuiwre. In this process
more of the throat is blocked, which also involties back end of the
tongue, than when pronouncing the normal A. Jughéncase of the
normal A, the sound is actually generated at thne tof the release of
the contraction of the muscles involved.

‘Long’ a

There are also cases when there is a diacriticsonall horizontal line
above the letter, like:ahis is to represent ‘long’ a, an alternative to
writing aa. The nearest example for the long &, an English words is
case of “far” as opposed to the word “fat”. In ttase of “far”, the ‘a’ is
elongated in the pronunciation, whereas in the cséat’, the ‘a’ is
short.

‘Double’ consonant letters

In the Arabic language, there are many instancesravl letter in a
word has double pronunciations with a very sligatge between the
two. The first pronunciation is always the soundhs letter itself, and
the second is the sound of the letter together thigh of the following
letter. For correct pronunciation of the word sitiinportant that there is
a very slight pause between the sounds of the doldtlers. Some
examples are as follows:

Allah, where the presence of ‘II' indicates the requieat of the double
pronunciation of the letter ‘I'. It may help if theord is considered as
Al-lah, with the pause due to the hyphen being veryhslignother
example is Muhammad.

N.B. Diacritics and other transliteration charactersareided where it
is assumed that the reader is familiar with thenpneziation of those
words, and that such characters are only usedef&s tommon and
unfamiliar words only. So for such words as Allgyr'an, Muhammad,
and ayah no diacritics are used.

* k% k%
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The Author

A brief biography of the eminent Islamic authori®rand Ayatollah
Sayyid &diq Shirazi:

He was born on the #Mhil-Hajjah 1360 Hcirca January 1942 CE, in
the holy city of Karbala, Iraq. He was raised anttured in a family
that was renowned for its history of learning, \étrg, sacrifice, and
morals.

He received his specialist education of Islamiesces at the hands of
eminent scholars of theatvzah until he acquired a distinguished degree
of ijtihad.

Through his relentless endeavours he developenhiseif the quality of
continually seeking knowledge along with unremgtiobservance of
piety; tirelessly promoting the teachings of AhBalyt, peace be upon
them, disseminating their culture, and defendirgrtbacred laws and
shari’ah.

He has written numerous works in various fields andlifferent levels,
ranging from politics, economics, history and ethic specialist works
for hawzah studies on such topics as Figh anobOgurisprudence) that
total more than eighty.

Sayyid @diq has been teaching at thenzah for more than 40 years.

He is distinguished for being accessible to thepfedirectly dealing
and meeting with various sectors of members ofespciistening to
diverse views from different spectrum of the comityun
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Equally, he is distinguished for his humility; resging the young and
old, and also for his tolerance in responding tsuinor evil with
kindness and courteousness.

He is renowned for his independence and for higcyaf boycotting
despotic governments.

He over observes hundreds of organisations aniduiti@bs throughout
the globe; for example those that address sogak&ssuch as marriage
services and social reforms, those that addressamitemian matters
such as clinics, orphanages, financial organisatgiving interest-free
loans @ard al-hasanal, intellectual institutions such as centres for
research and studies, seminarlesyzahs libraries, as well as religious
centres such as mosques aodayniyyahs

* k k% %
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Publications by fountairn books

1. Fundamentals of Islam

In the first part of this brief discourse the autlomitlines and briefly
discussesOwol al-Deen (the fundamental principles or beliefs of
Islam), which aréelawleed(the indivisible Oneness of Allahadl (the
Divine Justice of Allah),Nobowwah (the belief in Prophethood),
Imamah (leadership of mankind), andi‘ad (resurrection or belief in
the hereafter). The author also addresses thecsulijehe Prophet’s
eternal miracle — the glorious Qur’an.

In the second part of this publication author goedo addres&oroo’
al-Deen(the essential principles and practices of Islamtjich are not
only the well-known ten acts of worship such asyers, fasting and
hajj but also other aspects of the teachings afrighat are significantly
relevant in modern times; issues such as the huwwoammunity, social
order, politics, the economy, the armed forces, jtiatice system,
culture, media, education, health, and social fveed Through this
discussion the author establishes that a governrbaséd on the
teachings of Islam would provide the most favougaklystem of
government for mankind.

In the third and final part of this work, the auttgiscusses the third
component that a Muslim is required to adhere &mely the Islamic

morals and etiquettesakhlag and adab). Here, the author briefly
outlines and discusses the ‘four pillars’ of Islamsihics and the ‘two

pillars’ of its etiquettes. The author then listsnducts and behaviours
that Islam prescribes as one of obligatory, forbmdunethical, or the
recommended moral conduct. This basic yet conoisk Iserves as a
good introduction to Islamic beliefs and principles

2. Islamic Beliefs for All

In this book the author discusses the five fundaaieprinciples of
Islam in some details. These principles awewleed (the indivisible
Oneness of Allah)/Adl (the Divine Justice of Allah)Nobowwah(the
belief in Prophethood)imamah (leadership of mankind), anmli‘ad
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(Resurrection). The unique aspect of this bookhes @author’'s subtle
approach in addressing the issues concerned ansirtipbe examples
given to illustrate the discussion. This authotwork is not only
important to Muslims, but it would also be of irgst to those non-
Muslims who seek to explore Islam and its doctrifiee simplicity of
this book makes it a valuable resource for ReligiBducation.

3. What is Islam? An introduction to principles andiéis

To attempt to summarize the Islamic faith in a babdkhis size is a
tremendous challenge. This was the aim of the Gri@nd Ayatollah
Muhammad al-Shirazi, one of the most eminent Istamithorities of
modern times. Through the use of clear and coraisguage within a
“question and answer” format, the author has soughtonvey the
richness and profound spirituality of the Islamiessage in all its
aspects to the widest possible audience. The kgi® Shirazi covers
all the main aspects of Islam, from the fundamehédiefs such as the
Oneness of God and His justice and Prophethooapis such as
ablutions, praying, fasting, and performing the jHagijgrimage. In
addition, the text also discusses a selection wérde subjects such as
Islamic law, economics, politics, the Islamic viefvsociety, the issue
of freedom in Islam, and so forth. This work serassa useful resource
for Muslims who want to learn more about theirgign, and also for
non-Muslims who seek a concise introduction as katwslam is all
about.

4. The Family

In this book the author highlights the problemsoheerves primarily in
Islamic societies and particularly in the West todaom the
phenomenon of unmarried young men and women thrdaghirth
control and contraception. He surveys the idea afriage in various
religions, cultures and schools of thought whikoaliscussing the issue
of polygamy from the Islamic perspective. In hisleavours to provide
practical solutions to today’s social problems, tgthor calls for
simplicity in the process of marriage and draws atiention to the
Islamic teachings and laws in this pivotal aspédife
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As well as being a call to the Muslim world to revéo the true

teachings of the Qur'an and the Prophet Muhammeal;gbe upon him
and his family, this book also serves as a preaabtehers who seek
answers to the some of the social problems of totidgm promises
success in every area of human life from individoasocial levels, the
practicality of which has been historically proven.

5. The Quran: When was it compiled?

In this book the author addresses the issues atingethe timing of the
compilation of the Holy Qur’an, on what and whosstiuctions and
authority this task was carried out, and ultimateho accomplished its
compilation in the form that it is available toddy.this work the author
presents undisputable evidence to address thegssgalcrguestions.
Through historical, methodical and logical analysdéke author
establishes how and when the compilation of theyHur'an was
achieved. In Part Two of the book the author prissdProphetic
traditions (hadith) on the virtues of reciting and learning the Holy
Qur’an.

6. War, Peace and Non-violence: An Islamic perspective

In this work the author addresses three significgssiies, which have
come to be associated with Islam. Through his axterknowledge of
the teachings of Islam, the author presents tramisl stand on war,
peace and non-violence, as found in the traditaoms teachings of the
Prophet of Islam, which could serve as exemplarget®for mankind.

Detailed accounts of the traditions of Prophet is dealings with his

foes during times of war or peace are presentekisrbook, giving the

reader a clear insight into the way and basis wplich the Prophet of
Islam conducted his socio-political affairs.

7. The Islamic System of Government

In this introductory book the author outlines thasic principles of
government based on the teachings of Islam. ThHeoabegins with the
aim and objectives of the government accordinglam and the extent
of its authority in that framework. He then addessdrom the Islamic
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viewpoint, the significance and fundamental nabfrissues such as the
consultative system of government, judicial systéraedoms, party
political pluralism, social justice, human rightsdaforeign policy. The
author concludes by outlining the socio-politicablipies of a
government such as education, welfare, health,caimle, as well as
matters such as the government’'s system of incostebdition, and
authority.

8. If Islam Were To Be Established

This book may serve as the Muslim’s guide to thenméc government.
If an Islamist opposition group has a plan for alarhic government,
this book would help to check various aspects efglan. In the absence
of such a plan, this book serves as a useful eutlio the non-Muslim,
the book presents a glimpse of the typical Islasygtem of government
while also serving as a yardstick for all who wistcheck the practices
of any government that asserts to have implemeatel$lamic system
of government.

9. The Bible and Christianity: an Islamic view

Part one of this book presents some of the encruttiere have been
between Muslims and Christians. In the second ghathis work the
author presents some of his discussions with feihwistian scholars in
gatherings at his residence in Karbala, Iraq. Téfeates concerned their
understanding of Islam and its doctrine as welthesr own religious
beliefs. In this presentation the author demoresgrabw he invited non-
Muslims to Islam through a calm yet rational antktliectual medium
through the use of simple arguments.

Presented in part three of this book is the aushbrief research and
analysis into the Bible. Through his findings hates his contention
with various biblical stories, particularly those relation to past
Prophets. In his discussion, the author uses reasdrsound evidence
to validate his arguments. Part Four of this workspnts some of the
Qur’anic verses about Jesus Christ and his nobteendlary, peace be
upon them.
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This book makes an interesting read, given the Isinyet thought
provoking arguments that are put forth at varidages.

10. The Rights of Prisoners according to Islamic teagki

In general, Islam considers imprisonment as a adséast resort.

According to Islamic teachings there are only a téfgnces that would
lead to imprisonment. Any chastisement prescribetslamic teachings
may only be implemented if the relevant criterial dine preconditions
are met. If the criteria are not met, then the gibed punishment may
not be executed.

In this book the author addresses issues suchedsiidamental nature
of freedom, the rights of a prisoner, and the hatnéffects of

imprisonment on the individual as well as on sgciet general. The

book goes on to discuss the kind of offences thatlav lead to

imprisonment under an Islamic system. The authswr aites a few cases
from Islamic History in order to demonstrate thétade an Islamic

ruler should take towards an offence, which mayehagen committed,
and identify possibilities of waiving relevant pshinents. This work
also discusses the issue of torture and mentaphysical ill treatment

that is often carried out under the guise of imgation or for the

purpose of extracting confession from a detainege sauspect.

This brief work presents the teachings of Islanhwéspect to the rights
of those when imprisoned, and shows that the tagshof Islam are
designed, by the designer and maker of mankindttfer benefit of

mankind wherever he may be.

11. Husayn - The Sacrifice for mankind

This is a collection of articles about a uniqueivitthal who, through
his remarkable sacrifices, managed to change thesemf history and
the direction that mankind was heading toward. $leane other than
Husayn, the grandson of the Prophet of Islam, Muhatrpeace be
upon him and his family. Imam ddayn stood up to tyranny and
oppression and gave everything he had, includisdite@ and the lives
of his most beloved sons and brothers as well asetlof his closest
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allies, in order to awaken the masses, reform ggcéad rectify the
distortion that had been inflicted on Islam.

The articles in this work cover some aspects ofaihes and objectives
of Imam Hisayn’s movement, the difference between his sfyaded
that of his brother Imam &tan in facing tyranny and despotism, the
examples he set, and the lessons that are leamitfre events that lead
up to the tragedy of Karbala fourteen centuries &dgmve and beyond
the benefits of his movement, the personality adiimHiusayn peace be
upon him as reflected by the many narrations aadhiegs of Prophet
Muhammad is also discussed. Included in this waek @ number of
guestions and answers about the commemoration oaresnobserved
by the Muslims around the world on the occasioAstfura.

12. The Guide to Hjj Rites

This handbook is a comprehensive but easy to usgpaoion that
guides the reader through all the stages of tlag pilgrimage. It
addresses all aspects of thajjHbrogramme and the rites that must be
observed during the pilgrimage. It is a must foyare who intends to
go to the Hijj pilgrimage.

13. Aspects of the Political Theory of Imam Shirazi

The author, Muhammad G. Ayyub is an Islamist paitiactivist well-
known within the Iragi circle who has establishedoag history of
political struggle over the past four decades. Hes attracted by the
views of the Imam Muhammad Shirazi in the fields swficial and
political science. Prompted by the endeavours aietvss of Imam
Shirazi, the author chose to write this book ineortb introduce the
reader to views that have remained relatively umkmamongst Muslim
activists and reformists. This work covers asp@ftémam Shirazi's
views on politics such as freedom of expressionstygaolitical
pluralism, social justice, peace and non-violenwgman rights, the
concept of consultative system of government, dsasehe issue of the
concordance of the various sects of the Muslim camty.
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14. The Qur'an Made Simple

The Noble Qur'an is the final and greatest of tbheks of Allah. It is
not merely a compilation of chronicles of an antigeople, nor a group
of Prophets. Nor is it solely a book of moraldsitertainly not a simply
a book of science, and it is not solely a bookutés and laws. Rather,
The Noble Qur'an it is a set of arguments in thei# dialect setting
out exactly why the reader should recognise Alligloyified be He,
submit to Him, and follow the Divine religion. The@arguments are
rational, addressed to the mind, and spiritualreskid to the heart.

In the Divine words the Noble Qur'an is a book ¢afidance’, guiding
man from darkness to light, from evil to good, frdgnorance to
knowledge, from uncertainty about the origin and #nd, and about
man'’s role in the world, to certainty and conviatio

This volume that has been published is the trapslaif the last three
parts ofjuz’ of the Noble Qur’'an, and the associated commeritathe
late Imam Muhammad Shirazi, elucidating the Qucasixt to produce
a clear, succinct, and easy to follow explanatibtine divine scripture.

15. The Prophet Muhammad, a mercy to the world

This book offers an easy introduction to the lifedaeachings of the
Prophet Muhammad. It endeavours to convey a glimplséhose
illuminating moments in the life of the Prophettthalped bring about
one of the greatest transformations in the histdrgnankind. The book
highlights what kind of person the Prophet was, hod his conduct
with friends and foes, in peace and war, provided irapeccable
example for generations to come.

16. The Shi'a and their beliefs

Shi'a Muslim beliefs and practices in various aspeaf the Islamic
doctrine and religion are presented in this worke TShi'a Muslims’

primary concern is to be in total harmony with teachings of both the
holy Qur'an and the Prophet Muhammad peace be hpanand his

pure progeny. It is therefore paramount that easpect of their belief
and practice is in line with those teachings.
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In presenting and discussing the Shi'a belief @ndorigin, this work
also shows the precise compatibility of every snagpect of the Shi'a
belief and practice with the Book and tBannah Extensive references
are given citing major references such assihahandmasanid In this
way it can be seen that none of the Shi'a beliefsade from any one of
the teachings of the holy Qur’an or of the Prophet.

17. Ghadir Khumm

Seventy days before his demise, the Prophet Muhairaeéivers an
historic sermon at Ghadir Khumm. In his speechhe mhation, the
Prophet addresses the issue of his successioridaniifies as to who
can succeed him and why. In the most defining aatibhis mission,
and on specific instructions from the Almighty, fephet then goes on
to formally appoint his successors and the leadktBe Muslim nation
after him. The Prophet points out that his divirelhypsen successors are
twelve in number. Prophet Muhammad stresses thigt wmder the
leadership of his divinely-appointed successorsykimal would attain
happiness and prosperity in this life and in theeafter, but without the
guidance of the prophet and his appointed succgss@nkind would
not attain eternal salvation.

After the delivery of his momentous and unique sermat the site of
Ghadir Khumm, the Prophet Muhammad then goes sed& Shari‘ah-
binding pledge of allegiance from those presenthierfirst successor.
Some 120,000 had gathered on that day by Lake Khumm

The full text of the Prophet’s Ghadir Khumm sern@presented in the
original Arabic along with the English translation.

There were those, however, who had drawn up otlerspfor the
Prophet’s succession and they had their own agdrds, swore to do
anything possible to undo whatever the prophetdbas.

An insight is presented into the circumstances tluibowed the
momentous event of Ghadir Khumm.
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18. Islamic Law

Islam is a complete way of life that addressesyeaspect of the human
life, ranging from personal and family matters tacial, economic,
political, and spiritual issues. The teachingsstérh are devised to aid
mankind to attain prosperity in this life and iretHereafter. To achieve
this goal, an individual needs to conduct his ar dféairs, behave and
respond according to the teachings of Islam imagplects of life.

An individual therefore should learn the teachimgsislam on those
issues that he or she may come across in life. Sirtigese teachings
may be readily available, and if not, he or shetnemsleavour to learn
or seek the answers to one’s queries. Every cortdatt Muslim does
according to the teachings of Islam constitutesaeinof worship, no
matter what aspect of life it may concern.

In a concise and informative manner, this work enés the teachings of
Islam one may need to know and practice. It contbihe essence of
the traditional risalah together with the benefits of contemporary
additions, which in turn makes it a practical andwst have book.

This work consists of books one and two. The rdingncerning ritual
cleanliness, daily prayers, fasting, hajj, arakah are given in book
one, while in book two the rulings for other donsmsuch as culture,
freedom, human rights, social and family, peace aod-violence,
health and medical issues, food and drink, ecorgmimmigration,
morality and ethics are presented.

379



Teachings of Islam

www.ImamShirazi.com

A site dedicated to the cause of Islam, Muslims and

Mankind

Islam aims to bring about prosperity to all mankind. One of the
leading authorities on Islam today, Imam Shirazi, calls upon all
Muslims to adhere to the teachings of Islam in all domains in order to
regain their former glory and the salvation of mankind. These
teachings include:

PEACE in every aspect.
NON-VIOLENCE in all conducts.
FREEDOM of expression, belief, etc.
PLURALISM of political parties.
CONSULTATIVE System of Leadership.

The RE-CREATION of the single Muslim nation - without
geographical borders, etc. between them, as stated by Allah:

“This, your community is a single community and | am your
Lord; so worship Me.”

The REVIVAL of Islamic brotherhood throughout this nation:
“The believers are brothers.”

FREEDOM from all the man-made laws, and restrictions as the
Qur'an states:

“... and (Prophet Muhammad) releases them from their
heavy burdens and from the shackles that were upon them.”
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